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Mukashafa 1

Mujaddidi Attraction

TheMujaddidstartsto describehe Mujaddiditariga.

This monograph clarifies the tariga of the exalted masters called the
khwajegan (gs). [Thistariga was later known as the Nagshbandi
tariga, and then  the Mujaddid gave it  its full maturity , and then was
renamed the Mujaddidi tariga].

TheMujaddid now describeghe exaltednessf the Mujaddidiattraction Whenthe aspiranteaches
annihilationin the Mujaddidtariga; he experiencesttraction.

You may know that the face-turning (tawajjuh) [of the Mujaddidi
masters] is an elect face-turning. [In the Mujaddidi tariga], when
[the sufi] reali zes annihilation (gabul -i istihlak va idmihlal) due the
[face -turning from the Mujaddidi masters,] he receives the attraction
(jadhdhba) (kehgabuti istihlak vaidmihlal daranjihat rajadhbahgavand. This
attraction [of the Mujaddidi tariga] is a magna nimous attraction.



TheMujaddidnow describeghe exaltednessf the Mujaddidi attraction andits relationshipwith the center
pointof theunseerzircle.

And that [Mujaddidi] attraction (jadhdhba) is so exalted that it has
no relationhip with any other attraction, instead it®& related to the
center -point of the unseen circle (nukta &i dadraéi ghayb). An
analogy for that center -point [of the unseen circle] would be the end
of the end (nihayatu d-nihayat) and an analogy for the origin of the
entifications (mansha &i ta’ayyun) would be the all-comprehensive
receptivity (gabiliyat -i jami‘a) that is the Muhammadan [reality].
That is the interpretation that inter -relates all of them together.

Dot = end of the ends

origin of the entifications (mansha &i ta'ayyu n) = all-comprehensive
receptivity (qgabiliyat -i jami'a) = Muhammadan [reality]

The Mujaddid now explainstheimplicationsof the exaltednessf the Mujaddidi attraction.

In thesameway, it appeargo the masterdof the Mujaddidi tariqa]andinterpreting
thatinterrelationshipyou canalsosaythatthe end(nihayat)hasbeeninsertedn the
beginning(bidayat)in thistariga.And thisis the placewherethe masterof the great
tariga,afterrealizingthejourneyin Allah (sayrfi-dLah), progresendlesky. Thisthirst
of theirsis neverqguenchedndtheyareannihilated(fani va mustahlik)in this center
point. Insteadtheyrealizeabidingnesgbagad) commensuratto their preparedness
(isti'dad).

And reachinghis centerpoint [of theunseertircle] is reservedor the Muhammadan
friends(walayati muhammadi)And to abide(baga)in thatcenterpoint meango call
onthecommonpeopletowardsthetruth andcompletedistinction[from themaswell]
(da’wati "amvatafawati tam).Only the completeheirsof thatstationmayattaina
type of annihilationandabidingnesg¢fana baqgd) there[commensuratéo their
preparednes@gsti‘dad)].

TheMujaddiditariqais powerful asit traverses differentpaththanthe othertarigas,a paththattakesthe
aspiranto Godfaster.Thereis a strongattractionin this tariqathatis beforetheir wayfaring.

Thetarigathatthey[the Mujaddidis]follow is oppositethe pathof thethe masterof
wayfaring[i.e. the methodthatthetraditioral non-Mujaddidi sufistake].It is because
[for thosenon-Mujaddidi wayfarers,]

1. Eithertheirwayfaring(suluk)is beforetheir attraction(jadhdhba)

2. Oritis anotherattractionthatis otherthanthis [Mujaddidi] attractionis in their sufi
path[suluk].

Most tariqashavetheir wayfaringbeforetheir attraction,i.e. theytraversehefive subtlecentersof theworld of
empiricalthings("alami khalq) throughwayfaringbeforetheytraversethefive subtlecentersof theworld of
commandalami amr)throughattraction.Theremaybe a few non-Mujaddidi tarigasthathavetheir attraction
beforetheir wayfaring,e.g.Shadilitariga,but thatattractionis not the sameasthe Mujaddidi attraction.Sothe
Mujaddiditarigais uniquein havingthatexaltedattraction.



Anotherreasornthatthe Mujaddiditarigais morepowerfulis because¢heydo not experiencehe coldnesghat
thenonMujaddidisexperienceat the endof their wayfarings which keepsthe non-Mujaddidisfrom progressing
evenhigher.

And [the non-Mujaddidi wayfarers, whentheyreachthe endof their wayfarings their
naturegrowscold (khu-iy azsardiva burudat)andthatkeepshemfrom soaring
(isti'la). It is for thisreasorthatHazratAmir [Ali], afterhehadfinishedhiswayfaring
andattaired annihilationandabidingnessheleft this place[that is atthe endof the
wayfaringsof HazratAli andhis followers]andtraveledon the pathof togethernesef
theperson(ma’iyati dhatiya)[poweredby anattraction(jadhdhba)therthanthe
Mujadddi attractionthatcamefrom HazratAbubakr]andreachedhe endpoint
(nuktsdi nihayat).

TheMujaddidissoarto the highestievels.Yes! Non-Mujaddidismay alsoexperiencettractionandsoarhigher
thatthe ordinarynon-Mujaddidiswho only experiencevayfaringandneverexperiencettraction.Still theymay
notreachashigh asthe Mujaddidis.

16.-7

Yes!the[non-Mujaddidi] attractedwayfarergmadhdhubaii salik) havemoreheat
andburningthanthe [non-Mujaddidi] wayfarerattractedgsalikani madhdhub).
However,still they[the nonMujaddidi attractedwayfarersjmaynot reachthelevel of
thesglMujaddidi] attractedwayfarers(madhdhubaii salik). It is becausgreaching
thathighlevel] is reservedfor thosewho experiencehe Mujaddidi] attraction
(jadhdhba).

Non-Mujaddidi wayfarersprogressn thesethreedifferentmethods..

16 -4 lihadha

1. Iltisfor thisreasorthattherewassomemasterf theothersilsilaswhoreachedheend
(muntihiyan),[thosemastergealizedtheir endonly] afterthey hadattainedannihilation
andabidingnesgfanaj bagd) in this receptacldkhanehwhoseconclusionanjam)is
unqualifiedandcolorlesg(bi-sifati va bi-rangi).

2. Someothersprogressn the houseof the unseerassolitaries.The love thatis specificto
thatstation,reacheghat.

3. However,someotherpeople evenafterhavingcometo this place[i.e. theend]perform
songsandmusic(sama’ naghma)yndthatinduce(targhibvatarkib) themto progress.

Mujaddidisprogresdy attractionalone.Non-Mujadddis progressy attributesandcolorsbuttheyarenot
plentiful on the Mujaddidi stationthey progresdastby strongattractionfrom God.

17.0

Ontheotherhand thewayfarersof this [Mujaddidi] tariga(wasilari in tarig) progress
by theattractionfromthelLord (jadhdhbai ilahi) alone.It is becausettributesand
colorsarenot plentiful here[on the Mujaddidi station],soyou maynot progressy
them.Instead attractionis stronghere,it attractsfast.

SomeMujaddidi mastersavebeenlighted by thelight of theendof theendswhentheyhadrealizedthe
Mujaddidi attraction.



Also this attractionis relatedto the point at the endof the end(nuktadi nihayatal-
nihayat),asit hasbeensaidbefore.Someof the masterof this silsila havereacted
thatsamestation[thatis the Mujaddidi stationandalthoughtheyhavenot progressed
anyfurthertowardstheend,still they] havebeenlightedandcoloredby thelight of the
stationof thatend[of the ends].And whatis attainedat the end(nihayaj}, theyhave
attainedit in this very home[thatis the Mujaddidi stationwithout progressingny
further].

An exampleof thatis KhwajaUbaidullahAhrar who realizedthelight of theendof the endswhile still onthe
Mujaddidi station.

17.5

Hazratthe pde of therealizergqutbud-muhaqgqgigin)NasiruddinKhwaja Ubaydullah
whois well-knownasKhwajaAhrar, hewashonoredwith thelight of theend(nur-i
nihayat)on the stationof this attraction(jadhdhba) It would bediscussedvhenwe
would discusshislife.

In the sameway, manyMujaddidi mastergealizedthelight of the endof theendswhile still onthe Mujaddidi

station
17.7wa

In the sameway, somemasterf this silsila finishedtheir wayfaringsandreachedhe
degree®f friendhood witnesshod andchampionrof-truth-hood (walayat,shahadat,
siddigiyat),[andthentheyalsoattainedthatlight of the end].Althoughtheydid not
reachthatend[of theends],still thatlight [of the endof the ends]hadilluminatedtheir
hearts[And asaresult] their witnessinglmushahadd becamecomplete.

Their benefitin realizingthe attractionbeforethe wayfaringis thatthey progresdast.

17.11

Havingattainedthis felicity of theattraction(jadhdhba)theyhaveembarkecdn
wayfaring.As aresult,they havecutthroughalongroadin ashorttime andhave
[finally] reachedheintendeddestinationbe-ka bai magsud).

Beginning of the Mujaddidi Chain

Thefirst link to the prophetin thistariqais HazratAbubakr.

17.12

Thetarigaof the [abovementionedmastersfelatesto HazratAbubakrthe champion
of truth (rad). It maynotedherethat[oncesomeoneasked]HazratAbubakraboutthe
tariqarelatedto HazratAli. It wasafterHazratAbubakrhadrealizedthe attractionand
thewayfaringthatwas@f beyondnes¥fawgani)andrelatedto HazratAmir [Ali]
(mayAllah brightenhis face).HazratAbubakrhadreplied,Askmeabouttheroad to
the heavensVerily | knowmoreabouttheroad to the heavenghanyouknowaboutthe
road of the earth. (salunimin turugi d-samai fa-inni la’ilma turuqi d-samawati
minkummin turugi d-ardi).



In theaboveparagraphit seemghatHazratAbubakrrealizedthe attractionthatwasrelatedto him, andhealso
realizedthe wayfaringthatwasrelatedto HazratAli. This wayfaringof HazratAli wasthewayfaringof the

beyond.
TheMujaddidnow discusseshe wayfaringof HazratAli andcontrastst with thewayfaringof Hazrat
Abubakr.
P17-3
And this wayfaring[of HazratAli] is relatedto the externaljourney(sayri afaqi). On
theotherhand thatwayfaring[of HazratAbubakr]is relatedto theinternaljourney
(sayri anfusi).
Thatwayfaring,[of HazratAbubakr]whichis connectedo theinternaljourney(sayri
anfusi),it hasdroppeda curtainonthe homeof attraction andmade[the aspirant]
reachtheunseerperson(ghaibi dhat);althoughthatis theroadto reachit.
P 17 lastline
Thefinal prophefMuhammad](sim) hasalsoreachedhe end(nihayat)on this road.
Thewayfaringof the beyond(suluki fawgani)is connectedo the externaljourney
(sayri afaqi);it hasbeenacquiredirom the nicheof Muhammadamrophethood.
However,it is still reservedmakhsus¥or HazratAli. [Eachof other]threecaliphs
havetraversediia other[unique]roadsandhavereachd the unseerjperson](be-
ghaib)aswell.
The paths: Abubakr
versusAli
Abubakr Ali
Type of the internal journey (sayr i wayfaringof the beyond(suluk i fawgani)r
journey anfusi) the externaljourney (sayr i afaqi)
Methodofthe | jadhdhbamethod wayfaring(suluk method)
journey
Sufishavefour waysto takepeopleto God;eachfollows oneof the four well-instructedcaliphs.

Theroadof HazratAbubakrthe championof truth hasalreadybeendiscussedHazrat
[Umar] Farughada differentroadaswell. In the sameway, HazratUthmanhada
separateoadaswell. Thewaysto reachAllah for thewayfarersarethesefour.

Theway of HazratAli is the bestknown.Most of the sufi silsilashavereachedheir
destinatioralongthis way. In the sameway, the way of HazratAbubakris a different
silsilaandit is specificto the silsila of thekhwajegan.

However the greatsufi shaykhshavetraversedsia silsilasotherthanthesegtwo]
silsilasandhavereachedheir intendeddestinationgmaqgsud)As thesepahswere
secretjt wasdifficult to traverseonthem.As a poethadcomposed,



Nagshbandisire a wondrouscaravanof masters
Whocarry througha secretpathto the sanctuaryof the caravan

Nagshbandiajib gafilagi salaranand
Kehbarandazrah-i pinhanbeharm-i qafilara

TheMujaddidnow explainswhy the pathof HazratAli is well-knownbut the pathsof the otherthreecaliphs
areobscure.

Thepathof HazratAmir [Ali] wasmanifestandsothatpathbecamewell-known.And
the pathsof Hazrat{Umar] FarugandHazratfUthman]the possessoof two lights
werehidden,andsoit washardto travelon their paths As aresult,sufi shaykhschose
thewell-known path[that wasthe pathof HazratAli]. Anotherpointis thatHazratAli
camelast[amongthe four well-instructedcaliphs].And thatis why his tarigaattained
morenameandfame.

Ignorantpeopleconsiderthetariqgaof HazratAli completeandthetarigasof the other
threecaliphsincomplete Alas! Their arroganceSincetheir wayfaringhasbeenonthe
pat of HazratAli, theyhaverejectedanddeniedall thetarigasexcepthis. It is abad
deed!As a poethadcomposed,

Thewormthatis hiddenin the stone
Toit, thatis theearthandtheheavens

Ankirmi kehdar sanginihanast
Zaminvaasmani u hamanag

TheMujaddidteacheaishis unveilingderivedknowledgethatthereis the pathof HazratUmarandmany
greatsaintshavedonetheir wayfaringon thatpath.

| haveseemrmanygreatshaykhswvho havedonetheir wayfaringon the pathof Hazrat
Umar Farug(rad).EverHazratthe greatsuccor(ghawsud-thaglain)[Abdul-gadir
Jilani] (rah)arrivedon (wasil) [the stationof] theunseerperson(ghaybi dhat)onthis
path.He did nottravel onthe pathof HazratAmir [Ali] morethanannihilationand
abidingnesg¢fana bagd&), whichis [only] thefirst stepon the pathof friendship.
HazratShaykhAbu SayidKharrajalsowayfaredon the pathof Hazrat{lUmar] Farug.

TheMujaddid proveshis unveilingonthe greatnessf Umaré tarigaby hadith.

[Thosewhothink thatonly HazratAli & tarigais the completetariga],it seemghat
theyhavenot heardthe hadith,If therewerea prophetafter me,hewouldbe Umar
(law kananabiunba’dilakanaUmrun).If it [Umaré tariga]did not havethe capability
to makeothersperfect andto benefitothers(takmil, ifadat),thenhow would herelate
to the stationof prophethoodwhenthe prophetsarechargedwith rectifyingand
benefittingthe people]?Takeheed!Dond beanignoramus!

TheMujaddidnowtalks aboutthe secondink onthis silsila HazratSalmanthe Persiarandthethird link Imam
Qasimibn Muhammadbn Abubakr.

After HazratAbubakrthe championof truth, HazratSalmanthe Persiarreceivedthis
transmissionAnd hereachedhedestinationin theinternalway (rah-i daruni). Next,
this transmissiomeachedazratQasimibn Muhammadbn Abibakrin the same
[internal] way thatit wasbefore.



Thefifth link onthesilsilawaslimamJafr Sadiq.

ThenHazratimamJafr Sadig(rad) receivedthis transmissiorirom his maternal
grandfatherHazratQasim(rad). This sayingof HazratimamJa'fr Sadiq,Abubakrhas
givenmea secondvirth (waladaniAbubakrmarratain), alludesto thesetwo
friendshipgof HazratAli andHazratAbubakr].For hewill not entertheholy placesof
theheavenandthe earthwhohasnothada secondvirth (kehlan yalija malakutud-
samawatmanlam yulad marratain).Actually, HazratimamJafr Sadigreceivedight
from his saintlyfore-fathersandhe wasrelatedto the wayfaringof the beyond(suluki
fawgani).lt is for thisreasorthathereachedhe destinatiorvia thewayfaringof the
beyondafterhe hadattainedtheattractionfrom God (jadhdhba)andhe brought
togetherthetwo transmissiongof HazratAli andHazratAbubakr].

Thesixthlink in thesilsilawasKhwajaBayazidBistami.

Thenfrom HazratimamJafrsadiqg(rah),this transmissionasa depositieft in trust
(wadi"at),reachedhe princeof the gnosticfHazratKhwajaBayazidBistami(gs)] via
the pathof spirituality (ruhaniyat)i.e. the pathof thefriends(waliyyan).lt is saidthat
thatlight andwasput on his backasan objectleft in trust,sothatit reachests rightful
owner(ahl). Sincethe princeof the gnostic§Khwaja Bayazid]wasdirectinghis gaze
towardsanotherdirection,it wasnot understoodhathe hadanyrelationshipwith this
transmissionOnly whenhe hadtakenon [the responsibilityof this objectleft in trust
by transmittingthis transmissiorno the nextin line, it wasunderstoodhathe had
somethingo do with it.]

It canbe understoodhatKhwajaBayazids life cannotbe a modelof the Mujaddidi& asthis transmissiorwas
not manifestedn him. This alsoindicateshatthe practicesof manyshaykhsdn this silsilawho areprior to
KhwajabahauddirNagshbananaynot modelsfor usasthis Mujaddiditransmissiordid not takeits full effectin
them.For example manyof thempracticedoud zikr, singingandmanyotherdeviantpracticesandthatcannot
be our model.Our modelcanonly be Khwaja Nagshban@ndthe saintsafter him.

TheseventHink in thesilsilawasKhwajaAbul HasanKhirgani, eighthwasKhwajaAbu Ali Farmidiandthe
ninth wasKkwaja Abu Yusuf Hamadani.

20+

Then,from him this transmissiomeachedrom the prince[of the gnosticsBayazid
Bistami] to ShaykhKhirgani (rah) by theabovementionednethod[of spiritual
transmission]Thenfrom him it reachedshaykhAbu Ali Farmidi(rah). Thenfrom him
it reachedHazratKhwaja[Abu] Yusuf[Hamadani].

Thetenthlink in the silsilawasKhwajaAbdul-khalig Gujdawaniwho wasa greatmasterof thetarigaandhe
revivedit.

Thenthis transmissioneachedherightful ownerof this exaltedtransmissiorwhowas
HazratKhwajaAbdul Khaliqg Gujdawani(rah),who wasthe headof thegroupthatis
thekhwajeganlin thatabode/ of KhwajaGujdawani],this transmissionmevealedtself
in themethodof attraction(jadhdhbayndthe externalwayfaring(suluki afaqi)that
hasbeenthe uniquedistinctionof Hazratimam [Jafr Sadig].And from beinghidden,it
becamdreshandvibrant(tarawat).

20.6



He [Khwaja Abdul-khalig Gujdawanilascended uruj) on this pathuptothe stationof
championrof-truthnesgsiddigiyat)andrealizeda high degreg(darajati “aliya) of
perfectionandthe capabilityto makeothersperfect(kamal,takmil). In additionto it,
hewasalsoa head(ruéasa)of the poles.HazratKhwaja[Gujdawani]interpretedhe
end(nihayat)to bewith yad-dasht[or the perpetuatemembrancef God]. Whatthe
termyaddashi. meansijt would be narratedn this monograptin detal later,Allah
willing.

20.10

TheMujaddidnotesthatall the mastersf this silsila up to Khwaja Nagshbandvayfaredon the pathof the
internaljourney.

FromHazratKhwaja[Gujdawanijonwardsupto HazratKhwajaNagshbandall the
sufi shaykhsof this silsila havetraveledon theinternalpath(rahi daruni)of the
internaljourney(sayri anfusi)uptothe unseer{ghayb)via attraction(jadhdhba)and
attainedportionscommensurate their preparednesgsti dad).

TheMujaddiddescribeshatthenthetariqgaof KhwajaAbdul-khalig wasresurrectedn KhwajaBahauddin.
20.-7

Whenthetime of HazratKhwaja Nagshbandrah) came HazratKhwaja Shaykh
[Abdul-khalig Gujdawani]nurturedhim on the pathof spirituality (ruhaniyat)]i.e.
throughthe wuwaisimethod or spiritualtransmissiorof energyandblessingdrom the
masterto the disciplewithout themevermet]. As aresult,hewasconjoinedto that
sametransmissiorthatwasidenticalto [Khwaja Abdul-khaliq] with respecto both
attractionandwayfaring(jadhbanva sulukan)andherealizedcompletenesand
perfection.n turn, [Khwaja Nagshbandhurturedhis caliphsKhwajaAlauddinAttar
(rah)andKhwajaMuhammadParsgrah)to realizethis transmission.

Note: KhwajaAbdul-khalig Gujdawani'ssufi practices werebasedn strict adherencé¢o the shariaand
avoidanceof all deviationsincludingloud zikr. After him, the masterf his lineagelost theseprinciples
somewhatKhwajaBahauddirresurrectedhwajaAbdul-khalig'spracticesandit becamehe principles of the
Nagshbandiarigathathe founded.Therefore althoughthe mastersn-betweerthempracticeddeviantpractices
like loud zikr butthatcannotbe modelsfor adherentfor the Nagshbandiariga.

Attari Tariga

Next, KhwajaAlauddinattainedhis tarigaandheaddedmanymoreperfectiondo it.

HazratKhwajaAlauddin(rah)realizedperfectionin thetransmissionsf friendship,
witnessingandchampionrof-truthnesgwalayat,shahadatsiddigiyat)andprogressed
onthepathof fitogethernessf the persord (ma’iyati dhatiya)uptothe unseerperson
(ghaybki dhat)andreachedhe endpoint (nuktadi nihayat);andtherehefoundatype
of abidingnesgbaqd andwith thatabidingnesshebecamehe pole of right-
instructiongiving (qutb-i irshad).

1 Actually, the Mujaddid explains it in the next monograph that he wrote, i.e. Mabdabva Ma ad, minha 30



Reachngthatpointis absolutelynecessaryo bethe pole of goodinstructiongiving or
thepolewhois theaxis (qutbi madar) Ité& becauseaintil onerealizesannihilationand
abidingnesgfana bagd& on this station[whereonereacheshe endpoint],onemay
notreachthe stationof this polenesgqutbiyat)[i.e. the stationof the pole of the pole
of goodinstructiongiving or the polewhois the axis].

The Mujaddiddescribeshegreatnessf thetariqaof HazratkhwajaAlauddin.

21.2

HazratKhwaja[Al auddinAttar] establisheétarigain orderto reachthis destination.
His caliphshavesaidonthistariqa, Theclosestagrab)tariga is thetariga of
Alauddin It is truethatthis tarigais the closestariqato reachthe endof theends
(nihayatud-nihayat).Fewamongthe greatfriendshavefoundthis felicity onthe path.

How exaltedis his level who establisheshis tarigato reachthis sublimedestination!
HazratKhwajaMuhammadParsaandHazratMawlanaYaqubCharkhiattainecthe
companionshipf HazratKhwajaAlauddinAttar andwerebenefitedfrom this tariga.

21.9vawalidi

His saintly sonKhwaja HasanAttar andthe someothercaliphs[including Mawlana
YaqubCharkhi]alsotraveledon this road,andtheyput their discipleson this roadas
well. HazratKhwaja UbaidullahAhrartook his lot of this tarigafrom MawlanaYaqub
Charkhi.Until todayhis [Khwaja Ubibullah@s] caliphscarrythe blessinggbarkat)of
this tariga;andthe aspirantdenefitfrom thelight thatcomesto them.HazratMawlana
YaqubCharkhiis faceturned(mutawajjuh)towardsthe unseer{ghaib)by attractionin
theabovementionednternaljourney(rahi anfusi).

Attraction: Two Types

The Mujaddidteachesisthatthe attractionof the khwajegarncanbetypedinto two types.

21-6

Now it is knownthatthe attraction(jadhdhba)pf the khwajegankhwajahahastwo
types.

1. Theattractionthathasbeendescribedn the beginningof this [mukashafal in this]
monograph.

2. Theattractionthatis onthe pathof togethernesgmadyat).



HazratKhwajaAlauddinAttar wasthe only oneto teachwayfarersto travel on the pathof this electattraction
andreachGodfast.

WhatmadeHazratKhwajaAlauddinAttar uniqueis thathetaughtthe wayfarerqto
travel] onthe pathof this electattraction(jadhdhba]of the pathof togetherness].
Although someof thethe greatfriendsof Allah havetraveledon this path[of
Alauddin],theyhavenot establishedany formal institutionalmethodto teachit i.e.] a
tariga.KhwajaAlaudding greatesachievemat is establishinghis tarigaandto take
otherg[alongthe sufi pathof Godrealizationvia] this tariga(taslik).

p. 22

EvenKhwajaMuhammadParsawho wasa greatsaintby his ownright, hadto follow HazratKhwaja
AlauddinAttar dueto thatelectatraction.

KhwajaMuhammadParséhassaid,| amableto bring the entire creationto thetrue
destinationi.e. Godrealizationor ma'rifat]. Evenwhenhehadall this perfection his
mastefKhwaja BahauddirNagshbandinstructedhim to follow KhwajaAlauddin
Attar [becausé\lauddinalonetaughtthis uniqueattractionthatis on the pathof
togetherness].

KhwajaBahauddininstructedall his disciplesto follow HazratAlauddinafterhis death Accordingly, Hazrat
Parsaook bayatfrom HazratAlauddin afterwads.

22.3
The Mujaddid now speakf the greatstationof HazratkhwajaAlauddinAttar (gs).

Thetruthis thatHazratKhwaja[Alauddin] Attar hasgreatblessingn this exalted
[Nagshbandikilsila[that grewinto the Mujaddidi silsila]. Till this day,everyonein
thistariga,betheyAttari or betheyAhrari2, hasbeenguidedby his [Khwaja
Alauddin®] light of guidanceAnd thetarigathathe establishedjivesthewayfarers
light andbenefiton this path.

TheMujaddid now relateshesetwo typesof attraction(jadhdhba)o the prophetandthe companionsThe
prophets pathof ascenis thefirst attraction(jadhdhbajyndhis pathof descents the secondattraction
(jadhdhba).

-5

Hazratthefinal prophetMuhammadsim) cameto this world on the pathof
togethernesw guidethe creation.HazratAbubakrthe championof truthandHazrat
Umar Farug,theyalsotook this path.

Sonow we knowthe greatnessf thesetwo stationsof attraction.The pathof ascent
(uruj) of thatgreatmasteffMuhammad](slm) is thefirst attraction[from which came
theNagshbandattraction]andhis pathof descen{nuzul)is the secondattraction[that
is the attractionon the pathof togethernesBom which camethe attractionof Khwaja
Alauddin].

2 Khwaja Ubaydullah Ahrar further re-defined this tariga so much that it became known as the NagshbandiAhrari
tariga until the time of the Mujaddid. Mujaddid seemsto say that even the Ahraris should be grateful to Khwaja Attar, just as
those Attaris who did not have Khwaja Ahrar as their ancestor and are known as just Attaris.



Mukashafa 2

Khwaja Ubaidullah Ahrar

TheMujaddidwriteson the gloriesandhigh stationsof KhwajaAhrar.

Princeof therealizershelperof thereligion (sayyidud-muhaqgiginnasral-Din)
HazratKhwaja Ubaibullah[Ahrar] (gs) hadhigh statuson the stationof the attraction
of those[Nagshbandimasters.

KhwajaAhrar attainsannihilationandabidingness.

Havingrealizeda completeannihilation(istihlak-i tam),herealizedanelect
abidingnesgbaqai khass)Becausef this abidingnesshereceivedhelight of the
beyond(nur-i fawgani)thatreachesheendpoint of the ends(nuktadi nihayatal-
nihayat),asit hasbeennarratedefore.

He continueshisjourney.

He sawonenesén manynessn away thattherewasno curtainof manynesén-
betweenAnd hetraversedn the externalwayfaring(suluki afagi) uptothe namethat
washis origin of entification(mabd#&i ta'ayyun).However,hedid notrealize
annihilation(fani mustahlak)in thatnameof God]. Insteadyia thatsameattraction,
hefoundatype of annihilationthatwasotherthanthe previousannihilation.

KhwajaAhrar attaineda spiritual gift with which he couldteachothersvery competently.

After that,he completedhewayfaringwith anelectannihilationthathasbeenfoundin
attraction(jadhdhba)andthenhe nurturedthe capablepeople(tarbiyatmusta’idi an
kardand)oy a uniquethingthatfell (ilga) thathadanexcesf light of the beyondness
(nur-i fawgani).And he[Ahrar] freedthem[the capablepeoplewho cameto learn

from histariga]from the narrownesshatis beingcaptivatedby somethingotherthan
God;[sotheystartedto follow Godandhim alone].

KhwajaAhrar journeysvia the pathof togetherneswith the personandreacheshe unseerperson..

Indeed,|t is via the pathof togetherneswith the persam (ma’iyyati dhati)thatHazrat
[Uthman]the possessoof thetwo lights (dhud-nurayn)andHazratAmir [Ali]
reachedheendof theends HazratKhwaja[Ahrar] receivedanabundanand
completeportionfrom it. Onthis path,herelatedto theunseerperson(ghaybi dhat).
And evenafterhe hadreceivedhis perfectionandthe ability to makeotherperfect
(kamal,takmil), hereceivedthefull portionfrom thetwelvepoles.

Twleve poles:Possiblythe Mujaddidis referringto the twelve Imamsof the Proplet family. The Mujaddid
alwaysheldthemwith the greatestespectindconsideredhem,alongwith HazratAbdul-gadir Jilani, to bethe
greatestf the saints.However,the Mujaddidi tradition holdsthatMujaddid andthe othergreatsaintsof the
Mujaddid tarigathatcameafterthe Mujaddid arethe greatessaints greateithanthemaswell.

This stationof theunseerperson(ghaybi dhat)is anincomparablyexaltedstation.

This [stationof the unseerpersonof Godl, it is sucha stationof the unseer(ghayb)
[realm]thatis incomparablelt is imperativefor this stationthatanelecttype of love



of the person(mahabbat dhati)is realized.To spreadhereligion andto establisithe
rulesof theshariais relatedto this station.The greatimam[Hazrat Abu Hanifa] of
Kufa wasa leaderof the polesof this station.And althoughHazratKhwaja[Ubayullah
Ahrar] wasnotaleaderof the polesof this station,still he hadmanyportionsof this
station.Helpingthereligion andpropagatingt (nusrati din vatardidi millat) wasthe
resultof this station.For this reasonhewascallediihelperto thereligiono (nasirud-
din).

KhwajaAhrar alsohadatransmissiorfrom his fore-fathers.

O Allah! Keepusfirm onloving them!And destineusto follow thesemasterdirmly
by the honorof your belovedprophefMuhammad](sim)! Amin!

Mukashafa 3

Khwaja Muhammad Parsa

TheMujaddidrevealshis vision of KhwajaMuhammadParsaaneminentcompaniorof HazratKhwaja
Nagshband.

HazratKhwajaMuhammadParsggs) wasaneminentcompaniorof HazratKhwaja
NagshbandHe traversedhe sufi pathvia attractionandwayfaring(jadhdhbava
suluk).Havingreachedhereality of annihilationin Allah andabidingness$n Allah
(hagigati fanadfié-d.lah vabaqd), heascendedo the degree®f friendshipand
witnesshooddarajati walayatva shahadat).

HazratKhwajaNagshbandaid[aboutHazratParsa])] havenurtured(tarbiyat) him
throughboththe method<f attractionandwayfaring(manu ra behar do tariga
jadhdhbava suluktarbiyat kardelram). About him, KhwajaNagshbandlsosaid,
Whatevel had,he capturedit from me(har chehdashtimaz manrubudi).

Along with it, he attainedthetransmissiorof solitarinesgfardiyat) from Mawlana
Arif, andhejoined (ittisal) the unseerhe-ness(ghaybi huwiyyat)in theroadof
solitarinessThe predominancéghalba of thesetwo transmissiongof solitariness
andunseerhe-nesswould create]alack of relationshipwith the[createdjworld and
that[lack] wasa barrier(mani’)to his ability to makeotherperfectandto give good
instructiongo the others(takmil, irshad).Otherthanthathehadcompletelyrealized
the stationof makingothersperfect.

Mukashafa 4

Khwaja Bahauddin Nagshband

First, HazratKhwajaBahauddirNagshbandeachedhe stationof friendship.

Havingrealizedthe attractionof the khwajeganHazratKhwajaNaqgshbandurned
uponthewayfaringof the beyondnesésuluk-i fawgani).Thenhereachedhe endof
this wayfaringandwasennobledby the annihilationin Allah andabidingnessn Allah
(fanadfi-d_lah, bagabi-d_lah). And this is thelevel of friendship(martab&i walayat).



Secondthe Khwajareachedhe stationof withnessingAnd thatis in afar higherlevel thanthe stationof
friendship.

Thenhereachedhe stationof witnessingilmagami shahadat)hatis abovethe[station
of] friendship.It [the stationof withessing]relatesto the stationof friendshipin the
sameway astheself-disclosureof the person(tajalli-i dhati)relatesto the self
disclosureof theassumedorm (tajalli-i suri) [i.e. the stationof witnessings far more
exaltedthanthe stationof friendshipjust asthe self-disclosureof the personis far more
exlatedthanthe self-disclosureof theassumedorm].

Self-disclosureof the personassumedorm: Whenthe personof Godrevealshimselfin his true self, thenit is
the self-disclosureof the person(tajalli-i dhati). WhenHe assumes form like a contingenthingandrevels
himselfasthatcontingentform, thenit is the self-disclosureof theassumedorm (tajalli-i suri). Its levelis far
lowerthanthelevel of the self-disclosureof the person.

Third, the Khwajareachedstationof champiorof-truthness.

After that,he [Khwaja Nagshbandieachedhe stationof champiorof-truthness

(siddigiyat)althoughhe hadreachedhe degree®f perfectionandperfectiongiving
(kamalvatakmil).

Fourth,the Khwajareadhedthe unseerne-nessof the person.

[HazratKhwajaNagshbandgontinuedon the pathof togetherneswith theperson
(ma’iyyati dhati)[andreachedhe unseerhe-nessof the person(ghaybi huwwiyati
dhati)like HazratAli did; as]thatis the pathonwhich HazratAli (mayAllah brighten
his face)hadreachedhe unseerhe-nessof the person(ghaybi huwwiyati dhati).And
[Khwaja Nashbandtealizedannihilationon the endpoint (nuktadi nihayat)[of the
unseerhe-nessof the person]in thesameway tha HazratAli hadrealizedit before.

This wasalsothe pathof HazratAbdul-gadir Jilani.

And Hazratthe greatsuccor(ghauthal-thaglain)[Abdul-gadir Jilani] also[traveled]on
this [path,andreached}heendof thelevelsof the electMuhammadaririendship
(walayati khass@muhammadi

Fifth, thereonthe endof thelevelsof the electMuhammadaririendship,KhwajaNagshbandounda unique
type abidingnessaswell asa portionfrom the prophet.

And [Khwaja Nagshbandioundabidingnesgbaqd) in thatend [of thelevelsof the
electMuhammadarfriendship]anda portion (bahreh)¥rom the level of the prophet
[i.e. the electMuhammadaririendship(walayati khassémuhammadijustas
previouslyHazratAbdul-gadir Jilani hadfoundthembefore]. Thesegreatmastersalso
havea[unique]type of abidingnes®n thatstation[of the electMuhammadan
friendship],which benefitsthe aspiranton thisroad.



Mukashafa 5

Khwaja Bagibillah

TheMujaddid speaksn the exaltedrankof his sufi guideKhwajaBagibillah.

[HazratkKhwajaBagibillah (gs)]is the commandenof the fortressof the permanent
stationof thesegreathazratsandthe appointeddeputyof the NagshbandmastersHe
[is capableto] take[the aspirantsto endof the endsandto developthemto thefarthest
degreeof friendship.(amir-i diz-i gadm-i magami in hadarit “ali va nadb-i munabi
akabir-i nagshbandal-wasil ila nihayatal-nihayatal-balighila agsadarajat al-
walaya). He is the pole of the circle of friendship,axisaroundwhichthe creation
revolves unveilerof the mysteriesmanof God,solitarywho is perfectlyimmersedn
thelove of the personof God, realizerof therealities,hewho hasbroughttogetherthe
perfectionsof the Muhammadarfriendship,pillar of the peoplewhoinstructsand
guidesothersto God,guideof thetarigawherethe endhasbeeninsertedn the
beginning creamof the gnosticsaandmodelfor the Godrealized(qutb-i daGrabi
walayat,madari khaladq, kashifi asrar, ahl al-haqq,al-fard al-kamil fi d-mahabbat
al-dhati, al-muhaqgigal-jamié I-kamalatal-walayatal-muhammadimasnaé ahl al-
irshadwa d-hidayat,murshidi tarig-i darajatal-nihayatfi d-bidayat,zubdatud-
“arifin, qudwatud-muhaqgiqin.

Narrating it wouldbetoo muchto bearfor the peopleof theworld
Suchthingsof love shouldbe keptsecret

Sincelémthe keeperof its keys(tarehburand),| havestill narratedits qualities
Beforeit diesfor its deathwouldbe saddening!

Sharhi u haifastba ahl-i jahan
Hamchura ze ishgbayaddar nihan
Lik goftamwasti u tarehburand
Pishazankazfauti u hasratkhurand

Our shaykh,our masterour refuge(maladhanalthe greatshaykh the supremely
perfectgnostic( arif al-kamil al-akmal)is Muhammadal-Bagi (mayAllah preserve
him andgive him peacg. 3

Initially, KhwajaBagibillahwasbeingtaughtin thewuwaisimethod.

Initially hewasseekingGodwithout beingtaughtby a shaykhwho waspresenfi.e. in
thewuwaisimethod].He washonoredby the presencef the khwajegarandreached
their stationof attraction.Thereherealizedannihilation(istihlak vaidmihlal). Onthat
station,hefoundatype of abidingnessndthewitnessingof onenessn manyness
(shuhudi wahdatdarkathrat). And hisinnerrealm(sirr) i whichis relatedto the
stationof the pole of goodinstructiongiving i becamélluminatedby thatlight of the
endof theends.

Ben21

ThenHazratKhwajegiAmkangitaughthim directly andordainedhim

3 Khwaja Bagibillah was alive when the Mujaddid wrote this monograph



[HazratKhajegiAmkangi] washis shaykhwho wasteachinghim directly (shaykhi
zahir)[insteadof his otherteachersvho wereteachinghis from a distancehroughthe
wuwaisimethod].lt wasatthattime thathe ordainedhim [asa sufi guide(pir-i-tarigat,
shaykhal-tariqad]. And [Khwaja Bagibillah] taught(tartib) his disciplesthatlight [of
the endof theend]from which descendgoodinstructiongiving (irshad).
Additionally, he showedhemhow to witnessonenessn manynesgshuhudi wahdat
darkathrat).

HazratBagibillah haduniquedistinctionson the sufi path.

He haduniquedistinctionson the stationof goodinstructiongiving andperfection
giving (irshadvatakmil). As aresult,if hisdiscipleswould realizehis companionship
once thatwould benefitthemso muchthatsuchbenefitwould not havebeenpossible
throughhardto-do sufi practicesAdditionally, he completelyattainedthe stationof
thetwelve poles4 He traveledupwardg(fawqga) by the electway (maslak)of Hazrat
[Umar] Farugandtraversedoththewayfaringof the beyond(suluki afagi)andthe
fixed entities("air-i thabitd).

Fixedentity: It& anlbn Arabi concepthatrefersto theideain the mind of God.Eachcontingentthing
correspondso afixed entity. To Ibn Arabi, whenGodwantsto makea fixed entity existent he sharesis own
existencewith it andit leavesthe mind of Godandbecome®xistentin the outside.

P 25.-5 darin ithna

KhwajaBagibillah progressediptothe divine namethatwashis lord.

In the meantime, the graceof God cameandtheroadof the wayfaringof the beyond
openedup beforehim andalongthis road,hereachediptothe divine namethatwas
his lord (murubbi).Havingreachedhere herealizedthe degreeof friendship,
witnesshoodndchampionrof-truthhood(walayat,shahadatsiddigiyat).

KhwajaBagibillah continuedo the mostexaltedwitnessing.

He continuedon this samepath[of wayfaringof the beyond]to theunseemerson
(ghaibi dhat),realizedannihilation(mustahlakandthenwasennobledoy the most
exaltedwitnessing(shahadat ‘uzma).

TheMujaddid explainson the most exaltedwitnessing.

Onthis mostexaltedwitnessingHazratAli told aboutimamHasan,Thissonof mine
is aleader(in waladi mansayyidasb). Dueto thisreasonHazratimamHasan
realizedannihilationon this point [of the mostexaltedwitnessing].Thereis a sortof
abidingnes#n this point [of the mostexaltedwitnessing]thatis like theabidingnes®f
thepole of theaxis(qutl-i madar),anabidingnesshatHazratKhwajaNagshbandlso
possessed.

4 Probablythetwelve poleswerethe twelve Imamsof the prophets family, whomthe Mujaddid
heldin the highestesteenandconsideredhemto tbethe greatessaints.

5 Obviously this is a translation as Caliph Ali did not speak Persian



KhwajaBagibillah continuedalongthis pathof wayfaringof the beyondandreachedhe unseerpersonThe
electgraceof Godor attractionis neededo reachthis exalteddestinationOnly by wayfaringalongthe sufi path
by effort from the seekelor suluk onemaynotreachthere.

[Khwaja Bagibillah] progresse@longthis path[of wayfaringof the beyond]and
reachedheunseerperson(ghaibi dhat),a paththatfew friendshavetraversed.

Only afew electof God mayreachthe unseerpersonalongthe pathof the wayfaringof the beyond By His
grace,God attractshoseelectsby his attractionof love.

26.5asl

To really reachthis exalteddestination(aslrasidanbe-in matlabi a’la)[i.e. to reachthe
unseerpersonalongthe pathof thewayfaringof the beyond]is reservedor the few
greatesamongthe greatmastersjn particular,unlessoneis Gods beloved(mahbub)
[i.e. anelectof God], onecannotgoto the unseer(ghayb)onthis path[of wayfaringof
thebeyond].

Without the miraculouspower(tasarruf)from sucha belovedof Godwhois perfect
himself andcanmakeothersperfect(mahbubi kamil-i mukammil),it is not possibleto
go onthesewo paths.

Indeed,|t is hardor evenimpossibleto reachthe end(nihaya) by makingeffortsfrom
yourselfandprogressinglongthe sufi pathl[i.e. via the sulukmethod].However,if
the Belovedattactsyou via powerful attractionandtakesyouto theintended
destinatiorjvia thejadhdhbamethod],thenthatwould be great!

Goodthingsto the blissful peoplefor their blissfulness!

Mukashafa 6

Person of God: It Is Independent of His Attributes

TheMujaddidnegateshe Ibn Arabi doctrinethatthe attributesareidenticalto the personof Godandinstead
affirms the mainstreanSunnicreedthatthe attributesexistwith anexistencehatis additionalto the existenceof
the personHe proposeshatthe personof Godis utterlyindependentf his attributeswithout needinghe
attributesto abidebut needinghemonly to inter-relatewith the creation At the sametime, healsoconfirmsthe
mainstreansunnidoctine thatthe attributesof God existexternallywith anexistencdhatis additionalto the
existenceof the person.

TheMujaddidexpoundghatthe personof Godis independentdf anyattribute.

God persondoesnot need(kafi) evenatraceof attribute(i‘tibarati sifat) [to satisfy
his own needs]Onthecontrary,He is independenfmustaghni)f his attributes.That
is whateverfqualitiy] thatis establishedn the attributesthe personis sufficientto
nurturethatalonewithout needingthe attributes.

Thepersonis self-sufficientandit cando the actsthatthe attributeswithout needinghem,still the attributes
exist.

For example the caseof the actsthatareconnectedo the attributesof life, knowledge,
poweranddesire(hayat, ilm, qudrat,irada) [may be considered]Evenif those
attributesdo nottruly exist(mutahaqgigJasreified entitieswith externalexistence],



the personin thegodheaddhati tanha)canperformits job. However,thatdoesnot
meanthatthe attributesdo not exig atall or thattheydo existalbeitin the mind of
Godandnotin the outside[as Ibn Arabi proposed}- thatwould contravenghe
decisionof the mainstreanSunnicommunity.

And theattributesexistin the outsideindependenof the personof God andadditionalto it aswell.

Instead theattributesexistwith anexistencdhatis independen(istighna)to the
personi in theoutsidewith anexistencehatis additional(za’id) to the person.And
thatis the decisionof the peopleof truth.

And the Mujaddidgivesanexampleto illustratethe differencebetweerintrinsic attributesandadditional
attributes The personor insteadthe substancédhat) of waterhasits own intrinsic attributesandit cando many
thingswith thatintrinsic attributesthatis analogouso modesandcrossingoversin the personof God..

For examplewater,by its intrinsic nature flows from aboveto belowi thisflow is
calledits naturalflow. Thereforethe personor the body (dhat)of waterperformsthe
work of knowledgeife, poweranddesire.
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If theknowledges heldback,still [water] would flow downward And desire(iradat)
meango specifyoneof thetwo equallyimportantacts[i.e. flowing downwardor not
flowing downward].This movementhatis desiredhakat-i iradi) alsoperformsthe
work of life andpower.

However,whenwaterinter-relateswith otherthings,thenit needghe additionalattributes

In the sameway, whenthis samewateris transformednto a[substancef the] lower
level andbecomes constituentelemenin animalsthenit becomegjualified by
additionalattributesin additionto its intrinsic attributes And althoughthosethings
[attributes]hadbeenintrinsic [to the waterinitially, now] theyareconsideredo be
additionalattributes

The sameanalogyof thewatercanexplainGods relationshipwith his intrinsic andadditionalattributesas
well.

Allah& analogiesare exalted(Wali-d_lahi d-mathalud-a’la) (Koran 16:60) Yes! His
personis independenodf his attributes Still, sinceHe is the objectwhois worshipped
(uluhiyat),He hasbecomegualified by additional(zaddad attributegthat hasenabled
Him to maintainarelationshipwith the peopleandthethingsof this world].

And thethingsthatthe personalone]wassufficientto do, it is dueto theattributes
thattheyaretransformedrom potentialities(quwwat)into acts.

Therefore[in the caseof waterthathasflowed downwardsandhasacquiredadditional
attributes] just asyou cannotsaythat[that] waterhasno attribute, you cannotsaythat
the prototype[water] is identicalto its attributesInstead pnly the prototype]i.e.

water] existsthere,attributesdo not existthereatall. And in thesameway, in thecase
of waterwithout the attributes you cannotsaythatits attributesarethe prototype
(dhat).Instead only the prototypeexiststhereandattributesarenot predicated.



In thesameway, in the Necessaryersonyou maynot saythatthe attributesare
identicalto the personfthat Ibn Arabi says].No attribute existtheresothatthatmaybe
ruledto beidentical[to the person]("ainiyyat).And whenthe attributeis consideredit
no longerremainsthe prototypeperson( ainiyat), evenwhenit is considered
cognitively[only].

In conclusionthe Mujaddid negategheibn Arabi doctrinethatthe attributesareidenticalto the personof God
andinsteadaffirms the mainstreanBunnicreedthatthe attributesexistadditionalto the personin the Necessary.

Thereforejt is clearthatwhatthe kalamscholas sayi.e. thatthe attributesexist
additionalto theattributesin the Necessanyit is soundethanwhatsomeSufis[e.qg.
Ibn Arabi andhis followers] say[that the attributesdond existat all asreified entities
in additionto the personjnsteadthey areintegralpartsof the personof God]. Those
Sufisproposehatthe attributesareidentical[to the person]("ain) andtheydo not
establishthatthe attributesexistadditional[to the personandthatis clearlyincorrect.]

Mukashafa 7

Attributes: Separate From the Person

TheMujaddidcriticizestheideaof Ibn Arabi andhis followersthatthe attributesareidenticalto the person
andtheydond existin the outsideapartfrom the personjnsteadthatschoolproposeshatthe attributesare
merelyrelationshipghatthe personof God haswith his creation.

To rule thatthe attributesareidenticalto the person("ainiyat) andto denythat
attributesareadditionalto the personis theresultof notreachinghereality of the
realities(hagigatud-haqgdiq).

The Mujaddid now explainswhy Ibn Arabi doesnot seethe attributesapartfrom the personIt& becausehey
havenot reachedhe sublimelevel wheretheywould witnessthe personof Goddirectly, insteadtheyareona
lower stationwheretheywitnessthe personindirectly throughtheintermediatiorof the attributes.

It is becaus¢hatgroup[lbn Arabi andhis followers] still withessegmashhud)the
personof Godthroughtheveil of theattributes.Theyseethe persononthe mirror of
theattributes.Sincethe mirror [thatis the attributes]is hiddenandit is concealedrom
their view, theyrule [the attributes]do not exist.

Ibn Arabi andhis followershavebeenon alower level wherethey sawthe persornindirectly throughthe
attributesandthatis thereasortheythoughtthatpersonis the sameasthe attributes Insteadf theywould have
graduatedo the higherlevel wherethe Mujaddidreachedhatis thelevel of the persontheywould seethe
attributesbelowthe personexistingapartfromthe personandthentheywould establishthatthe attributesindeed
exist,

If whattheywitnessedmashhud)[i.e. the personof God]would becometree of the
veil covering[thatis the attributesjthentheywould haveseernthe attributesseparate
from the personandtheywould haveruledthat[the attributesindeed]exist. This is the
mysteryof why theyrule thatall existences one(wahdatud-wujud). It is because
whattheywitnessis still throughthe veil covering[of theattributes]ji.e. through the
veil coveringof \emph{masewa}or thatwhatis otherthanGod.

The Mujaddid explainsthatwhatlbn Arabi seeds theattributes not the personof Godandtheyseethe
attributeasthe mirror ontowhich the personis reflected.Consequentlyheyimagine thatthoseattributesarethe
personSotheydenythattheattributesexistseparatelyrom the person.
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Therefore necessariiyemph{masewa},i.e. all thatis otherthanGod,][i.e. the
attributes]neverleavetheir gaze(nazar) As aresult,theyhavebeencompelledto
claimthatwhattheydo notsee(anikhtifa’) [i.e. theattributes]do not exist[apartfrom
the personof Godi.e. the attributesarecommingledwith the personasideasin his
mind. It is becausé¢heyfalselybelievethatthey havereachedhe zenithof the sufi
pathandsowhattheyareseeings the personitself].

Ibn Arabi seeghereflectionof the personof God ontothe attributes Sohe cannotseethe attributesas
attributesinsteache seegshemasa mirror andthatis thereasorthathe proposeghatthe attributesdond exist
outsidethe mind of God.However,he seeghe persornof God coloredby theattributed.e. he seesGod Himself

is mercy,compassionjusticeetc.

[Actually, whathasbeenhappenings] that the mirror thattheywitness(mashhud)
[i.e. themirror thatis the attributesthattheyfalselybelieveto bethe person]is the
mirror thatthey cannoffind [asonedoesnot seethe mirror, oneonly seeghe
reflection].However,its knowledgeexists|i.e. theyfalselybelievethatthe personis
wholly mercy,compassionustice,provisiontgivingnessknowledgeandthe other
attributesor all attributesarecommingledn the person].

Therefore]bn Arabi believesthat
1. Theattributesor thecosmosgdo not exist; only the personof Godexists

2. Theidea('ilm) of theattributesandthecosmosare fifixed (thubutp [or haveattainedconceptuaforms]
in themind of God

Thereforesincelbn Arabi believesthatonly the personof Godexistsin the outside he deniesthe external
existenceof the attributesor the cosmosAt the sametime, sinceestablisheshatthe attributesandthe cosmos
arefixed asideasin the mind of God.

%28.3

In consideratiorof thesetwo stateqthat Ibn Arabi andhis followers experience]they
negatethe externalexistencgwujud-i khariji) [of theattributesandthe cosmosjand
[insteadestablishlhatwhatis otherthanGod|i.e. theattributesandthe cosmoshas
cognitivefixednesgthubut'ilmi) [i.e. theattributesandthe cosmosxistasideasin
themind of God. Thatis, whentheyexperiencehatonly the personof Godexists,they
denytheexternalexistencdor theattributesandthe cosmosAnd on the otherside,
whentheyexperiencehattheideasof the attributesand the cosmosexist, they
establishthoseideasasfixed in themind of God.]

Theaboveimpliesthatlbn Arabi® annihilationis not completeashesstill seeghingsthatareotherthanGod,i.e.
the attributesandthe cosmosthoughlbn Arabi maywitnessor perceivethatit is indeedcomplete.

Forthisreasontheir annihilationis notthe mostcomplete(atamm)[astheyrecognize
thatthingsotherthanGodstill existalthoughmerelycognitively.And it is incomplete
regardles®f] whatevemperception(shu ur) on\emph{masewa}thatthey mayhaveor
whatevemwitnessingon \emph{masewa}] thatthey may[witness;andwhatlbn Arabi
andfollowerswitnessis ittihad whereeverythingsaremanifestationsf God].

%22.4



TheMujaddidargueghatonly whenlbn Arabiwould not seethe personof God coloredby theattributesany
moreandinsteadseethe persondisengagedrom the attributes only thenit couldbe claimedthattheydo not
perceiveeemph{masewa}andtheyhaveattaineda perfectannihilation.

It would be establishedhattheywould not perceive(’adami shu’ur)\lemph{masewa}
only whenwhattheywitnesswould not comeforth onthe mirror of \emph{masewa}
[asareflection]atall (be-tamam).

28.6

Actually, Ibn Arabi doesseeeverythingon the mirror of the attributesthatis \emph{masewa}.Sohis
annihilationis not perfect.

It is notandsoit is not! [In reality, it doesnot happerthatway and]sotheir
abidingnesss not perfect(akmal).Whateverperfectionthatthey maypossesst is
accordingto the measuref howevercompleteis their annihilation(be-i‘tibar-i
atammiyati fana) [and eventheir annihilationis notthatcompleteaspreviously
discussed].

Note: Neartheendof hislife, the Mujaddid hadrefinementgo theseideas At thatpoint, hetaughtusthatonly
the eightrealattributesareprimordial (qadim);all the otherattributesj.e. the additionalattributes(sifat-i
idhafiya) arecreatedcontingentandnewly-originated(makhlug,mumkin, hadith)6

Errors of Ibn Arabi: God and Existence Are Distinctly Separete
Ben 24.11

TheMujaddidexposeshebeliefsof Ibn Arabi andhisfollowersthatleadoneto believein permeationism.
Firsthecommentontheirideathattheythemselve®ecomeadivine andthatthe Mujaddid believsis theresult of
theirintoxication.Theyhadafalsevisonbutthatis excusablesit is their errorin unveilings.

28.7
This schoots adherentgonsidethemselveso bethe Realaftertheyhaverealized
abidingnesgbagd. The sourceof this ideais intoxication (sukr). Hadtheyrealized

perfectabidingnesgkamalti baqd), theywould haveseenthemselvessslavesand
servantshavingpowerovernothing("abdinmamlukinla yaqdiru ala shayyin).

28.9

Ibn Arabi alsobelievesthatthe divine attributehaveno externalexistenceinsteadthey permeatehe personof
God.

This schoolalsoestablishegnowledge powerandtherestof the attributesbut
establisheshemaspermeatinghe personof God (sarayan dhati).

Refutinglbn Arabi, the Mujaddid saysthat Godis totally dissimilarto the creation.

Indeed Allah doesnot permeatenythingbut He doesencompassverythingby
knowledge(ihatadi “ilmiyyad), [not by his person.]And the disengagegersonof God

6 Maktubat-i Imam-i Rabbani volume Ill, maktub #122



(al-dhatal-munazzuhhasno similarity (la-tashbiyah to the createcbeings However,
Godis theircreator ord, provisiongiver andmaster(khalig, rabb,razzagmawla).
Therealization(hagigat)of this discussiorhasbeennarratedbeforein thediscussion
(mabhath)n the prototype(dhat)of waterandits nature[in mukashaféb].

Ibn Arabi hasmistakenlybelievedthat Godis similar to theworldly thingsandsohis estimationis false.

They[lbn Arabi andhis followers] hasruled so estimating(be-andajehfrom their own
knowledgethatby a differentcolor [that is worldly, notdivine andsothatestimationis
false].

Allah establisheghetruth asthetruth andHe guideson the straightpath (Allahu
yuhigqud-haggawa huayahdid-sabil).

Purpose of Sufism: Realization of the Sharia

The Mujaddidinsinudesthatibn Arabi sufi inspirationscontradictthe shariabecausdbn Arabi did notreach
the highestthe stations.The Mujaddid explainsthatthe supremeknowledgethata sufi mayrealizeis a
knowledgethatconfirmsthe sharia.Soif thatsufi inspired knowledgeis notin line with theshariajt is a prima
facie evidencehatthe sufi hasnot reachechigh enough.

28. -6
%HamadaniKhwajaAbu Yusuf, Sufism(purpose)

%shariajnterrelationshipwith Sufism,accordinggo HamadaniKhwajaAbu Yusuf

It is saidthatoncesomeoneavasdescribinghis statebeforeKhwaja[Abu] Yusuf
Hamadanithe sufi teacheiof KhwajaAbdul-khalig Gujdawaniwho wasthe masterof
thecircle of the khwajeganHe respondedindeed theideas(khiyalat)that sustainthe
childrenof sufismare therules of the shariaandthe knowledgeacquiredfrom the
nicheof prophethoodf thefinal prophet(sim).By the criterionof justiceandstability
(Cadala@vaistigamat) thatis thetrue knowledge.

28, last line, Khilaf -i anha

[On theother hand theideas]thatcontradictdthe sharialareimmatureandincomplete
evenif theyaresupportedy unveilings.The ExaltedLord hasstated Verily my pathis
straight! Thereforefollow it anddo notfollow [other] paths(Innahadhasirati
mustagman.Fattabi 'uhuwa la tattabi’ual-subula)(Koran 6:153)

%kKoranIndex

TheMujaddid® consistenpreachinchasbeento completelyfollow the sharia;if anyinspirationconfirmsthe
shariathe sufi shouldaccepit andif it contradictgheshariathesufi shouldrejectit.

Theevidenceof onereachinghe endof the endsis thatonecompletelyfollows these
rules[sharialandonerealizesthatknowledgeof the sharia].To makeon&s unveilings
subserviento theplain texts[that arethe Koranandthe body of hadith]is following
thereligionfirmly (istigamat)andto makeinspirationg(ilham)follow therevelation
(wahi) is doinga meritoriousact.



TheMuhammadarshariais relatedto the person

29.5 ben25.8

Therulesof the Muhammadarshariaarerelatedto level of the personof God.And a
practiceaccordingto thoserulestakesoneto thatend[of theendsi.e. thelevel of the
personof God].

In the sameway, all the prophetgracticedaccordingo thelevel of their Lord andthe
practiceestallishedby themtakesoneto that[end of the ends].Thosepeoplewhom
Godmadereachingheend,theyreachedlueto the occasionsabab}hatthey
followed thefinal prophefMuhammad].

Theydid notdeviateevena hairbreadtHrom the shariathe ulamaof the peopleof
truth haddecided not evenby a hairbreadthneitherin beliefnorin practice. They
nevercrossedhe boundariesandthey neverleft thetrue knowledge The knowledgeof
thebeyondworld thateffusedout to themconformedto the scienceof the shining
sharia jnsteadthat knowledgelwasa commentanon this sciencegof thesharia].

Bahauddin Nagshband Explains the Purpose of Sufism

ben 25. last para

BahauddinNagshbanexplainsthe purposeof Sufismandthatis to developthe knowledgeonAlllah andhave
thatknowledgecorroboratedy unveilings.

29. - 7%
Sufism, purpose, Nagshband, Bahauddin

OncesomeoneaskedHazratKhwajaNagshabangs), Whatis the purposeof
wayfaringon the sufi path (suluk)?He replied,Sothat the knowledgeon Godthat has
sofar beenbrief developgurther (ma’rifat-i ijmali tafsili gardad)andgets
corroborated(istilad) by unveilings.

TheMujaddidexplainsthatthe sufi should acceptonly thoseunveilingsof his that
confirmstheshariaandrejectthosewhich refutesthe sharia.

All theunveilingsthatopposeshe outerside(zahir) of the shariaandviolatesthe
decisionsf the ulamaof the mainstreanSunnicommunityarenot acceptablasthat
deviatedrom the straightpaththatis the pathof HazratMuhammadhe messengeof
Allah. As Allah hasstatedregardingthe prophet],Verily youare amongthe
messsengersn the straight path (Innakalaminad-mursalin”ala siratin mustaqim)
(Koran 36:3-4).

%Nagshbandahauddin purposeof sufism

%Sufismpurpose,accordingto BahauddirNagshband
ben 26



Those Patterned After the Muhammadan Archetype

Thosepatternedafterthe Muhammadamrchetypgmashrahlit., thosewho drink from the Muhammadan
drinking place):Ibn Arabi taughtthatall humanbeingscomein five archetypeghatcorrespondo five prophets.
i.e.theMuhammadanjesudike, Mosaic,AbrahamicandAdamicarchetypegmashrad muhammadiisawi,
musawi,ibrahimi, adami).This commentatohaslearnedfrom his tariga® eldersthatfew peopleatanyageis
patternedafterthe Muhammadararchetype.

Theknowledgeandpracticeof thosepatternedafterthe Muhammadararchetypgmashrabyonformto the
Muhammadarsharia.

29-3

Thosepatternedafterthe Muhammadararchetypgmuhammad@i-mashrabhavebeen
honoredby this felicity in bothknowledgeandpractice(Cilmi, "amali)[i.e. theyattaina
beyondworldly knowledgethatconfirmsthe Muhammadarshariaandthey practiceit
aswell]. TheelectMuhammadarriendship(walayati khass&i muhammadi)s their
lot.

The friendswhoseknowledgecontraveneshe knowledgeattainedrom the Muhammadarshariain some
instancege.g.lbn Arabi], their knowledgeis in accordancéo the knowledgethatwasgivento a previous
prophet.

29-1

Thosewho opposdthe Muhammadarshara] (mukhalif-i an)[evenpartially, like Ibn
Arabi did], evenif theyarefriendswith [the powerof] unveilings,still theylack a
portionof this station[of the electMuhammadarfriendship]andtheyareat thefeetof
aprophetwho waspreviousto out prophet.Their knowledges in accordancé¢o the
scripturethatspellsoutthe knowledgeof the shariaof thoseprophetsTheir journies
(sayr)endatthefeetof thoseprophets.

Thosepatternedafterthe Muhammadamrchetypgmashrabjprethe mostperfectfriends.

Thosepatternedafterthe Muhammadararchetypebring togetherall the perfectionsn
knowledgeandpractice('ilmi va ‘amali)andtheyarewell-balancedbarmarkazi
i‘tidal).

TheMujaddidis alludingto the well-known concepthatall the goodqualitiesarewell-balancedn the prophet
e.g.while heis compassionatdieis alsojust andharshtowardsunbelief.

Thatwhichis good,all of it is
It isin yourbody

Anchehkhubandhamehdarand
Totanhadari

TheMujaddid postulateshatthe Koranis the gist of all the otherpreviousheavenlybooks,includingthe
GospelstheTorah,the Psalmsandthe smallbooksrevealedo the otherprophets.

Thebookthatwasrevealedo thatmasterof world andreligion[i.e. the Koran
revealedo prophetMuhammal] comprehend§ami’) all the heavenlybooksthatwas
revealedo theotherprohetsHis shariais the gist (khulas#@) of the othersharias.



TheMujaddidspeaksn thevirtuesof realizinga completeannihilationanda perfectabidingnessHe explains
why only asaintpatternedafterthe Muhammadamrchetypanayrealizethat.

A completeannihilation(fanai atamm)anda perfectabidingnesgbaqai akmal)is
uniqueto thosewho are[patternedafter] the Muhammadararchetype][Thatis the
reasorwhy] every manmay not attainsucha perfectabidingnes¢chehakmaliyati

baqd).

Thisis suchafelicity whosesoleowneris the merciful prophefMuhammad];the
othersattainit only via hisintermediationAnd only they may attainvia intermediation
who follow him [perfectly]. It is difficult, or evenimpossibleto attainthis felicity
without hisintermediationOnly thosewho reachthe endof theendsmay attainthis
sublimestation.This stationis in the perfectionof the descen{kamali tanazzul)And
thatendis the perfectionof progressaandsupremen the methodof contratriety(naqid).
However,if somethingexceedsts limit thenit backfires.

%END

Mukashafa 8

First receptivity

TheMujaddidexplainswhatthefirst receptivityor the Muhammadameality is --- it is indeedthe prototype
receptivityfrom which all otherreceptivitiesoriginate.

You may know thatthefirst receptivity(gabiliyati ula) thatis called(mu abbarthe
Muhammadameality is the prototypereceptivity(gabliyat-i dhat).

TheMujaddidexplainsthatthe crossingover of knowledgeis the sourcewhereall the attributedie in an
undifferentiatednannerThe modeof speeclof the Koranis the differentiationof thatcrossingover of
knowledge.

All thoseperfectons[of God,i.e. theattributesjcomedown (muta’allag)rom the
crossingoverof knowledge(i'tibar-i “ilmi) in the undifferentiatednanner;jndeedthat
[crossingoverof knowledgelis differentiatednto the modeof speech(shani kalam)
insteadn thenobleKoran.

Thefirst level of differentiation,descenbr entificationfrom God givesriseto the crossingovers(i‘tibar). The
secondevel of differentiationgivesriseto the modeg(shan)andthethird level givesriseto theattributes.In the
Mujaddidischemeat thattime, thefirst two levelshapperin thefirst entificationandthethird level happensn
the secondentificationbutto Ibn Arabi all threelevelshappensn the seconcentification.

Ibn Arabi Mujaddid

First entification Firstlevel: crossingovers
Secondevel: modes

Firstlevel: crossingovers  attributes
Secondevel: modes
third level: attributes




TheMujaddid proposeshatProphetMuhammads lord or the origin of entification(mabd#&i ta’ayyun)is that
prototypeor first receptivity.

And that[prototypeor first] receptivityis thelord of Muhammad.

Ibn Arabi heldthatthe modeof knowledge(shanud-"ilm) is thelord of Muhammadandthatseemso contrast
with the Mujaddid view but theyarereally the sameasthe Mujaddid meanghe attributeof knowledgein that
first receptivity.

SomeSufis[lbn Arabi andhis followers] havesaidthatthe modeof knowledge(shanu
d-"ilm) is thelord of Muhammadandthatmeanghe samething.

Soit seemghatthefirst recepivity hasmanyattributesin it andtheseattributesarethe origin of entification
(mabd#&i ta’ayyun)for a prophet.Theattributeof knowledgein thatfirst receptivityis the origin and
entificationfor prophetMuhammadandthe otherattributesin thatreceptivityarethe originsof entificationfor
therestof the prophets.

Thegreatsufi mastersnay benefitfrom that prototypereceptivityor the Muhammadameality aswell.
However,theymustbe from the communityof the prophetMuhammadn orderto benefitfrom the
Muhammadameality.

Only those[Muslim sufi saintsjwhosetransmissior{nisbat)comesfrom prophet
Muhammadmaybenefitfrom thatfirst receptivity[in the attributeof prophet
Muhammadj.e. the attributeof knowledge And amongthosesairts, only] theywho
follow the prophetfi.e. observethe prophets body of sunnajperfectlyhaveportionsof
this [first] receptivity.

Theotherprophetsaareconnectedo the otherattributesof that prototypereceptivitywhile the prophet
Muhammads conrectedto the attributeof knowledgeof thatfirst receptivity.

All theotherprophets, be they major prophets or minor prophets, are
related to the other attributes of that prototypal receptivity [i.e.
related to an attribute other than the attribute of knowledge that is
the attribute of prophet Muhammad] in an undifferentiated manner.
And [the other attributes of] this same [first] receptivity benefits
them in accordance to their degrees [of preparedness].

And thefollowers of the otherprophetsalsobenett from their own prophetsattributesin thatfirst receptivity.
Forexamplethefollowersof prophetlesudenefitfrom the attributeof Jesusn thatfirst receptivity.

%31.5

Thosewhofollow thoseotherprophetshavea sharefrom [their prophets
correpondingattributesin] this station[of first receptivity]in accordancéo their
degreegof emulationof their own prophets]Howevertheir essenceghaqdiq) [or the
originsof entification(mabdd&i ta'ayyun)]aretherestof the attributedi.e. all the
attributesotherthanthe attributeof knowledgethatis reservedor prophetMuhammad
andhis followers].

TheMujaddidrevealsthe mysteriesof thefirst andthe secondecepitivities.



[All thoseattributes]arelocatedbelowthis very secondreceptivity (gabiliyati
akhirad. And this [second]receptivityis a barzakhbetweerthe persorandthe
attributesof God.And thefirst receptivityis abarzakhin-betweerthe person,
attributesthe modesof the person(shuiunati dhatiya)andbetweerthosereaeptivities
thatarelike the partsof that[first] receptivity.Sincethe barzakhrelateso boththe
sides,it [thefirst receptivity]is indeedliike aveil (hijab) for the secondreceptivity
(gabiliyati akhire).

0631.9+

Thesecondace(jihat-i akhira) [of thefirst receptivityi.e. thefacethatis facing
awayfrom God,it] facestheattributes[Theseattributes]areadditionalto the person
andtheyexistby existenceshatareadditionalto the existenceof the personThatis
the opinion of the ulamaof the peopleof God (praisebeto Allah who haskeptmewith
them)andthatis thetruth.

TheMujaddiddiscusse®n the abtrusemysterieof thefirst andlastveils.
%31,-9, Benold 29.7new28.3

And the veil refersto somethinghatis additionalto the prototype And thefirst
receptivity,when[viewed] fromits undersideijs really two receptivitiesandtheyare
not additionalto the personexceptby a purely subjectivemeasureFor this reason,
coloringthis receptivityfrom this side[of the person]doesnot necessitata veil.

Seelln this place thesame[cognitive] veil is foundthatis not thefirst form (surati
ula) thatis the veil thatis identicalandlocatedin the outside(hijab-i “aini khariji).
However,you may know thatthe uplifting of the cognitiveveil (hijab-i “ilmi) is
possiblenotonly that,it doestakeplace.Onthe otherhand,uplifting of the external
veil isimpossible.

%31-.4

Fromthis place thefollowers of Muhammadmuhammadiyyinprogressandthey
ascendrom their[manyfalse]lordsto the[onetruelord Allah who is the]lord of the
lords.As aconsequencét is a mustthatthe self-disclosureof the personof Godis
reservedor thosewhofollow him [prophetMuhammad]And it is possibleto withess
thatwithoutthe veil.

You mayknow thatvia theattributesandthereceptivities[the sufis] maynot ascend
from the createdhingsandtheir own lords. Sothis veil is not uplifted andsothe
ascen{diruj) doesnot takeplace.

The Muhammadan Reality Is Even Higher

%b 29.2" para; 32.1, this section is edited

TheMujaddid now criticizeslbn Arabi for his conceptiorthatthe Muhammadameality is thefirst entification
whereall the attributesemergean anundifferentiatednannerinsteadthe Mujaddid proposesha only the
crossingoversandmodeq(i‘tibaratva shutun) appeaon thefirst entificationthatis the Muhammadameality;
theattributesappeaion the secondentification.



ThesedayssomeSufis[like lbn Arabi] supposdhatthe Muhammadameality is the
receptivitythatascribesll the attributesto the personin anundifferentiatednanner
(gabiliyati ittisaf-i dhatbe-jami” d-sifat barsabilal-ijmal).

Whendo the attributesemergeibn

Arabi versusthe Mujaddid

Ibn Arabi Mujaddid
Firstentification thatis Whatlbn Arabi callsAttributes Modes
undifferentiated emergeMujaddidcallsthem emerge

modes
Seconcentificationthatis Attributes
differentiated emerge

TheMujaddidbelievesthatibn Arabi haserredhere.lbn Arabi proposedhatmodesdo not exist, only that
whathecallsattributesexist.Actually, whatlbn Arabi calls attributesthe Sunniulamacallsthatmodes And
whatthe Sunniulamacallsattributesj.e. Reified qualitieshavingexternalexistencesto Ibn Arabi theydo not
existatall.

Modesandattributes:lbn Arabi versusthe Mujaddid

Whatthe Sunniulamaandthe Mujaddid calls Whatlbn Arabi
calls
Modes(which areideasin themind of Godthatis identicalto the person) Attributes

Attributes(which hasanindependenéxistencen the outsidethatis additionalto the | Doesnot exist
existenceo the person)

[Ibn Arabi andhis followers] think like thatbecauséheyknow the attributesandno
more.Thereceptivityof that[lbn Arabi station]stationis thereceptivitythathasbeen
narratedalready[andthatreceptivityof Ibn Arabi is not ashigh asthe Mujaddid].

Ibn Arabi hadthe hal of alower level stationwhenhewrotethese That'swhy he considerghe stationof
undifferentiateddeasto be Muhammadameality. If hewould haveascendediigherlike the Mujaddiddid, he
would haverealizedthatthe Muhammadameality is evenaboveit.

It is dueto thisreasondarurat)[that Ibn Arabi andhis followersarenot so capableand
soexperiencinghe stateof alower station], they considerthat [lower-level stationof
reality of the Muhammadwhichto Ibn Arabi is the stationof the undifferenteddeas]
to beahigh [enough]stationfor the prophefMuhammad], asit hasbeennarrated
before.Howeverthatwhathasbeendiscussedefore,[thatthe Muhammadameality is
aboveit], is correct Allah knowsthe bestandHe guidesalongthe straightpath!



TheMujaddidpointsouttheerrorin Ibn Arabi. Ibn Arabi is confusedn the natureof the modesandthe
attributeshe confusesonefor the otherandthatresultedn this error.

[Ibn Arabi andhis followers] werecorrectwhentheysaidthatthe [first] receptivityis
abovethe qualitiesof God (shu’unat). Theyalsoestablishedhe qualitiesto be below
that[first receptivty]. However,[thosequalities]arenot [what the Mujaddid andthe
Sunniulamacall to be] modedthat is identicalto the personof God]; instead whatis
belowthatreceptivityis [what the Mujaddid andthe Sunniulamasaysto be] the
attributegthat hasanexistenceadditionalto the existencenf the person Remember!
Ibn Arabi conflatesmodesandattributesio him, theyoareidenticalhavingno external
existence].

The Mujaddid establisheghe Sunnicreedthatthe attributeshaveanexistenceadditional to the personof God
andcriticizesthe lbn Arabi ideathatthe attributeshaveno additionalexistenceTo the Mujaddid, modesare
ideascontainedn the personof Godwhile the attributesexistoutsidethe personlbn Arabi deniesthatanything
exists outsidethe personof Godandthereforehe deniesthe externalexistenceof the attributes However,the
Sunnicreedsaysthatthe attributesdo exist. lbn Arabi rationalizedt by proposinghatwhile theattributes
indeedexist,theydo not haveany existenceadditionalto the personj.e. whatlbn Arabi conceivedo bethe
attributesis whatthe Sunniulamacallsto bethe modes.

This school[of Ibn Arabi] hasnot lookedout [towardsthe exterior] of thathouse/that
is the personof God]. [Sinceits adherentonsidethatnothingexistsbut the personof
God,]theyconsidefwhat theycall] the attributesas[what the Mujaddidandthe Sunni
ulamacall] the modesandin this contexttheyalsodenythatthe attributesexist[with
anexistenceahatis in] additionto theattributes.

In contrasfto Ibn Arabi, the Mujaddid,who agreeswith the Sunniulamahereaswell,
believesthat], the modesareidenticalto the personof Godandthe attributesare
additionalto the personof God.Modesandthe attribueshavebeenexplainedn
anothemplace.You mayreadthat.

Fine ideasin the mind of God crossingover from non- existenceinto existence
Mujaddidcallsi tibar

Ideasof attributes in the mind of God
Mujaddidcalls modeor shan
Ibn Arabi calls attributes

Thoseideasattain existenceoutsidethe mind of God
Mujaddidcalls attributes

Ibn Arabi saysthat no suchthing existsasthe only thing that existsis the personof God

end

7 In this context, shan,shu'unrefer to qualitiesof Godin a generalsense.



Mukashafa 9

Speech

Themodeandattributeof speechis theintermediarybetweerall the othermodesandattributesof Godandthe
COSmMos.

Theattributeof speechinsteadthe modeof speectlis neededecausdenefiting
someondifadah)cannotevenbe conceivedwithout that [attributeor modeof speech].
Thereforeall the perfectionsandthe modesof the personof God (kamalati dhatiya,
shuunati dhatiya)effusesoutinitially onthelevel of thatattribute[of speech]jnstead
[on thelevel of] thatmode[of speech]And from that[level of the modeandattribute
of speech]they[the perfectionsicomedownto benefitthe world.

TheMujaddidillustratesthe abovepoint by makinga humananalogy.

For example a persorwho possesseasianyperfectionamaybe consideredlf hewants
to revealthoseperfectiongheninitially hebringsthemdownto thelevel of thefaculty
of speeci{quwwati kalamiya&@ andfrom thereherevealshem.Thereforethe mode
of speechs amodein the Necessarandthe modesarenot additionalto the person
exceptsubjectively[insteadthe modesjncluding the modeof speechareintegralparts
of the personof God].

33,1

Koran: It is the Supreme Creation

ThaMujaddid explainsthatthe Koranis the supremecreationof the modeof speech.

Whatevermerfectionthatis realizedon the level of the persomandthe modesall that
effusesout via the modeof speechAll therealitiesof thatmode[of speechpre
realizedin the Korancompletely.This very [Koran wasrevealedn the] Arabic
languag€ibarati “arbi) andit wasarrangedn thewell-known[standad] sequence
(tartib) andwritten down.All therevealedbookscomprisenothingmorethana pageof
this Koranand[thosebooks]benefit(mustafad)the world] asexpressionsf [the
Koran®s] manyaspects.

TheMujaddid provesby a Koranicversethatall creation proceed$om the modeof speech.
33.4

All the createdhings(takhlig) from the beginningto the endeffuseout of [the Koran].
This Koranicverseprovesthe abovepoint, Verily whatwe saywhenwe desire
somethindto cometo existencejs to sayto it, iBep andit becomes{lnnama
gawlunashayin idha aradnahuan yaqulalahu kunfayakun)(Koran 36:82)

Koran: It is the Prototype

TheMujaddidteachesisthatthe Koranis the prototype.

This Koranalongwith this magnanimousnode[of speech]s inside thecircle of the
prototype(dadrabi asl). Thereis no shadowin [the Koran;it is the pureprototype.]it
is for this reasorthatsomegreatfriendsof Allah saythatthe Korancomprehends
everything(azmartab@i jami’a) andthatestablisheshatpaint.



TheMujaddidexposeshatthefirst receptivityor the Muhammadameality is the shadowof this Koran.

Thefirst receptivityis interpretedo bethe Muhammadameality andthatis the
shadowof this Koranfull of wisdom.Therefore that([first] receptivity bringstogether
all theperfectionsandthemodesof the personof God. However,it is asthe shadow
not asthe prototype.The Koranasthe prototypebringstogethereverythingandit was
revealedo prophetMuhammadas[the prototype].He wasdistinguishedby this great
bliss.

TheMujaddid proveshis unveilingthatfthe Muhammadameality is the shadowof the Korand by a hadith.

Oncethe prophetsaidaboutHazratAisha, Takehalf of your religion from this
fortunatewoman (khudhushatri dinikummin hadhihid-hamirad. Regardinghe
charactepf the prophet shesaid,His characteris the Koran (kanakhuluguhual-
guréan). Theirinter-relationshipwassuchthat[the Koranwas]the prototypeand[the
charactenf prophetMuhammadwvas]the shadow.

This analogyestablisheshe greatnessf the Muhammadarsharia.Therefore the
succes®f thisworld andthelastworld lie in hisemulation As a poetcomposed,

Thisis thefelicity
Look! Whopossesseis

In kar-i dawlatast
Kanunta kerarsad

Koran: Solitaries Know Its Reality

%Koran,solitariesknow its reality
TheKoranis relatedto the solitariesandtheyknow the essencef the Koran.

This knowledgeis thelot to the handfulof solitaries(ahadi afrad)who haveattained
thecharactetraits produ@dby the Koran.The scopeof their sight(did-i basirat)have
beenanointedby the kohl of thelight [of the Koran]. The gaze<of the poleshavenot
reachediptothis point andtheyhavenot benefitedrom the shadowevels[while the
solitariesrealizedthe prototypalknowledge].

Therearesomeelectsolitarieswho haveattainedthe stationof polenesaswell.

Somesolitarieshaverealizedthe subtleknowledgeandthe electstationsthatthe poles
haverealized . The polesof goodinstructinggiving andthe poleswho arethe axis
(aqtabi irshadva agtabi madar)haveotherjobsbeforethem.Theyhavebeengiven
the chargeof doinguniqueservicegkhidmati khass).

TheMujaddid considerghatthe solitariesaremuchhigherthanthe polesandhe provesit by anexamplefrom
JunaydBagdadi.

He would be the mostexaltedwho would be botha poleandasolitaryatthe same
time. OnesuchpersorwasJunaydBaghdadihe princeof the Sufis (sayyidal-taifad
(rad). He attainedthetransmissiorof solitarines (fardiyat) from ShaykhMuhammad



Kassabwhile heattainedthe transmissiorof polenesgrom [the persorwho was
formally] his pir, SarriSaqti(rad). JunaydBagdadiusedto considerthe transmissiorof
polenesdrivial whencomparedo thetransmissiorof solitarinessaandusedto say,
Peopleknowmeasthediscipleof Sari[Sakti] butl am[really] thediscipleof
Muhammadassab

Koran: Timelesssness

Now the Mujaddidexplainswhy therearepastandfururetensen thetimelessKoran. Sincethe Koranis
timelesseverythingshouldbein the presentensehoweverit describegventsthatoccurredoeforeor after
anothereventandto placethoseeventsin the propertimeline, pastandfuturetensehavebeenemployed.

34.8

It would be usefulfor usto proceedto the heartof thematterandsaythattherearepast
andfuturetensein theKoranbecausédt describesll thedifferenttimesfrom the
beginningof eternityto theendof eternity. Some[of thosetimes]referto the pastand
somerefersto [the future with respecto the beingswhomthe Koranaddressesit is
not becausehatthe Koranrelatesto thosedifferenttimes,insteadt refersto the
differenttimesthatthe KorandescribesFor examplewhena persondescribesis past
by the pasttensethenthe pastis determinedvith respecto his presentnot with
respecto thatperson.Thatpersoncomprehendall the differenttimesfor his entire
life.

Allah verifiesthetruth andHe guidestowardsthe straightpath(WaAllahu yuhiqqud-
haqqwa huayahdid-sabil).

Koran: All-comprehensiveness

TheKorancomprehendall therevealedooks.

Thosewhotakethe Koranasthetruth andfollows all therulesthatconformsto it, they
provethetruth of all the heavenlybooks.And theyguidetowardsthe peifectionsof all
theshariasf all the prophets.

Ontheotherhand thosewhotakethis speectof God|i.e. the Koran] asfalse,denyall
therevealedbooksanddo notfollow whatthis shariarequirestheywill faceagreat
disappointment.

Muhammadhe Arab is the honor (abru) of boththetwo worlds (sara)
He whois nota dirt of hisdoor, mayhis headbe coveredby dirt

Muhammadarabi k&-abru-i har do saraast
Kasi kehkhaki darashnist, khakbar sirr-i u

Mukashafa 10

Koran: Perfection

TheMujaddidteachesusthateveryletterof the Korancomprehendall the perfectionsandat the sametime
hasa uniqueperfectionpredicatedo it.



You mayknow thateveryletterof the Korancomprehendall the perfectionsn an
undifferentiatednannerWhateverexcelencethatthereis in thelongersurasthe same
excellencas therein the shortersuraslt is the sameexcellencavhetherthe surais
long or short.However,you maynotethat[at the sametime,] a specificperfectionis
specifiedfor everysura,insteadfor everyverse evenfor everyword (kalima),[or even
for aspecificletter].

The Mujaddidgivesits analogyfrom the divine modes.

For example amongthe modesof God,everymodecomprehendall the [other] modes
in theundifferentiatednannerAt the sametime, they [the modes]arespecifiedby
specificexcellenceshateffectin auniqueway (fadilat va taghir).

TheMujaddidspeaknthefirst receptivity,alevel thatis lower thanthelevel of the prototype. The modes
thatarefoundonthelevel of thefirst receptivityarereflections.

Forthisreasonthosewho sayregardingthefirst receptivitythateverymodeon that
level comprehendall themodesthenthe modesareascribedn thislevel as
reflections(%\emph{zilliyat}). Otherwise the modesarewithin the circle of the
prototype.

Possiblylbn Arabi or othersufi thinkershavecommentean the modesof thefirst receptivity.

Mukashafa 11

Koran: Occasion of Revelation

TheMujaddidexplainsthateachverseonthe Koranhasbeenrevealedn a uniguematterandrecitingthat
versewould benefitthereciteron thatmattergreatly.

You shouldknow thateverychapter(sura),insteadeveryverse [of theKoran] has
beenrevealedon specificuniquemattersandindividual subtlepoints(khadshé&i
khassévadagg#&i munfarad) Thereforereciting[that verse]Jwould benefitthereciter
throughthatdoorthatcorrespond$o [thosecircumstances].

Forexample those[versesijthathasbeenrevealedon the purification of the soul,
recitingthoseverseswould greatlyaffect[the soulnandits purify it]. You mayapply
this analogyregardinghe otherversesaswell.

Mukashafa 12

Koran: It Is the Truth

TheMujaddidexplainsa Koranicverseto provethatthe Koranis the puretruth.

Allah stated Falsensscomeseitherfrom His ownself (yadayhi)nor from His agents
(khalfihi), it hasbeenrevealedrom [God] whois thewiseandthe praiseworthy (la
yadihi d-batilu min baynayadaihiwa la minkhalfihi tanzilunmin hakiminhamidin).
(Koran41:42)



This versealludesthatthe Koranis within the circle of the prototype(dairaéi asl)[or
circle of truth] sothatfalsenessruly maynot betherethatis the prototype For that
whatis falsedoesnot havea way to the prototype.Thatwhatis falsemaynot enterthe

[circle of the] prototype.Therefore [the Koran] is the pureprototype(ashH khalis)[or
puretruthl].

Everythingwill be destroyedtherthanHis faceli.e.thefaceof Godwhois the
prototype](kullu shaydn halikunilla wajhahu)(Koran 28:88

ExaltedAllah knowsthebestandHe guidestowardsthe straightpath(wa d_lahu
subhanuha’limuwa huayahdial-sabil).

Mukashafa 13

Koran: Purity Is Needed To Understand It

TheMujaddidheresaysthatonly the highly exaltedsufi saintsmay comprehendomeof thefine ideasin the
deepunderlyingmeaningof the Koran. Still, theywould not understandll thefine points,only some.

TheKoranicverse Nonemaytouchit excepthe pureones(la yamassuhiila d-
mutahharuna)lKoran 56:79),alludesthatonly the perfectandpuresaintsmay
comprehendomefine ideasin thefine pointsin the meaning(daqgdiqg-i hagigat)of the
Koran.However,only [God] thelord of thelords maycomprehendll its fine pointsas
the prophetalluded.

TheKoranhasanapparat meaningbutit alsohasa deepunderlyingmeaningthatonly Allah knows.And He
hasnotified His electfriendssomeof thosefine ideas.

Also, it is saidthat[the puresaints]mayonly touch(masas}heexteriorof thething.
ThereforeJevenfor thosepuresaints],the cognizancas [limited] to theexternal
meaningjnot to theinnermeaning] However,noneknowsits deepesmysteries
exceptthe ExaltedLord.

Only the highly exaltedsufi saintswho haveattaineda high level of cleanlinessn theirinnerrealmmay
understangomeof thesefine pointsin the meaningof the Koran.

In orderto readthe Koran,the preconditionis [that thereademust]be perfecftly
clean.Withoutthe [perfectcleanliness]it is not possibleto realizethis perfection[of
comprehendinghefine ideasin theKoran]. 8

Evenif beingawayfromthebeloveds for a fewmomentonly
Still it cannotbeborne

Farg-i dustagarand
Kist andaknist

God Is Above the First Receptivity

TheMujaddidnow rejectsthe Ibn Arabi view thatwhathe calledthefirst receptivityis the highestlimit to
which manmayascendndit thefirst entification.lbn Arabi alsoheldthatthefirst andseconcdentificationstake

8 this paragraph is am interpretive translation



placein themind (Cilm) of God. Sincelbn Arabi believesall the attributesncludingthe attributeof knowledge
to beidenticalto the personof God, he believeshosetwo entificationsto be divine.

TheMujaddidrejectsthatview of Ibn Arabi andinsteadproposeshatthefirst entificationis wherecrossing
oversandmodeg(i tibarat,shu’un)emergeWhatlbn Arabi calledthefirst entification,the Mujaddid callsit the
seconckentification. The Mujaddid proposeshatibn Arabi erredheredueto hisinability to ascenchigher9

Now it shouldbe notedthatneartheendof hislif e, the Mujaddid changedhis views andhetaughtthatfirst
entificationis the Muhammadameality thatis love, secondentificationis existenceandthethird entificationis
the entificationinto undifferentiateddeasbut thatis no longerthe Muhammadameality; he alsotaughtthatin
contrastto Ibn Arabi thatall entificationsarecreatedcontingentandnewly-originated10

TherearesomeSufis[e.g.bn Arabi] whosegazedid not go abovethefirst receptivity
(qabiliyati ula); theyconsideiit [first receptivity]to betheendof ascen{nihayati
“uruj). Theyinterpretit to bethefirst entificationandsaythatthis entificationis not
additional(zaid) to the personjnsteadit is the entificationinto theelectself
disclosurg(ta’ayyuni tajalli-i khass)of the personof God].

TheMujaddidstill considerdbn Arabi to be a greatfriend of God.Althoughlbn Arabi did notreachthe
apogeeaf perfectionandthatresultedhis erroneousinveilings,heis still worthy of love andrespect.

Eventheypossesshe electfriendship(walayati khass@ althoughthatfriendshiphas
manydegrees.

Theheavensomefrom thethethroneof God
Butit is higherthanthe mountainsof the earth

Asmamisbatbe"arshamadfurud
varnehbas aliyastnazdi khaki tur

Somesufisfriends[e.g. Ibn Arabi andfollowers] considetthis state[of reachingthe
first receptivityandhavingtheir progressstoppedat that point] satisfactoryandfind
comfortin [it i.e.] the shadowcertitude(zill-i yaqin).Allah! By Yourlovefor your
belovedprophetMuhammad] givethelove for themin our lot.

Mukashafa 14

Ramadan

TheMujaddiddiscussesnthe gloriesof the monthof RamadanFirst, he proposeshatthe modeof speecthis
the summaryof all the modesof the person.

Themoce of speeclis thesummaryjumlad of [all] the modesof the person(jumladi
shuunati dhati)thatbringstogetherall the perfectionsof the personandthe modesof
thepersonasit hasbeendiscussegreviously.

9 pls see end of mukashafa 8 for further discussion
10 Maktubat-i Imam-i Rabbanj volume Ill, maktub #122



Secondhe proposeshatall goodcomesfrom Godandall evil comesfrom the createdoeingsthatarenewly-
originated.

Theblessednonthof Ramadarbringstogetherall thegoodandblessingsAnd all the
goodandblessingghatthereis effusesout of Godasaresult(natijad of his modes.
Whateverevil andimperfection(sharrva nags)thatcomesto existenceits sourceis
the newly-originated(muhdathXhings(dhat)andattributes Thereis a saying,
Whateveiproblemthat comedo youis your self (Ma asabakamin musibatinfa-min
nafsika)l1l

Third, the MujaddidteachesisthatRamadans intimately connectedo the perfectionsof God.He argues
1. Theperfectiondi.e. themodeg(shan shuiun)] of the personof Godis supremelyexalted

2. Themodeof speectbringstogetherall the perfectionsof the personof Godandis sosupremely
exalted.

3. TheKoranis theresultof themodeof speechandsoit is glorious.
4. Ramadarns intimatelyconnectedo theKoran.

5. Therefore Ramadans glorious.

Thereforeall thegoodandblessingof this blessednonthof Ramadarns the resultof
the perfectionsof the personof God (kamalati dhatiya), sincethe modeof speech
(shani kalam)bringsthemall togetherThe sagaciouKoranhasattainedthe entire
essencef thatall-comprehensivenode[of speech].

TheMujaddid now speakf theintimateconnectiorof Ramadarto the Koran.
37,4

Thereforethis blessednonthis completelycorrelatedo the sagaciouKoran. Its
reasoris thisthatthe Korancomprehendall perfectionsandasaresultof those
perfectionsthis monthcomprehendall good(khayrat).Forthisreasonthe Koranwas
revealedon this month.As God states,Themonthof Ramadarnwvhenthe Koran was
revealedShahruRamadanailadhi unzilafihi d-quréana) (Koran 2:185)

TheMujaddidnow speakson the glories of the night of power.
In this monthlies the night of powerthatis the gistandthe cream(khulasa'va zubda)
of this month.This holy night of poweris like the pith (labb)wherethe monthis like
its husk(qishr).

In conclusionthe Mujaddid exhortsusto spendRamadarnn worshipfulacts.

Therefore hewho would passthis monthin peacgconcentratingon performing
worshipfulacts](be-jami’yat) andrealizethe goodfortune (bahramanaghodan)}hatis

11 The Koranhasa similarverse, Whateverproblemthat comesto you is your self(Ma asabakanin sayyi atin fa min
nafsika)Koran4:79)



its [Ramadais] goodandblessing(khayrva barkat),hewould passthe entireyearin
peacebeingdfilled withh goodandblessing.

ExaltedAllah! Graceuswith goodandblessingsn this blessednonth!ExaltedAllah!
Grantusthe magnanimougoodfortuneof that [night of power] thatisin it.

Mukashafa 15

Date tree

Theprophetsuggestedisto breakfastwith dates.
%hadith,dateandfastbreaking

Theprophetstated Whenevepneof youbreaksfast, breakit with datesbecause
indeedthereare manyblessingn breakingthefast[with dates](idha aftaru ahadukum
fa-lyuftir “ala tamarinfa-innahubarkatun).

TheMujaddidstartshis commentaryon thathadithby pointingoutthe closeinter-relationshipoetweerman
anddate.

%people Adam, datetree,inter-relationship
%hadith Adamanddatetree
%man,datetree,inter-relationship

Themysterybehindbreakingthe fastwith datess thatthe datetreehasbeencreated
similarto man(darrangi insan)in everyway andlikeness("unwani jam’iyatva sift-i
a’daliyat).Thereasorthatthe merciful prophethas termedthe datetreeasthe uncleof
thechildrenof Adamis becausdt hasbheenmadefrom theresidueof theclay thatwas
usedto makeAdam (bagiyati tinati adam).The prophethassaid,Honor your uncle
thedatetree becauset hasbeenfromtheresidueof thedoughof clay fromwhich
Adamwasmade(akrimu ammatukunal-nakhilabfa-innahakhuligatmin bagiyati
tinati adam).

TheMujaddidexplainsthe processn which datetransformsman.
37.-2vanisbatiu

Thedateis blessedueto this connectionjamiyat)to [the doughof clay of prophet
Adam]. Therefore whenthe manbreakshis fastwith thatfruit, thatdatebecomes
part(juz’) of him. Consequentljthe comprehensivessencéhaqiqati jami“a)[of the
date]is addednto hiscomprehensivessace.And all thatendlesgperfectionghathas
beenincludedinto thecomprehensivessencef thatdateis addedo his essencas
well.

TheMujaddidexplainsthatthis purifucationeffectof the dateis strongemwhenit is eatenin thefastbreaking
med andin this procesexplainsanotheradith.

38.3in ma'na



Althoughthis procesgof purifying the man]happensvhile eatingdatesin general,
eatingthedatein the fastbreakingmealbringsmorebenefitandblessinggfaidag
barkat)becausetthattime the persorwho fastshasbeenpurified from passions
(shahwat)Thereforeatthattime, [the purity of the date]hasmoreeffect(bishtar
tadhir mikonad)andthatbenefit(anma’na)is manifesteccompletelyandperfectly.
Thatis the mysterybehindthe hadith,For the personof faith, datesare blissfulfor the
pre-dawnmeal(na’amal-suhural-mudmin min al-tamr). It is becausehethefood that
is eatenbecomes partof thebodyfor him who eatsit andhis essenc¢hagigat)attains
perfectionthrough the essencef thatfood.

While fastingonemay not takefood in the daytimeandasa compensatiomnehas
beenencouragedo eatdatesduringthe predawnmeal.Sothatthe benefitfrom eating
thatdatesubstituteghe benefitof eatingall the food [that onewould haveeaten
otherwise].Theblessingof thatdate]manifestan everyway until fastbreak.The
benefitfrom food thathasbeennarratedhere,its pre-conditionis thatit is usedin
conformancevith therulesof the shariaanddoesnot violate them.

Thereality of this benefitis realizedonly wheneatingit reachesheinnerreality from
the outerform andgivespeaceo everythingfrom the outerform to theinnerrealm.
Thatis, the materialqualitiesof thefood (zahir) helpthe materialbody (zahir)andthe
spiritual qualities(batin) of thefood helphis spiritualbody (batin).

Ontheotherhand,whenthe primary purposeof food is to supportthe physicalbody,
thentakingit would be blameworthy.

Makeeffortsuntil the mouthfulis dispsedasa jewel
Afterthatwhateverthatis left, eatit!

Sa’iykuntalogmara sazigahar
Ba dzanchizi kehmidanibekhor

Thisis the mysteryof howfood makesthe persorwho fastsmore perfect(takmil)
whenhe expediteghefastbreakingmealanddelaysthe preedawnmeal(suhr).

The Mujaddid explainshow fastingdevelopgheinnerrealmwhenit is abstinencérom food andfood
developgheinnerrealm.

QuestionWhenthe gnosticis perfectedby the effectfrom food, thenwhatis the
wisdombehindinstructing him to fastwhichis abstinencérom food?

TheMujaddidanswerghatfifreedomfrom need(samadiya®) is anattributeof Godthatfastingsymbolizesand
fastingdevelopghatattributein man.

Answer:Someof thenamesof Godthatarerelatedto thelevel of freedomfrom need
(samadiyat)theyattainperfection[in man]becausderefrainsfrom food.

ExaltedAllah knowsthereality of the state.(Wad_lahu subhanuhwa’limu hagiqatal-
hal).



Mukashafa 16

Modes and Attributes: the Difference

TheMuwjaddd explainsthe differencebetweerthe modesandthe attributesandcomparesndcontrastghat
with the view of Ibn Arabi.

Themodesareadditionalto personof God [merely] conceptuallyandthe attributesare
additionalto the personin their externalexistencelt is becausehe attributesexistin
the outsidewith anexistencdhatis additionalto the personasthe schoolof the
peopleof truth maintains The differencebetweerthe modesandthe attributesis
extremelysubtle.[Only] the perfectonesof the Muhammadararchetypgkummati
muhammadiyanhavegainedcognizancef this difference.Ontheotherhand,lacking
the knowledgeof this difference manysufis[including Ibn Arabi] have[been
confusedtheyhavefalsely] recognizedqwhat the Mujaddd andthe Sunniulama
considelto be]the modeg(shuiun) as[what Ibn Arabi consideredo be] the attributes
(sifat) andtheyhavedeniedthatthe attributesexistin the outside--- andthat
contraveneshe consensusf opinionof the mainstreanSunnicommunity (rad).l have
describedhis difference[betweernthe modesandthe attributes]in detailin my other
draftsl2 andclarified it with examples.

Theperfectonesof the Muhammadararchetypgkummadi muhammadiyan By thetermmuhammadiyarthe
Mujaddid meansmuhammadd-mashrabor thosewho drink from the Muhammadarrinking-place.Human
beingsareclassifiedinto five archetypesarchetypeof Muhammadarchetypeof Jesusarchetypeof Moses,
archetypeof Abrahamandthe archetypeof Adamandthesefive archetypesrecalleddrinking-places
(mashrab)l learnedrom my sufi traditionthatthereis only a handfulof saintswith the Muhammadan
archetypamaybe presenatatime, sometime®neandsometime®vennone.lt is the Muhammadisvho
ascendso the zenithof Godrealization.The Mujaddidfelt thatlbn Arabi wasnot aninstanceof the
Muhammadamrchetypeandsohefailed to attainthetruestknowledge.

Modesandattributes:lbn
Arabi versusthe Mujaddid

Qualities Whatlbn Arabi callsthem Whatthe Mujaddidand
the Sunniulamacall
them

Qualitieswith no externalexistencgthatare | Attributes(modesdo not Modes

additionalto the personof God merely exist)

conceptually)

Qualitieswith externalexistencethatare Nothingsuchexists;only the | Attributes

additionalto the existenceof the personof personof Godexistsin the

God)

outside

12 Ma arif-i Ladinniya marifat 20



TheMujaddidteachesisonthe essencesf the peoplepatternedafterthe Muhammadamrchetype.
Ben38, persian39.9

Themostsacreddivine modedie inside thecircle of the prototypeandno shadowmay
entertherein.Thereceptivitythatis belowthesemodess like the shadowsf these
modesthat[receptivity] is the essencesr realitiesof [thosepatternedafter] the
Muhammadaiarchetypelhagdiq-i muhammadiyan]JWhenone]reflectsonthese
[onefinds thatthoseessencesf the Muhammadishavemanydegreesandgrades.
Howeverthe fimostcomprehensivessence(hagigati ajma’)of thosecomprehends
all thesdessencesBlessedarethoseon whomthis mostcomprehensivessencés
manifested alamazharha).

Thepolesascendiptothefirst receptivity.
39.-7

Thesepolesascendiptothe endof thelevel of thefirst receptivity(nihayati martab@
i gabiliyati ula) thatis the Muhammadameality. The stationof thesepolesis like the
centerpoint (nuktadi markaz)of this receptivity.

Thepolesarechargedvith guidingthe humanitytowardsGod.

Whoeverbecomeghepole,hebecomes sourceof goodinstructiorrgiving (madar
behirshad).Whenhe comes down[in his descent]he comesdownmorethanthe
others.

In his descentthe pole descendtower thanthe others.The Mujaddid explainedn the Maktubatthatthe lower
onedescendghe moreinter-relationshipwith the peopleof theworld thathe has.Consequentlye attainsa
greatercapabilityto guidethem.Therefore the polesmustdescendnore.Thatotherssincetheyarecharged
with guidingthe people.

Thepolesdo not surpasshe stationof thefirst receptivity.

They|[the poles]do not progressaabovethatstation[of thefirst receptivity].If a[pole]
indeedprogressefabovethe stationof thefirst receptivity], he doesit in a summary
(jumlad manner.

Only the soltariesmay progressabovethis station.

Only the solitariesof this[Muhmmadanjcommunitymay progressabovethatstation
[of thefirst receptivity]andenterthe circle of the prototype(dairadi asl). Nonemay
attainthis perfectionuntil onereacheghe stationof solitariness.

However,afew friendsmayattaina portionof that perfectiondueto their companionshipvith the solitaries.
40.0

Seel!Someperfectonesattaina portionof thatperfectionastheyarecompaniongo the
solitariesandtheyareaffected(tadhir) by themalthoughtheydo not enterthe station
of solitarinessor the circle of the prototype Althoughonly the solitariesmay enterthis
circle of the prototype still othersmayattaina portionfrom thatstationdueto their
inter-relationshipwith the solitaries.



TheMujaddidnow discusseshatthe modesarealsoin thecircle of the prototype.

Therearemanystrataamongthe solitaries Having enteredhecircle of the prototype,
theycometo know thatthe modes(shuiun) arealsoincludedin thatcircle. Although
[the modes]areidenticalto the person( air+i dhat),still solelyconceptuallytheyare
additionalto the person.

Evenif beingawayfromthe beloveds for a fewmomentsnly
Still it cannotbeborne

Faraqgi dustagarand
Kist andaknist

Everysolitarywitnessesghe personof God.

In thevision, if thereis a distanceof evenhalf thebreadthof a hair [betweenthe
solitariesandthe personof God], thenit is too much[for the solitariesto bear].Every
[solitary] withnesseghe personof God (shuhudi dhat),be[that withessinglonthelevel
of themodedi.e. alower level butstill it is awitnessingof the person]jor beit within
the person(dakhili dhat)[i.e. in a higherlevel of thedisengagegersonwherenot
evenmodeshaveemerged]Thereis no alternativetherebut to withesgthe person of
God,oneway or theother].

However,hewitnesseghatasimages.

Also, theformsof thatelectnature(kayfiyat-i khass)canbewitnessed]n theworld
of imagesaswitnessedorms (surati shuhud)In thisway, this andthe otherterms
(alfaz) maybe conceived[However,you maynotethat] the abovementionedvision
(nigarani)may not evenbe conceivedwithout enteringthe circle of the prototype.

Only the solitariesmaywitnessthe personof Godin the supremdevelthatis withoutthe modes.

Those who havenot beenableto enter|the circle of the prototype]butinsteadhave
journeyedcompletely(betamamhadn the shadowlevels,theywitnessthe circle of the
prototypethatcomprehendthe modesof God.However,only the solitariesmay
witness[the highestievel thatis] the personof God only withoutthe modes.

TheMujaddidteacheaisthatthe solitariesarethe greatesfriendsof God. He namessomeof them.

40.-7

You may know thatthe mastersvho havereachedwasilan)the personof Godandhas
beengiventhetitle fisolitary (afradp arefew. Indeed the prominentcompanionsand
thetwelveimamsof the prophets family haverealizedthis felicity. And amongthe
prominentfriends,the polewhois the greatsuccor(qutbi ghauthd-thaglayn)thepole
of the Lord (quth+i rabbani)Muhyi al-din ShaykhAbdul-gadir Jilani (gs) was
distinguishedy this felicity. He hada distinguishedstandingon this stationsuchthat
therehavebeenonly few friendswith this distinction.

ShaykhAbdul-gadirJilani (gs) wasthe greatesftriend of his time ashe hadreachedhe personof Godandhad
becomea solitary.He saidthathis feetreachedhe shouldersof everyotherfriend andthatwastruefor histime.

40.-2 vahamin



This distinguishedexcellencdof reachigthe personof Godandbecominga solitary]
madehim the greatesffriend of thistime]. And it is dueto this excellencdhathe
stated My feetare on the shouldersof theall thefriendsof Allah (qadamihadhihi ala
raqabatikullu wali Allah). Although othershadmanyexcellencesndmiracles
(fadilat, karamat) still his nearnes$qurb)[to God] wasmorethanthe other[friends of
histime]. Forthis reasonnoneelsehasbeenableto equalhim in ascentwith that
distinction(kayfiyat) [of reachinghe personof God]. In this respec{of theascent]he
sharedhis honorwith the prominentcompanionandthetwelveimams.

Note: The Mujaddid hadexplainedthatthe greatsuccorwasthe greatesfriend only for histime; therewould
be manygreatersairts afterhim. For example Imam Mahdi andthe companion®f prophetlesusfterhis
secondcomingwould be greaterfriends.lt is believedin the Mujaddidi tradition, thatthe Mujaddid andthefew
greatesMujaddidisthatcameafterhim aregreatethanthe “greatsuccor'13

Thisis the bountyof God.He grantsthis felicity to whomeveiHe choosesHe
possessemagnificentbounties(DhalikafadliLlah! Yudihi manyashau wad_lahu
dhud-fadli 4-"azim)(Koran 62:4).

Mukashafa 17

The Greatness of the Muhammadan Archetype

TheMujaddidexplainsthatthe highestlevel for the createdoeingsis thefirst shadownes&o\emph{zilliyat}-i
ula) or havingthe directshadowastheir origin of entification.Therearemanylevelsof shadowsfirst shadow
would bethedirectshadowof the prototypeandthe secondshadowwould be the shadowof the shadowandso
on.

Theworld of bodies("alami ajsam)is like the shadowof theworld of the spirits
(Calami arwah),andtheworld of spiritsis in turn like the shadowof the divine modes
(shidunati ilahi). And the modesareidenticalto personof God (Cain+i dhat)like the
namesare.Whatis additional(zafid) to the personis thefirst shadowness
(%\emph{zilliyat}-i ula).

TheMujaddidspeak®nthe greatnessf thosewho arepatterenedfterthe MuhammadararchetypeTheyare
the only oneswho originatefrom thefirst shadowandthe self-disclosureof the person.

[Thefirst shadownesgo\emph{zilliyat}-i ula)] is reservedor thosewho are
patterenedfterthe Muhammadararchetype(muhammadd-mashrab)All theforms
[or thestatesjami at-i suraf thatareattainechere[on thelevel of thefirst
shadownesdireattainedrom the personitself. Thatis why the self-disclosureof the
personis reservedor [thosepatterenedfterthe Muhammadararchetype].

Thisis thebountyof God.He grantsthisfelicity to whomeveHe choosesHe
possessemagnificentounties(DhalikafadliLlah! Yudihi manyashau wad_lahu
dhud-fadli §-"azim)(Koran 62:4).

Thosepatternedafterthe Muhammadamrchetypeln Ibn Arabi systemgachhumanbeingis patternedafter
oneof five archetypedit., mashrabor drinking-place,eachof which relatesto a prophet.Theyarethe prophets
Muhammad,JesusMosesAbrahamandAdam.| havelearnedirom my sufi traditionthatthe peoplepatterned
afterthe Muhammadarmarchetypearerare.

13 Maktubati Imami Rabbani



Mukashafa 18

Witnessing the World of the Spirits

TheMujaddiddescribeshewayfareds journeyin theworld of the spirits. In thefirst stage the wayfarer
witnesseshe world of the spirits.

Whena wayfarerwishesthathe would stepoutsidethis world of the bodies("alami
ajsam)thenby the sheemgraceof God, his gazefalls ontheworld of thespiritsthatis
the prototype(asl) of this world [of the bodies].

Howeve, thewayfarerthinksthatthatworld of the spiritsis theworld of the bodiesandhefinds thatworld of
thebodiesto be God,theReal.

Spiritsarethe shadowsf the modesor the namesSohe considerghis world of the
bodies[which is actuallytheworld of the spiritsbut he mistakest for theworld of the
bodies]asthe Realhimselfalthoughthat [true world of the bodiesactually]is the
shadowof the shadow{of the divine modesandnames]Thereforewhenhewitnesses
it [i.e. theworld of the spirits thathe mistakenlythinksto betheworld of thebodies],
hefindsit to bethewitnessingof the Real.

However thewayfares recognitionis wrongashe actuallywitnessesheworld of the spiritsthathe mistakes
for theworld of thebodies.

41,-6

Actually, whathewitnessess theworld of the spiritsthatis inter-relatedwith its own
prototypeli.e. inter-relatedwith Godwho is the prototypeof theworld of the spirits].

41,-6

He alsowitnesseshis samething into which Godseli-discloseghatis in the beginning
of this self-disclosureastheworld of the bodies(Va haminmutajallirakehdaribtida*-i
in tajalli-i "alami ajsamhammashhudast).

41,-5 ammachunnazarefawqadarad

However,sincehe gazeonly upwards he seesonly that whatis aboveli.e. God].And
he [mistakenly]thinksthatthis samelower realm|[the world of the bodies]is theworld
of the spirits.As aresult,herulesit [God] to bethereality of that[world of the
bodies].

41 -4 agarcheldaranwaqt

Althoughatthattime, hedoesnot cometo know it via the methodof spirituality
(Cunwani ruhaniyat) still heimaginesit [that Godandthecreationtheyareone]via
themethodof thelove of God (be-"unwani [mahabbai] hagganiyat)Thereforehe
considersimself andthe cosmodo bethe Real.

Haqganiyat it is sometimeshe shortform of mahabbat hagganiyat.e.thelove of God
%41 2 va dar akhir

And finally, this samething into whatHe seltdiscloseghaminmutajallila-hu ra), it
i.e.thisworld of the bodiescompletelyleaveshis gazeandit transformdanto a mirror.



And thatsameworld of the spiritsis witnessedasa reflection] on this world [of the
bodiesthathasbeentransformednto a mirror].

However,hecomesto know it [that Godandthe creationareone]via the methodof
spirituality (Cunwani ruhaniyat)andthis time herulesthatthe Realexistsandexcept
him nothingelseexists.

%42,2

Thepredominancef this withessingmakessomesufisforgettheir I-nessandlose
themselvedi.e. losetheir existence]ln bothcasestheform of his self-disclosure
(surati tajalli-i u) is theself-disclosureof theform (tajalli-i surat).And hewitnesses
only theworld of the spirits.

Sometimest happenghaton this station,healsoattainsa kind of abidingnesgbaqga
andthelost|-nesscomesback.At thattime, he considerimselfto bethe Real.
However,in reality, he attainsa kind of abidingnesslueto thespirit andhis I-ness
comesbackdueto the spirit.

And sometimeshe considerghis abidingnesso bethereal certitude(haqgqud-yagin)
like somehassurmisedAnd he establishesnnihilationandabidingnes®n thefirst
stepandhe conceptualizethe knowledgeof certitude the eyeof certitudeandthereal
certitude(Cilmu d-yaqin, ‘aynud-yagin,hagqud-yaqin) onthis stationandstops
beforereachingheintendeddestinationAs a poetcomposed,

Thewormthatis hiddenin the stone
Toit, thatis theearthandtheheavens

Chunankirmi kehdar sanginahanast
Zaminvaasmani u hamanast

TheMujaddidclarifiesthattheideasthatrelateGodto this world areon this abovementionedstationof
witnessingof theworld of the spirits. Therethe spiritsencompasghe bodiesbut dueto his defectivevision, the
sufi seeghatasGodencompassinthe bodies.The Nagshbandiarigastrictly follows the sunnain its practices,
andasaresultof clinging to the sunnathe Mujaddid believedthatno non-sunnaidealike monism(ittihad)
comesto theadherentsf thistariga.lf theycome,theycometemporarilyonly.

Conceivingideassuchasthe Haggencompassinhata)the cosmosor permeating
(sarayankveryparticleof the cosmoswitnessingonenessn manynesandthelikes
which havecomeinto this [NagshbandMujaddidi] tariga,theyall areonthis station
[of witnessingof theworld of the spiritsthatis mentionedabove].

TheMujaddidteachesishow the wayfareis beliefin monismgrowsweaker.

Thetruthis thatthe [world of the] spiritsencompassesis world of the bodies(ihatadi
arwahdar alami ajsam) WhenGods gracefalls on[the wayfarer],he doescrossthis
precipice(wartat)[of this antishariavision wherehe seegheworld of the bodiesand
believesthatit is onewith God]. Thenhis gazefalls on the prototypeof theworld of
thespiritsthatis the modesjnsteadthereflectionof the modesor the namesSincehis
gazeis focusedelsewherdi.e. onthereflectionof the modesandthe names] heloses
his knowlegeof the previousworld ("alami sabig)[i.e. theworld of the bodies]and



his beliefthatheandthe cosmosaredivine disappearsin the samemannerjdeassuch
asencompassmenpermeationisntihata,sarayanpandthelikes grow weaker.

The Mujaddid explainswhy the wayfarerno longerwitnessesnonism.lt is becauséie withesseshe modesor
thenamesf Godthatrelateto thelevel of incomparability.

42 -3

Whathewitnessesrethemodesor the namesf Godthatrelateto thelevel of
incomparability(tanzih)anddo not atall relateto this world. Thefoundationsof these
propertiesarealsorelated|to thelevel of incomparability](mabn&i in ahkambar
munasabaast).And atthis time, the deedof witnessing]concludesn bewilderment
[i.e. the sufi understandsothing,he doesnot eventry to inventthat Godrelatesto the
cosmosijnsteadheis bewildered].

TheMujaddidteachesishowthe sufi experienceghatall is He.

This witnessingof the modesandthe namesof God] predominateandthenhelonger
witnessesheworld of the spirits,insteadt [theworld of the spirits] attainsthe
property of the mirror. Whatremainsin thatmirror to be withessedarethe modesand
thenamesTherefore atthistime, thel-nesgana)thatwasturnedback(bazgasht)
getslost (bazgom)andfadesaway(istihlak) in the witnessedhings(mashhud).[That
is the sufi thenseeghateverythingincluding himselfis identicalto the namesof God
andfinds himselfdivine aswell].

TheMujaddiddescribesghe nextlevelthatis the mysticalself-disclosure.

43.4

For somepeople asortof abidingnessomesin handon this stationandhe witnesses
[unique]namefor him andhefinds himselfidenticalto thatname( ain-i khodra "airi
ism, kehmashhudi ishanast,mibashad)For example hefinds himselfidenticalto
eitherknowledgeor poweror desire(Cilm, qudrat,iradat)[or someothernameof God].
And by theintermediatiorof this [unique] name hefinds himselfidenticalto all the
namesf Godexceptnecessarynesmdprimordialnesgwujub, gidam).This type of
sdf -disclosure®f the namesof God arecalledmysticalself-disclosuregtajalliyati
ma’ 'nuwi)14

Thefinal stationfor suchawayfareris wherehewitnesseverythingon the mirror of thedivine namesand
modes.Sohe cannotperceivethe attributes This is anexplanatiorof thereasorthatbn Arabi ruled thatthe
attributesdo not exist.

If by divine gracethe wayfarerprogressefrom this station ,thenwhateverhe
witnessedies [asreflections]onthe mirror of the namesandthemodes[Whenone
seesreflectiononthe mirror,] hedoesnot seethe mirror itself, [only thereflection).
Sothemirror thatis [composedf] thenamesandthe modesvanishegrom his gaze.
Onthis station,sincethe modesandthe namesareconcealedhe cannotperceivethat
theattributesexist.

14 This paragraphis aninterpretive translation.



Mukashafa 19

Tawhid-i shuhudi

TheMujaddiddescribeshatthetawhidthatall sufi seekersealizeon their journeysareof two kindsi.e.
tawhidi shuhudior tawhid-i wujudi.

Forthe seekerf Hagq,thetawhidthatis revealedon their journeyareof two types:
tawhidi shuhudior tawhidi wujudi.

First, the Mujaddiddescribegawhidi shuhudi

Thisfirst type of tawhid [tawhid-i shuhudj] is indispensablédaruriyat)for this path.
That[tawhidi shuhudj meanghatthe seekeiattainsthe stationof annihilationthatis
first stepof friendshiponly whenhewitnesses kind of onenesgyeki) andall the
manynesgkathrat)from his gaze(nazar)goesawayf(i.e. all the manynesstill exists
butthe sufi doesnot payanyattentionto them.]

The Mujaddid explainsthattawhidi shuhudior wahdati shuhudmeanghatthe sufi doesnot seethatall is
God.Instead heindeedseesmanynes$ut he considerghatall thosecontingenthings,theyareall from God.

And wahdat[i.e. wahdati shthudthatis a synonymfor tawhidi shuhudj doesnot
meanthathe seesall asone(yeki) [i.e. hedoesnot seethatall is He, hamehust;
insteache|still] seesmanynesgkathrat)butatthistime, he[asheis in wahdati
shuhud considersnanynesgkathrat) asidenticalto wahdat| i.e. heseeghatall is
from He,hamehazus{. Andhedoesnotenrichanythingto God.(Wahuala yugni
minad-haqgishaian).

And he explainsthatthe sufi doesnot evenseethe manynesashis visionis restrictedo God andGodalone.

And in the sameway, manynessneansall thesecontingenformsandshapesbethey
concreteor imagined,(suratva ashkati imkanmakhsusiy@ya mutakhayyilé) thatare
removedfrom the sufi gazeor attention]in order[for him] to se€[true] wahdat

Thepoembelowsaysthatif the seekersgnind is focusedon manyness.e. thousand®f thingsinsteadof God
beinghis soleobjectof attention,asin wahdati wujud,he maynot attaintruetawhid Truetawhidis thatwhat
hewouldrealizein wahdati shuhud

Hazarnuktehi bariktar zemuinja ast
Nehhar kehsar betarashadjalandaridand

Thousand®f mattersfiner thanhair are here
Not everyonewvhoshavedis headbecomes galandari

By the abovepoem,the Mujaddidimpliesthattawhidi wujudi is not true tawhid asthe sufi thenseeghings
otherthanGodalthoughhe considergshemto reflectionsof thatoneGod. He hasnot yet becomea God-realized
sufi. It is only afterhe experiencesawhidi shuhudiheis focusedon GodandGodaloneandthenheattainsa
trueannihilation(fan&j.

QalandariA wanderingsufi dervishwho hasrenouncedhetemporaiworld.

TheMujaddidexpoundsomeadditionalinsight. He explainsthatthe true annihilationi.e. truedisappearance
of manynesss disappeararethatis perpetualnot merelytransitory.



p 44

Additionally, whenmanynesseavesthe sight(nazar) wahdatis seenall thetime. It is
notthatsometimegthat manynessleavesthe sightandsomeothertime it is withessed
-- thattype of disappearencef [that manynesswherethatdisappearancis not
perpetual,js tantamounto the nonexistenc¢of thetrue disappearancef manyness
i.e. therealizationof tawhid-i shuhudi.

Thereforethetransitorydisappearancef manynesslescribecabovemaynot bethetrue disappearancef
manynesshatis seenon the stationof annihilation;nor mayit bethe manynesshatmanynesshatis seenonthe
stationof abidingness.

Thistype of [transitory] disappearanc®f manynesshasno touchwith the stationof
annihilation.[Neitherdoesthatmanynesshatdisappearsransitorily haveanytouch
with the manynesshatis seenon the stationof abidingnesgbaqd).]

The Mujaddid explainsthe manynesshatis seenby the Sufiswho hasreachedheendandprovesthat that
manynesss perpetuamanynessit is notthetransitorymanynessiescribedabove.Therethe sufi alsowitnesses
onenesperpetuallyalongwith manynessThis amazingncidenttakesplaceasannihilationandabidingnessre
commingledwith oneanotter on thatstationof perfectiongiving.

After abidingnesgbaqd@) comesthe stationof the completionof the perfectiongiving
(magami takmil) -- anda manynesss witnessedhere And there thatwitnessingof
onenesgshuhudi wahda) is perpetuabndalsothe [witnessingof] manynesgkathraf)
is perpetualboth atthe sametime]. It is notthatsometime®nenesss withessedand
someothertime manynesss witnessedlt is becausannihilation[wherethe sufi sees
onenessindabidingnes$whenthe sui seesmanynessasheforehis annihilation,
theyboth]arecommingled(mumtazajwith oneanotherthere. Thereannihilation
abidegfanabagiast)andabidingnesss annihilated(baqgafani).

Tawhid-i wujudi

Secondthe Mujaddiddescribesawhid-i wujud. First, he saysthatits experienceés notindispensableAnd all
Sufisdo notexperiencet, only somedo.

p 44.6

Thesecondype of tawhid, [which is tawhid-i wujudi,] is notindispensablédaruriyat)
for this path.It is becausavhile traversingthis path, [this tawhid-i wujudi] comesto
passor some[wayfarers]andit doesiii cometo passfor someothers.

The Mujaddid expoundsvho experiencesawhidi wujudi. TherearemanySufiswhoseheartsareattractedvia
attraction(jadhdhbajn theinitial stage,atthe beginningof their sufi pathbeforetheyhavecompletedhe
wayfaring.Most of themexperiencaawhidi wujudi.

Thistype of tawhid[i.e. tawhidi wujudi] comesto the handsmorefor a sufi who hasa
sharefrom the stationsof the attractionfor the heartbeforehe hasjourneyedby cutting
throughthe waystationof thewayfaring(maqgami injidhab-i galbibeshazqat-i
manaziti suluksayrmishod)

However,notall of themwho experiencesttractionbeforewayfaringexperiencéawhicdi wujudi.



Thereis anothergroupfrom the wayfarersof this pathwhoseheartsareattracted
initially [via attraction(jadhdhba)putstill do not experiencehis type of tawhid]i.e.
tawhid-i wujudi).

Adherentsf the Mujaddidi tarigaarein this groupi Godattracs all MujaddidistowardsHim by His jadhdhba
of love andthatinduceshemto takahandg(bayat)into thetariga.However,sincethis tarigaassiduouslyollows
the sunnajts disciplesdo not experiencghosedeviantunveilingsthatviolatethe sunna.

Jadhdhbabeingbeforesulukor aftersuluk Thewayfarermayexperiencgadhdhbaright atthe beginningbefore
he hascompletecdhis wayfaringor suluk Or he may experiencgadhdhbaafterhe hascompletechis sulukor
both. The Mujaddid explainedn the Maktubat thatthe jadhdhbathatoccursafter sulukis thatwhatshouldbe
desiredfor thatwould bethe maturejadhdhbathatwould takeoneto God.

The Mujaddid now expoundsvhich onesof thoseSufisexperienceéawhid-i wujudii it is thosesufi who
experiencesodby their hearts.

Thistype of tawhid[i.e. tawhidi wujudi] appeardecauséehe sufiis intoxicatedat that
moment,predominatedby his stateandoverwhelmedy thelove in his heart(Sukri
wagtvaghalba@i hal vaistiladi mahabbat qalbi). Therebre,this [tawhid-i wujudi] is
thelot of the possessorsf the heart(arbabi qulub)[i.e. thosewho experiencesod by
their hearts.]

Now the Mujaddidteachesis on the sufiswho haveprogressedeyondtawhidi wujudi -- theyaretheones
who haverealizeal stability.

P44-8
[Not] all themastersvho havereachedhe end(muntahai) [experiencaawhid-i
wujudil. Someof themhavenothingto do with thistawhid[i.e. tawhid-i wujudi. They
arethosewho have
1. traversedhis stationof the heart(magami galb) and
2. reachedheessencef theheart5and
3. from[beingsubjectto temporaryeverchangingunstableconditionssuchas]moment
andstatehave[reachedstability andassuchhave]becomehe oneswhofix thetime
andturnthestates(azwagqtva hal be mawgqit-i awgatva bemuhawwiti ahwal)
4. fromintoxicationhavecometo sobriety(azsukrbehsahw)
5. have[finally] foundattractionof the spirit (injidhab-i ruhi)
Theyarehighly evolvedmastersvho accepdualism,thatGod andhis creationareseparate.
Someof thosemasterdavecognizanceindexperiencef thereality [that all is not
God,insteadall is from God]. Someotherstruly havenothingto do with the negation

[that nothingexistsbut God andthe affirmation[that everythingis God] (nafi va
ithbat).

TheMujaddid proposeshatthe sufis of theearliereraexperienceavahdati shuhudnotwahdati wujud. They
concentratedn the purification of thesoul.

15 lit. turner of the heart (mugallib-i galb)



p.44:-4

Thesufisof the earlierera(gs) hadlittle relationshipwith this tawhid[i.e. wujudi] or
evenabsolutelyno relationship And their wayfaringmeanttraversinghetenwell-
known stationgof repentance(zodwarinessgoodpleasureetc.] connectedo the
purificationof the soul (tazkiyadi nafs).

In contrastthe later sufiswho experencedwahdati wujud concentratedn thelove of the heart(mahabbat
galbi).

[In contrast,the stationof tawhid[i.e. wujudi] is the stationof thelove of the heart
(mahabbat qgalbi).

Now the Mujaddidrectifiessomeof thewujudi expressionsf the Sufis of theearlierera-- to

Someof theexpressionsf the Sufis of the earlererathatpointstowardstawhid|i.e.
wujudi] e.g.l amthe Real,|ém the Exalted(anad-Haqq, Subhanj --- theyshouldbe
heldto meantawhidi shuhudi Thatway those[expressionstouldrelateto their suluk
[wheretheyconcentratedn purifying their soulsandexperiencedawhidi shuhudj
insteadof makingoutrageouglaimsof monismasin tawhid-i wujudi].

It maybe notedthattheremaybe anothersulukandthatsulukis confusing.
P45.1

Takenote! Thereis a sulukthatis intimately connectedmuzawwij)to jadhdhba And
whenthewayfarertraversegti) [thatjadhdhbaconnectedulukwhereheis purifying
his soul], thereis a possibilitythatthattawhid-i wujudi mayappear{it would be
becauseawhidi wujudiis theresultof jadhdhbg.

Someof the Sufisof the previouseratraversedhatjadhdhbaconnectedgulukandwentbeyondit; andsothey
becamdree of wahdati wujud.

Somemasterdraversedhatstation[of wahdati wujud] andreachedhe end(nihayat).

And someotherSufis of the previouserawereconfinedin thatjadhdhbaconnectedgulukandasaresult
experiencedvahdati wujud.

Someothermastergetattachedhereasaresultof liking it (ulfat) andremain
confinedto thatstation.

Thereis yetanothemgroupthatexperienced tawhidthatwasinducedby artificial meandnsteadof love or
jadhdhba

45.4

You mayknow thatthe[monist] sufis of thesetimes,insteadthe [monist] sufis of the
pasttimesusedto experiencetype of tawhidi wujudi[that wascausedy artificial
means].Theyusedto manipulativelymeditate(mumarasi muragabatpn thetawhidi
wujudiandtherepeatta allug)the formulaof tawhidwith the meaningThereis no
godexistingexeptAllah (Lailaha mawjudunilla d_lah). And thenatype of tawhid,
which wascompletelycausedy imagination(khiyal radaranmadkhalitamast)came
to their hands.



It is saidthatif a sufi repeatdgthe zikr of God continuously](takrari mumarast)it
[tawhid-i wujudi] formsaform in hisimagination(darkhiyal mibandeh)Love has
nothingto do with this [fake experiencef tawhidi wujudi; insteada true experiences
alwaystheresultof seekes extremeove for GodandGods jahdhbaor attractionfor
the seeker.Although, [that fake experiencef tawhidi wujudi] indeedhasataint of
love andjadhdhba still it seemghat[taint] is faint.

Now the Mujaddid explainsthatwahdati shuhudcomesafterwahdati wujud.

You mayknow thattawhidi shuhuli is attained husul)aftertawhidi wujudi is
attained Thosewho haveattainedbothtypesof tawhid, they seemanynesgruGyat-i
kathrat)initially [i.e. theyexperiencavahdatud-wujud andseethattherearemany
thingsin theworld buttheybelievein thebodyof knowledgethatsaysthatall arethe
manifestation®f oneGod]. However,until all the manynesgkathrat)goesawayfrom
their gaze theymaynotattaintawhidi shuhudi.[whichwould bea higherlevel where
the sufi focuseson Godaloneandhe paysno attentionto the thingsof theworld;] and
theymaynot progreseyondtawhidi wujudi [that would be on alevellowerto
tawhidi shuhudi].

Theaboveline showsthatin tawhidi wujudi, the sufi still seesnanynesdut he cognitivelydetermnesthatthey
arethemanifestation®f God.Onthe otherhand,while in tawhidi shuhudithesufi seesonly Godashedoes
not payanyattentionto thingsthatareotherthanGod.

Now the Mujaddid narratesis own personakxperienceluring his own wayfaring wherehewasgiventhe
knowledgeof both of thesetwo typesof tawhid

45-7

Godhashonoredme by both of thesetypesof tawhid Initially, the stateof tawhidi
wujudiwasunveiledandl waskeptonthe stationfor a few years.l wastaughtthe
subte pointsof thatstationandwasgiven cognizancef its reality. Finally, by His pure
grace,God mademe crossthatstationandhonoredme by the stationof tawhidi
shuhudi And hetaughtmetheknowledgeof both of thesetwo stations.

TheMujaddiddisaussessomeof that God-givenknowledgeon tawhidi wujudi andtawhid-i shuhudiandtheir
relationshipswith fana bagaj sayri afagi andsayri anfusi.

45.-3

And tawhid-i wujudiis in the externaljourney(sayri afaqi). And thosewho reachthe
endof thisjourneyreachtawhidi shuhudithatcanbeexpressedby [a completeand
perfect]annihilation.

After abidingnesss theinternaljourney(sayri anfus). Somepeopleof thistime also
considerthemselveso bein thatgroup.

Whentheseekeffinds tha heis identicalto the Hagq,he experiencesawhid-i wujudi
andhegoesthroughtheinternaljourney. And whenthe [seekerffinds thethings
(ashyd to beidenticalto the Haqq,he goesthroughthe externaljourney(sayri afaqi).

ExaltedAllah teacheghereality of the state! AndAllah is wherewereturn! (Wad_lahu
subhanuhwa’limu bi-hagigatid-hal! Wad_lahu d-marji'u wa d-matal!)



Mukashafa 20

God should be sole object of attention

In this mukashafathe Mujaddidtalks not aboutthe divinely-inspuired knowledge put aboutsufi practice
whosesoleobjectof attentionis God.

Belovedbrothers!Now is time for work, not for talk! Both the outsideandinside
shouldbe captivatedoy thelove of the Holy Being.Without His permissionyou
shouldnotlook atanythingotherthanGod.

Thisis thework
Exceptthis, all is nothing

Kar-i in ast
Vaghair in hamehhech

Mukashafa 21

Greatness of the Mujaddidi Tariga

TheMujaddidspeaknthe greatnessf the Mujaddiditariga.

A long time haselapsedincewhenyou informedme on you lessonof theinnerrealm
(takrari sabag batin) or how your stateqkaifiyat-i ahwal)hadbeenKeepsucha
hopealive thatyou would firmly follow thatwhathasbeenreceivedma’khudh)from
thepleasantineagetree(shajara-i tayyibad anddecoratedn the brightlights of the
Nagshbandiariga[that grewinto the Mujaddidi tariga].

It is becauséhe sayingsof thesglMujaddidi] mastersarelike medicineandto look at
themfor the secondime is cure[from diseases]By the graceof Allah, their
companionshigetsmanyyearswork donein a moment.Oneof their faceturnings
(iltifat) is betterthana hundredforty-dayseclusiongarba’in)[that manyothertariqas
practice].lt& becaus¢heendof othershasbeeninsertedn the beginningof these
mastersTheirtarigais theclosestagrab)tariga.And their transmissiothatmeans
presencendawarenesghudurva agahi)is aboveall transmissions.

HazratKhwajaNaqgshbandaid,| dveinsertedthe endof the othersinto the beginning
[of mytariqa]. He alsosaid,RealizingHaqqis forbiddenfor Bahauddinunlessmy
beginningis theendof Bayazid[Bistami]. He alsosaid,My tariga is the nearesto
realizeAllah and certainlyit wouldtakeyouto the destination(mawsil).Hazrat
Khwaja[Ubaidullah]Ahrar said,My transmissions aboveall transmissionsBy
transmissionhe meantpresencandawarenesg¢hudurva agahi).In short,the deed<of
thesemastersreexalted.Theyarerelatedto the ordinarybeginnerandthe hewho has
reachedhefarthestend(zaqgiva qasi).

MawlanaAbdur RahmanJami (gs) composed,

The mint that usedto coinin MeccaandMedina



It founda revivalin Bukhara

Whowouldbe so fortunateto be patternedin that mint
In the heart by the designof the king Nagshband

It s beginnings their endwhohavereachedthe apogee
My heart aspiresfor that beautifulend

Sikkehkeh dar yathrabva bat- ha zadand
nawbati akhiri dar Bukharazadand

az khatt- i an sikkehnashodbahrehmand
juzdil- i benagshi shahi nagshband
Awwal i awakhir-i har muntahi

Akhir-i awjayb-i (chest)tamannaabhi

TheMujaddidalludesthatthattreasureof Medinastill survivesin theform of the companionshipf the
masterof the Mujaddiditariga.

How surprising!Their companionships sopreciousthatit takesthe wayfarersto the
endthatis the creamof the perfectionsf thesemastergta shimai kamalati an
buzurgaranjast. Evennow, thatit is notgoneyet! Whoevemwants,theymay capture
thatspoil of warl! It is exaltedAllah who assists!

Perfection of Prophethood Versus the Perfection of Friendhood

47,3 afterpoem

In this section the Mujaddid explainsthe two typesof the nearnesshatthe manmayattain:the perfectionof
prophethoodndthe perfectionof friendhood First, the Mujaddid speakon the nearnessf God.He notesthat
justasGodis unqualifiedthe nearnessf Godis alsounqualified.

Dearbrother!lém sendingMian ShaykhFaridto you for a purpose Sothathe may
advanceyouin your lesson®of theinnerreaim. May Allah Allah guideyou! You may
know thatrealizingthetwo [felicities of] friendshipandprophethoodreonthelevels
of the nearnessf Haggwithout which manmaynot ascendr descendto God] atall.
Insteadthe nearnessf Allah is unqualified (bi-chun,bi-chugun). Morever,the
transmissior(nisbat)thatcomesfrom (ta"allug)unqualifiednesgbi-chun)would
necessarilyransforminto unqualifiednesgbi-chun).

SotheMujaddidargueghatsincemanwho s qualified may nevercomprehendsod who is unqualified.

Until manis thelocusof manifestatiorof unqualifiedness@mazhasi bichuni),he
would not attainthis nearnesgqurb)[to God,andsomancouldnevercomprehend
him]. Whatthecommonpeopleunderstando be nearnessnsteadevenwhatmany
possessorsf unveilingswitnessvia their unveilingsto be nearnesfto God] andattain
pleasurahroughit, thatis akind of nearnesso the bodiesof the subtlecentergqurb-i
ajsami latifad. [They imaginethattheyfireach the personof Allah by thatbut what
theyseeis] beforethe personAllah is far higherthanthat[what thosemisguidedsufis
recognizeto be him)!

TheMujaddid speakson thetwo typesof true nearness.



Therearetwo type of [true] nearnessf Allah,
1. Nearnesso hisperson
2. Nearnesso his attributes

Additionally, thereis alsoathird typethatis afifalsed nearness;ommonpeoplecall it nearnessut thatis not
really nearnessnsteadhatis the nearnes$o the shadowsf the namesandattributes.

Nearnesso the shadowsf the namesandthe attributesis beneathandoutsidethe
circle of this nearnes$to the prototypesof God® personandattributes];applyingthe
termfinearnesgqurb)oto thistype[of nearnessghatis to the shadowf the namesand
theattributesl]is permittedonly metaphorically].

TheMujaddid proposeshatonly the prophetsattainprototypenearnesandthoseof their followerswho
follow themperfectlyattainportionsfrom thatprototypenearness.

Therefore] [the Mujaddid] saythatthe prototypenearnesso God(qurb-i ta'alava
tagaddaséaalasalat)s thelot of the prophetavho realizedit in accordancéo their
degreegof receptivities].The perfectionof afollower in following thelevel of
prophethoodiesin perfectemulation. Sothe companionsof the prophetspy the
levelsof [perfectionin their] following [the prophetsbe-martabé&i tab’iyat)attain
theirlotsin this nearnes$azin qurbnasibidarand)accordingo the differencein their
levels(Calatafawati maratib)[of howfaithfully theywould emulatetheir prophets.]

48,1

TheMujaddid proposeshatthosewho attainthe nearnessf the personof Godarethemwhomthe Korancalls
the fiforerunnergsabiqund. He notesthatimamMahdi andhis companionsvould alsorealizethis nearnessHe
interpretsa Koranicverseanda hadithreportin this light.

Therearesomewho havefollowed the authorityof the prophetsandtheyhavebeen
ennobledoy thefelicity of this nearnessf the personof God primarily (aslatan)
becausef that[following of theauthority]. Theyarethe forerunnergsabiqun).

TheKoransaysaboutthem, TheforerunnersThe forerunnersTheyare the nearones
whowill bein the paradiseof bliss. Many of themwill be from the peoplewhocame
beforeandfewwill befromthe peoplewhowouldcomelater (wa d-sabiqunad-
sabiqunalUla’ika d-mugarrabundi jannati d-na’im.Thullatunminad-awwalinwa
d-qalilun minad-akhirin) (Koran 56:10-14).

48,4

Seelln thefirst partof [the forerunnersjvould bethousand of prophetsanpand
hundredf thousand®f theircompanionsAlso includedin it arethefinal prophet
Muhammadandhis honoredcompanionsThatis the partthatcompriseof fimanyo
people And the partwheretherewould be fifewo peoplewho arefrom the lastpart of
the communitywould be [Imam] al-Mahdi (rad) andhis pefectcompanionsThe
prophetreferredto themasthelastpartof the communitywith respecto attainingthis
felicity [of nearnessf thepersonof God]in this hadith, | cannotperceve if thefirst
part of [my community]is betteror thelast part (La tadri awwaluhunkhayranam
akhiruhum).



TheMujaddidspeaknthe nearnessf the attributethatthe ordinaryfriendsrealizeandcontrastst with the
nearnesshatthefriendswith the perfectionsof prophethoodealize.

ben49, newparal

Thenearnessf theattributess thelot of the perfectfriendsthattheyattainin
proportionto their own preparednesésti dad).This nearnesshatis from the
perfectionsof thefollower [of a prophet]is thefriendshipof the prophetdkamalati
tab’iyatwalayati anbiyaast);it comesto thefollowersin proportionto how faithfully
dotheyfollow [their prophets].

Most peopledo correctlyrealizethatthis nearnessf the ordinaryfriendsis notthe nearnessf the personof
Godbutstill theybecomeconfusedandmistakenlydecidethatthisis indeedthe nearnessf the person.

Indeed,mostpeople[correctly] recognizehatthis nearnesfthat the perfectfriends
attain]is notthe nearnes of the person Still, sincetheyfind this [nearnessjo be
colorlessandattributelesgbi-rangi, bi-sifati) [that arequalitiesof the personand
consequentlytheybecomeconfused].

TheMujaddidexplainswhy peopleconfusethe nearnessf the attributesasthe nearnessf the person.
48, -8 bilkeh

Instead|[what really happenss this]. Thoseattributedack any fiadditionab (idafi)
color or attributegthatis onthelevel of the attributes Consequentlhythey conceivethat
thoseattributedack ablutely anycolor or attributesat all. [Usually, suchanabsolute
lack of color or attributeis found] on thelevel of the persoronly (bilkehbehbirangi
va bisifati idafi ra kehdar martabai sifatastbehbirangi va bisifat sifati mutlagkeh
dar martata-i dhatas). As aresult,theybecomeconfusedandthey mistakethis self-
disclosurehatis really the self-disclosureof the attributesfor the self-disclosureof the
person.

TheMujaddidexplainsthatthe perfectionof thefriendshipof the ordinaryfriendscomesfrom the nearnessf
theattributeswhile the perfectionof the friendshipof the prophetscomesfrom the nearnessf the personof
God.

486
Theperfectionf this friendship[that the ordinaryfriendspossesstomesfrom the
nearnesgf theattributes(qurbi sifat). Ontheotherhand,the[direct] shadowof the
perfectiondof God] (zill-i kamalat)is onthe grade(darajat)of prophethoodhat
derivesfrom the nearnessf the person.

Thereis yetathird groupof sufisattachedo thereflectionsof the perfection.
Those[sufis] who relateto thereflectionsof the namesandthe attributesthroughone
or morethanoneintermediatiorrelateto thereflectionof thatperfection|i.e. reflection
of the nameor the attribute].

Thatnearnes$o thefireflection® thatthosethird groupof sufisattainis notatrue nearness.

48,-3



Althoughtheygive the namefriendshipontothatnearnes$to thereflectionof the
namesandthe attributes] still it [applyingthe namefinearnessto thatnearnesto the
reflection]is still erroneousasit hasbeendiscussecarlier[in this mukashafavhere
thetypesof nearnessareediscussed]Theyerr becaus¢hey mistookthe nearnessf
the ishadow [of the person}-- thatis outsidethe circle of contingetnesg(berunaz
dafraBi imkan)--- for thenearnessf the[prototypal] person and[consequentlythey
gaveit the namefriendship.

Howevertheyarestill friendsin the commonparlance.And theyattainednhearnessf the fishadows of
necessarinesasteadof prototypenecessariness.

49,1

And the peoplewho havereachedhis nearnessrealsofriendsin common
understandinglheyalsoattainedannihilationandabidingnessit is becauseheyleft
thecicle of contingentnes@adraéi imkan)andreachedhe shadowsf necessaryness
(zilal-i wujub). Indeed theyleavethe contingenfdomain]andabidewith the shadow
of necessaryneggill-i wujub) [thoughnotwith the prototypenecessariness].

Explainingwhathewrote above the Mujaddid commentghatwhenhewrote aboutleavingthe contingent
domainandenteringthe necessargomain,he meantit asa witnessing For actuallyenteringthe necessary
domainis impossiblefor the contingentoeings.Man may neverbecomeGod.

Ben49,lastpara

You may know thatleavingthe circle of contingentnesandenteringthe shadowsof
necessaryneggilal-i wujubi), thatshouldbeinterpretedasa withessingit is notthat
somethingactuallyleaveshe circle of contingentnesandentersthe shadowsof
necessarynegsr thosearecontrarystatesThatwould necessitatenetamorphosisf
theessencandthatis impossibleby reason.

49,6 bedankeh

Prophethoods like a vastoceamandfriendshoods like afew dropsfromiit.

You mayknow thatthelevel of prophethoodha comesirom the nearnessf the
personit is like anall-encompassingcearwhencomparedo thelevel of friendhood.
Friendhoodhasattainedonly afew dropsfrom thatseaof prophethood.

In thesameway, the personof Godis like avastoceanandthe attributesarelike afew dropsfromit. In the
sameway, the attributesarelike a vastoceanwhereaghereflectionsof the attributesarelike a few dropsfrom
it. Sothe Apseudefriendhood thatcomesfrom thereflectionsis insignificant.

Thepersonof Allah relatesto the attributesin this mannerSohow canyou benefit
from thereflectionof theattributes?

Witnessingof thelevel of prophethoods etherealvhereaghewitnessingof the level of friendshipis real.

49,9 aidan

Indeedthewitnesshg of thelevel of prophethoods like awithessingthatis neitherin
the cosmosor out of the cosmosNeitheris it conjoined(ittisal) to thecosmosoris it
disjoined(infisal) to the cosmos.



This witnessingcontradictghe witnessingof friendship.There[on the stationof
friendship],when[the ordinaryfriend] ascendgompletely( uruj-i tam)thenhe
witnessegshingsthatareoutsidetheworld andwhenhe descendghubut)[completely]
thenhewitnesseghingsthatarewithin the cosmosor within his own self.

TheMujaddidexplainsthatthe saintswho possesshe perfectionsof prophethoodhathe andthe Mujaddid
greatmastergpossessedhey relateto Godasonly his slaveonly while the saintswho attainedonly the lower
level friendshipi.e. the friendshipof thefriends

49, -8 aidan

Indeedthe possessorsf the perfectionsof the friendshipdo not relateknowledgeto
theartisanshipf Godwho relatesto the cosmosasanartisanrelatesto the artifacts
thathe create{masnuyatpr a masterelatesto the slave(sani'yat,masnu’iyat,
mawluyat, abdiya). Onthe otherhand,the possessorsf the friendship,both
prototypalfriendshipandshadowfriendship,theyboth considerthe cosmogo bea
mirror for the personandthe attributesof the Necessaryandthe objectsin the cosmos
to bethereflections].

49, -4

Thosewhorelatemoreto theshadownearnesgqurbi zilli), this vision (did)
predominateshemmore.Converselythosewho relateless[to the shadownearness,
they] experiencdessof this vision. Howeverthosewho relateto the prototypeattain
this vision someof thetimesaswell (walaw fi d-ba dal-ahyan).Howeverthosewho
lack knowledgeandnurture[ignoranceinsteadof knowledge]theyarenotcoveredn
this generalizatia. Theydo not know their own stateswell.

Ben50, endof 1% para
49, lastline

TheMujaddidteachesisthatthosewho haveattainedthe perfectionof prophethoodtheyaregroundedo the
cosmosandconsequentlyheydenymonismandacceptdualisminsteal.

ben 50 bostuto kamalat
50.1

Also, the possessorsf the perfectionof the prophethoodlwaysmaintaina connection
with the cosmosTheyneitherascendhbove(dar)the cosmosnor dotheydescend
below(dar)the cosmoslt is becaus¢heyrealizethatwhattheywitness|i.e.
somethingotherthanGod]to bein (berun,neh)thecosmosandsotheyarenot eager
to ascendabovethe cosmosandinto the abodeof God] to witnessit [andthenfalsely
imaginethattheyarewitnessingGod himselflike whatthe monistsufisdo].

50.3

Also, theydenythat[whattheyintend]is hiddenin (darun)the cosmossothatthey
would needto descendhere[andestablisithattheyhavewitnessedsodtherein the
cosmos](ta nuzulfarmayadva shuhuddar"alamthabitnamayadpandthatcontrasts
with whatthe possessorsf the [perfectionof] friendhood[thatis a lower statethan
prophethooaxperienceTheywitnessGodin the cosmosgencompassinthe cosmos,
incarnatedvithin cosmosandothermonisticvisionsthatcontravendghe sunnal.



In contrastthesewitnessingof thefriendswith the perfectionsof prophethoodarein
accordanc¢o the ulamaof the peopleof Godwho havestated,TheRealis not within
thecosmoshor is heoutsideof it. Neitheris he conjoined(muttasil)to the cosmoshor
is hedisjoined(munfasil)to it. This opinionhasbeencollectedfrom the nicheof
prophethoody following the authorityof the prophets.

TheMujaddid contrastghatwith thefriendswith the perfectionof prophethoodvho witnessmoniam.
50,7

Thetaste(madhaq)n thewithessingof the peoplewho possesshe perfectionof the
prophethoods quitedifferent(mahdhur).

%508 Ben511* newpara

Also, the possessorsf the perfectionof prophethoodwhentheyfocustheir gazes
towards the cosmoghentheywould turn their faces(tawajjuhkhwahedfarmud)
towardsthe cosmodn their totality i.e. by boththeir outersidesandtheirinnersides
(zahirvabatin).lIt is eventhatwhile theirinnersidebeholdg(nigaran)the Real,their
outer sideturnsits facetowardsthe cosmog alami mulk).

50, 10darwaqt

Whentheyturntheir facesabove their gazein its totality is confinedto the holy
PersonAnd whentheyturn their facestowardsthe cosmostheir gazein its totality [is
still] towardsthatwhatis beyondthe cosmosThesemastersio not [gaze]on boththe
sideg[that areGodandthe cosmosconcurrently]contraryto whatthe possessorsf
friendship[experiencejvhoseinnersidesarefocusedowardstheir own statesand
whoseoutersidesarefocusedtowardsthe cosmos.

This stationis calledthe stationof makingoneperfect(takmil). And this withessing
comprehendboththewitnessingof the Realandthewitnessingof the creation And
this homesteador station]is the perfedion of the homesteadsf friendshipand
invitation (kamah mawatini walayatva dawat).

50,-5

In this homesteadall thatthereis betweersimilarity andincomparability(tashbiya’,
tanziyd), theyareestablishedAnd this comprehensivéaceturning (tawajjuhti jami’i)
is imagined(harf mi-ingarand}o be betterthanthe faceturningof incomparability
(tanziya. Everyones happyat whateverconditionthattheyhave.In thesethousand
years, donotknowif anyonehasopenedislips onthisidea.

%50,-3+

Whathe doesis thathe considersny sayingto befalse(nazdikastkehin sukhnrabe
nagshamlnamayand)And [as he himselfis pre-dominatedjhe considerghesestates
to beimperfectandsoheis excusablgvain halatranagisdanandma’zurad). He
who hasnot tasted he hasnot understoodmanlam yadhuguam yadurru).Dueto this
reasonhe maybeexcused adhr).

%51.1



You mayknow thatduringthetime of thereturn(ruju’), whenthe gazereturns
completelyjts evidences thattherestof thetaskremainsaboveandhe hasnot
reachedhetrueintendeddestinationmaqgsud haqiqi).And whenthe gazereturns
completelythenit shouldbe knownthatthe job hasbeenmadeto reachcompletely
andit hasreturnedo nurturethecreation.

Prdaseto Allah who hasguidedus by this. We would not be guidedhadAllah not
guidedus.The messengefrom out Lord hascomewith thetruth. This knowledgeand
its likes comefrom the knowledgeof revelationandfrom the bestowalf the world
beyond.lt [this knowledgelhasnot beenacquiredfrom someoneslse]or attainedvia
deductivelogic (azma’arifi kasbiva "ulunti istidlali nist).

Thisis the bountyof Allah. He giveswhomeverwhatsoevetHe pleasesAndAllah
possessemagnificentbounties!(Dhalika fadlu dlahi yudihi mayyashéi wad.lahu
dhud-fadli §-"azim)(Koran 62:4).

Mukashafa 22

Reality of the Kaaba

Whichis superior?Thereality of the Kaabaor the reality of the Muhammad?f thereality of Muhammadwere
superiorthenhow couldit prostrateon thefeetof thereality of Kaaba™ujaddiddiscussesheseandconcludes
thatalthoughthe reality of Muhammadsuperior still it prostrate®ntothe feetof thereality of the Kaabaandhe
explainshis reasonings.

Initially, the Mujaddidis askedto explaina statemenof his proposinghatthereality of Muhammadorostrates
onthereality of Kaaba.

Praisethelord andhis electservantsBelovedbrotherShaykhMuhammadrahir
Badakhshhasasked |t is mentionedn the monographVlabda@va Ma adthat asthe
outerform (surat) of Kaabais wherethe outerform of Muhammacdrostrates,
similarly thereality of Kaabais wherethereality of Muhammadrostrates.

Thatseemdo imply thatthereality of Kaabais superiorto thereality of MuhammadHow is thatpossible
whenprophetMuhammads the mostexaltedof creation?

This statemenseemgo makethe holy Kaabasuperiorto the Muhammadameality
whenit is settledthat[the prophet]is the purposeof creatingthe cosmosandits
inhabitantsAdamandhis progenyexistbecaus®f him. If hewerenotthere Allah
would not havecreatedhe celestialsphereandhe would not havemanifestechis
lordliness(rububiyat),asit is narratedn the hadith.



TheMujaddidis referringto the fisacrechadithd, Without you, | wouldnot havemanifestednylordliness.(law
lakalamaazhartud-rububiyyata)hadith: Musannifof Abdur Razzaq 6]

The Mujaddid explainsthattheform (surat)of the Kaabais anethereathing, althoughit is in theworld of
empiricalthings

You mayknow thattheform (surat)of Kaabadoesnotreferto the stonesor bricks. It

is becausevenif onestoneor brick werenotthere ,Kaabawould still remainthe
Kaabawheretheentirecreationwould prostratelnstead the form of the Kaabathatis
in theworld of the empiricalthings("alami khalq), it is in the color of therealities(dar
rangi hagdiq) of thethingsof the[world of] commandashydi amr)in thenon
manifest(mabtan)manneithatis beyondthe deceptiorof senseperceptiorand
imagination(hilagi hissvakhiyal).

TheMujaddiddecideghatKaabacouldnotbe a sensoryobject.
52.1

[The Kaaba]could[not] befrom theworld of sensorythings("alami mahsusat
becauséf it weresothennothingcouldbeturningits facetowards it (mutawajjah
ilaihast) [i.e. prostrateowardsa Kaabathatis a sensonthing]. No existentthing
would facesomethinghathasworn the clothesof nonexistencer a nonexistenthing
[would face]thathasworn the attire of existencghechdar tawajjuh+i hastiastkeh
lebasi nisti pushidehastva nisti astkehkisvati hastikhodra namudel It isin the
directionof no directiononthe pathof no path(vadar jihat bi-jihat astva dar samtbi-
sam). In summarythe differencebetweerthis form [of the Kaaba]andits reality
(surati hagiqatbaynash is somysterioughattheintellectis incapableof specifying
(tashkhi$ it andbewilderedn determining(ta’in) it. It is saidthatthe Kaabais a
specimerfrom the unqualifiableworld ("alam+i bi-chun va bi-chegunehthathasno
analogyor examplelf [the KaabaJwerenot [unqualifiable]like this, it would notbe
worthy of beingthe objectof prostration(masjudiya}.

TheMujaddidnow bringsevidencdrom the Koranandthe hadithto supporthis unweilingson the exaltedness
of theKaaba.

52.5+

[The Kaabais supremelyexaltedand]it is for thisreasorthat prophetMuhammadthe
bestof all creationsoughtit ashis own gibla[the directionwherepeoplewould
prostrateaccordingto the Koranandhadith]. The Koransaysaboutthe Kaaba,There
are clear signsin it (fihi ayatunbayyinatun)Koran 3:97) --- it is anincontrovertible
evidencdrom the cleartexts(nass)thatsupportits primacy.[That versecontinues,He
whowill enterherewill beseare (Wamandakhalahukanaaminar). Thisis the edict
of [God] who haspraisedhis own house[The creatorof Kaabathe exaltedlord of the
worlds] haspraisechis own housein this manner[so thatclearlyprovesthatit is a
magnanimousreation.]Soit hasanelectrelationship(kainuniyati khas3 with [God]
whois its owner.And it hasa conjunctionandanunqualifiedrelationshipthatis
unknownin its hownessJ[to Allah] (nisbati majhulal-kayfiyatbichunvabichegunj.
Allah'sanalogiesare exalted (Wali-d_lahi d-mathalud-a’la) (Koran 16:60).In the

16 This and many other referencesto this hadith are posted in
http://groups/yahoo.com/groups/dogsofalahazrat/message/160



cosmoghatis superficial("alami majaz),[the Kaabalis adropof reality thatis a
buildingin theform of ahouseandthat[houselis a placeof undisturbedranquility
andanabodeof peacgjadi qararvaaramgahpf theLord of thehouseThereare
manypleasurepalacedor the possessorsf wealth,but this houseis a housethatis
unpollutedby thefetid smellof othernes$from God]anda placeof tranquility of the
paradisg§azmuzahamat aghyarbiganehastva maskanvaaramgaki jananetast).

The Mujaddid now explainswhy the Kaabais worthy of beingthe objectof prostrationlt is becaus¢he Kaaba
is auniquecreationof Godthathasno othernes$o God.

Ben53,paral, I3
52,-6

It comesin asacredhadith Nothingcontainsmeexcepthe heartof myfaithful slave
(walakin yasaunigalbu “abdi d-muimini) (hadith: Ibn Arabi). [Whatit meands that
the heartof thefaithful is incomparableand]it is for thatreasorthatthe heartis
[uniquely] ableto containthe manifestatiorof the unqualified(bichun).[In thesame
line, it canbearguedthatthe Kaabais incomparablendsoit hasbeenableto become
the placeof prostrationfor the creation.]Since[the Kaaba]hasno othernesgghayrva
ghayriyat)[to God]there therefore necessarilyit hasbecomeheplacewherethe
creationprostratesilt is becausg/ou may not prostrateowardssomethinghatis other
[than God] andothernesss inconsistentvith beinganobjectof prostation (sujudiyat).
Sohow doeg[Kaaba]relateto the ordinaryhouseof this world? And the prohibition
againstworshippingthingsthatareother[than God] thatapplieson [ordinary] houses,
how doesit applyhereMuhammadhe messengeof Allah did not permitpeopleto
prostratdeven]towardshim; insteachelongedandyearned shawqg raghbat)o
prostrate¢owardsthe houseof Allah. Thediscussioraboveclarifiesthe mysteryof the
difference(sirr-i tafawat)betweeronewho prostrategsajid) [i.e. prophetMuhammad
andthereality of Muhammadjandtowardswhich thatone prostrategmasjud)fi.e. the
Kaabaandthereality of the Kaaba].

TheMujaddidnowteachesisonthereality of the Kaaba.He revealshatthereality of the Kaabais indeed
wherethereality of Muhammadprostratesalthoughthe thereality of Muhammads still superior.

53.1

O brother!Now thatyou haveheardalittle onthe outerform of the magnificent
Kaabahearalittle moreonits reality. Thereality of the Kaabais anexpressin
(ibarat)of the unqualifiedbeingwho is the necessargxistencgdhati bichuni wajib
alrwujud). [Thatreality] doesnot haveevena mark of manifestatioror shadowness
(zuhurva %\emph{zilliyat}) in thatway; insteadt is [indeed]worthy of beingthe
objectof worshipandprostration(ma’budiyatmasjudiyat) Thereforejf this realityis
calledthe placeof prostrationfor the Muhammadameality, thenwhatis wrongwith
that?How is [the Muhammadamealityé] superioritynegated?

Still thereality of Kaabashouldnot be consideredguperiorto thereality of MuhammadAnd the consensusf
the sufisthatthe Muhammadameality is superiorto anythingelsestill holds. Thesemutually contradictory
propositionshold asthereality of the Kaabais notfromthe cosmos.

SeelTheMuhammadameality is superiorto thereality of anyotherthing of theworld
takenindividually. However thereality of the magnificentkaabais notat all from the
[created]world andsothat[reality] cannotbe comparedwith anything of theworld
andyou shouldnot consideiit to be superiorfto the Muhammadameality].



TheMujaddidhasbeenableto understandhis simplematterthatthereality of Muhammad-- while it is
indeedsuperiorto thereality of Kaaba,it still prostatesbeforethereality of the Kaaba.

Theouterform of onepossessoof felicity [i.e. the Muhammadameality] is [the body
of] prophetMuhammadandthe outerform of the otherpossessoof felicity [i.e. the
reality of Kaabalis the[building thatis thel Kaaba.ProphetMuhammadprostrates
towardsthe Kaaba.Fromthis, the peopleof intellect ("ugala)who possesg&nowledge
(dhufunun)shouldhavebeenableto extrapolatahatthereality of Muhammadalso
prostratedbeforethereality of the Kaaba.lt is surprisingthattheyhavenot beenable

to understandt. As aresult,theyhavemadevariousmutually contradictorystatements
onthecomparativeexcellence®f thesetwo realities.May Allah resolvethem!Let
nonecriticize dueto theirignorancel7

Our Lord! Forgive our sinsandthe excessem our deedsKeepour feetsteadfasfon
yourreligion] andhelpusagainstthosewho standagainstfaith! (Rabbanaifirlana
dhunubanawvaisrafanafi amrina! Wathabbitagdamanawva nsurna’ala d-gawmid-
kafirin)

Mukashafa 23

Annihilation of Desire

This knowledgeis notascompleteto theextentthatl hadhoped Bismid.lahi d-
Rahmanid-Rahim!Al-hamduli d_lahi Rabbid-"Alamin! Wad-salwatuwa d-salamu
“ala sayyidid-mursalinwa "ala alihi wa as-habihid-tahirin ajma’in!

We havestudiedthosechaptersf the Futuhal-GhayH?® thatyou hadsuggestedThe
topic of thosechapterss the annihilationof desireandcaprice(fanai iradatva hawa)
i.e. oneof the stepson this pathandtheresultof the self-disclosureof the divine acts
(natijebi tajalli-i af"al)i.e.thefirst self-disclosureYou wrotethatthis superbbook
discusseannihilationfrom the createdhings,lower self, caprice desireandfree
choice(fanadazkhalg, nafs,hawa,iradat,ikhtiyar). | seethatyou haveclarified all the
statesof miracles(hamehahwati karamat)asif you haveexperiencedhem(maki
khod).Thereadybenefitthatl haveattaineds thatthat[now] | understandhatthe
level of friendshipis a high level. Especiallythe greaterfriendshipthathazrajAbdul-
gadirJilani] (rad) andthosefriendswho follow him [possessarequite high-level
friendships.]

Futuhal-ghayb It is bookby the sufi saintHazratAbdul-gadir Jilani (d. 1166/561)containingguidanceor the
se&ersof God.

TheMujaddid clarifiesthatannihilatingdesiresandcapricess notanendin itself, insteadt is ameango the
endthatis realizingfriendship.

54,3

Annihilating the desiresandcapriceghawava iradat)is notthe purposelnsteadthe
purposes to attainpreparednesandreceptivity(isti'dadva gabiliyat) thatwould

17 This paragraphis aninterpretive translation.
18 Futuh al Ghaybis a sufibook by Hazrat Abdut gadir Jilani(gs)



engendeendlesself-disclosureandmanifestationgtajalliyat va zuhuratbi-nihayat).
Thatself-disclosuresindmanifestationsif in thefuturealittle of thatappers,then
whatwould happeris thatthe nearonesmay go afarand[the far oneswould go even
further]. Whenit manifeststhelevelsof nearnessndthe waystationsandthe
expansior(maratibi qurbva manazilvainbisat)thatcomeson hand,if only alittle of
it is narratedthenthe wise menwould rule heresyandGodlessnes§lhad va
zandaq8. And whattheignorantonessayaboultit, it is betternotto sayit.

Thereit is shameful"ar) to speakon the annihilationof desireandcaprice(fanadi
hawavairadat).Dueto necessityfor the nurtureof lazy people the perfectoneshave
describedhistype of annihilation.Whathasbeensaidis like a prefaceasthereis\
muchmoreto say]. Thereforejt is understoodhatthe perfectionof friendship
(kamalati walayat)thatrelatesto the excellencenf theforemostof the friends(tafadil
i agdami awliyad is somethingelse.Theannihilationof desireandcaprice(fanadi
iradatva hawa) is somethingcommon(gadri mushtarak)And unlessoneattainsthat
[annihilationof desire],hemay notreachthe perfectionof friendship.

Whois therewhowould notbe annihilatedfor Him
He will notfind thewayto removethe veil thatis beforethe Majesty

Hichekasra ta nagardadi u fana
Rahnayabaddar hasrimi kibriya

A brief descriptionfrom the perfectionof thefriendsis given. In theinitial stage,
duringthetime of the zikr, everyparticleof the contingenthingsis foundto be doing
zikr, beit aparticleof the externalrealmor beit a particleof theinternalrealm(afaq,
anfas) And duringthefaceturning, everyparticleis seeno befaceturnedtowards
Godandthatis a stationthatis higherthanthe stationof zikr. And duringthetime of
witnessingthatis connectedo the cosmosandthatappearson the mirror, no particle
is erasedrom themirror of beauty(mar ati jamalla yazalmidanad)nsteadevery
particlebringstogethethe namesandthe attributes.

Mukashafa 24

Miracles and Perfected Masters

TheMujaddidteachesisthata perfeced masterdoesnot long for miraclesashe hasattaineda perfectedorm
of desire.

Sir! Thewayfarerattainsa [perfectedform of] desireafterhe hasannihilatedree
choiceand[the imperfectform of] desire(ikhtiyar vairadat).At thatpoint, it is not
necessaryhatwhatwhateverewishesthroughthat[perfectedform of] desire;it
would materializethroughmiraclesandbreakingof the habits(karamat,khawaxig-i
“ada)) --- theway thatthe ordinarypeoplethink. Insteadwhatmayhapperns thata
perfectedmastemwho hasattainedsucha [perfectedform of] desiredoesnot manifest
any[miracle].Also, it is quite possiblethatsucha mastemwho possessethis [perfected



form of] desire[andsoshowsno miracle]is higherthanthefirst type[who does
indeedshowmiracles].

TheMujaddid corroboratesis view by whatthe sufi mastersShihabuddirAbu Hafs Umar Suhrawardivrote
in the Awarif al-Ma’arif, andAbdullahal-Ansarial-Harawiwrotein the Manazilal-Sdirin ila d-Haqq

In the " Awarif [al-Maarif] , the shaykhof the shaykhgShihabuddirAbu Hafs Umar
Suhrawardihasnarrated ExaltedAllah unveilshis signsand miracleson his servants
in order to nurturethemandto strengtherthe strengthof their faith. Thenhe described
the peoplewith unveling andmiracles.Thenhe said,All thesgpowersto do
unveilingsand miracles] are gifts that God bestowsHe unveilsthemto a groupand
sometimegrantstheseto thesepeoplewhile theremayremainotherswhoare above
themandwhodid not possessiny of thesglmiraculouspowers]that strengthenshe
faith. Noneof thesethingsJi.e. miraculousdeedsl]is neededor someonavhohasbeen
given[a faith with] strongcertitude(sirf al-yaqin) (Wamanmanahaahu sirf al-yaqgin
la hadhatalahuila shayyinmin hadhihi).Andall thesemiraclesthat havebeen
manifestedexceptheml[thereis a supremaniracle,i.e.], thereis zikr [that abides]in
theheartandthis zikr of GodremainspermanentlyThesepeopleare nearer[to God]
thaneventhose[who canperfam miracles]. Thisis whathe [Harawi] said.(wa kullu
hadhihid-karamatudunamadhakarnahumin tajahhurinhiya d-zikru fi d-galbi wa
wujuduzikri d-dhatiila akhiri magalawa garibunminhadhg

The shaykhof Islam[Abdullah al-Ansari] al-Harawiwrote similar thingsin the
Manazilal-Sdirin [ila d-Haqq].

ShihabuddirAbu Hafs Umar Suhraward{539-632/11451234):He wasbornandgrewup in the city of
Suhrawardn ancientiran anddiedin Bagdad He shouldnot be confusedwith otherSuhrawardigspeally his
contemporanshihabuddinyahyaibn HabashSuhrawardMagqtul (548to 560-587/1153t0 55-1191),thefounder
of theishragi or illuminationistschool,who wasputto deathin Aleppoin 587/1191for his hereticalideasin
religion andpolitics.

In hisyouth,he cameto Bagdadandstudiedreligioussciencesndsufismunderhis unclethe sufi masterand
scholarAbu Najib Suhrawardivho taughtin amadrasaanda sufi centeror khanga He hada closerelationship
with Abdul-gadir Jilaniwho greatlyinfluencedhim. He alsohada friendly relationshipwith KhwajaMuinuddin
Chishtiandthe Chishtitariqahadorienteditself completelyon Suhrawardi'sufi manual Awarif al-Ma’arif in
its initial period.He alsomaintaineda particularlycloserelationshipwith Najmuddinal-Razi,knownasDaya,
whowasadiscipleof NajmuddinKubra,thefounderof the Kubrawiyatariga.

He wasthe eponymof the Suhrawardiyaariga.His disciplesBahauddirnZakariyaspreaahistariqain Punjab
andSind,andJalaluddinTabriziin Bengal,andit becamea majortarigain the Indiansubcontinent.

“Awarif al-Ma’arif washis mainwork thatis a comprehensiveufi manualincorporatingthe works of many
earliersufi mastersit has63 chaptersontainingtopicslike the sufi way of life, the discipleshaykhrelationship,
shykh'stasks,man'sknowledgeof himselfandthe whatthe sufisthink it is, revealation®f the fistate® andthe
fistation® etc. It waswidely readandthe Mujaddidalsostudiedit in hisyouth; hecommentonit in quite afew
placesin hiswritings.

Abdullahal-Ansarial-Harawi(d. 481 Hijri) wasaneminentKoranicexegisthadithmasterjurist, scholarof
theArabic languagehistorian,oratoransa scholarof genealogiesHde wasguidedby Abul HasarKhirgani. His
book the Manazilal-S&irin ila d-Haqqhastenchaptergliscussinga hundredstationson the sufi journey.He
wasa follower of the Hanbalischoolandlbn Taymiyaspokehighly of him. Ibn al-Qayyimwrotea commentary



ontheManazilal-Sairin thathe namedthe Madakij al-Salikin.19 KhwajaAbu Yusuf Hamadanivasthe chief
inheritor mof hisideas20

Now the Mujaddidgiveshis own view on the extrasensorjknowledgethattwo groupsof peopleattain,the
peopleof Godandthe peoplewho lack a connectiorto God The peopleof Godattainsperspicacityandthat
perspicacityis sufficientto inform themonwhois Godly andwho is notwhereaghe peopleunconnectedo God
who practicesself-mortificationsattainoccultknowledge.

55, -7
ben57.2

It is evidentto me by experiencehat perspicacityfirasat)of the peopleof Godis
enoughto discernbetweeronewhomGodmadewholesomgmanyasluhud-hadhratu)
andwhomhedid not. Peoplewho arepreparedo receiveGod (ahl al-isti'dad)[i.e. the
peopleof God] canrecognizewhois absorbedn Allah andsendpeaceo all the
hazrat§who havebeenmadewholesoma.e. thefriends]. Thisis the perspicacityof
the peopleof innerknowledge(marifat). On the otherhand the perspicacityof the
peopleof hardto-do practces,hungerseclusiorandpurificationof theinnerrealm
(al-riyadatu,aljaw u, al-khalwatu,al-tasfiyatud-batini) who lack anintermediary
(wasilati)to the Real,sounderstandi is perspicacitythatis the unveilingof theform
(kashfal-suri).And it is theunveilingon suchnewson hiddenthings(akhbartubi d-
mughayyibatiXhatis specific(mukhtassatijo the Real. Thereforejndeedthey
receivebenefit(jaza)from nonebut the createdhings.lIt is because veil hidesthem
(mahjub)from the Real.

TheMujaddidnow discussesboutthe peopleof knowledge the peopleof innerknowledgeandthethe people
of outerknowledge andcontrastghem

%56.1Ben57.13

Howeverthe peopleof innerknowledge(ahl al-ma’rifat)arenotimmersedn things
thatwould keepthemawayfrom the knowledgeof the Real.And their newsis from
Allah.

Ontheotherhand,mostof the peoplewho havethe knowledge/of the hidden
informationon worldly things](al-"alimu), theyarecut off from Allah andinsteadthey
are absorbedn worldly businessTheirinnerrealmis attractedo the unveilingof the
form (kashfal-suri) andthe unknowninformation(al-ikhbar anmaghaba)aboutthe
creation For this reason[the commonpeople]honorsuchpeopleandthink thatthey
areindeedthe peopleof Allah andtheelect. Theyopposg aradu)the unveilingsof the
[peopleof thereality (ahl al-haqgigat)[i.e. theunveilingon thetrueinformationon
Allah]. Allah will give themtheir just recompensd.The commonpeople],theyalso
claim, Had they[the peopleof inner knowledggahl-i ma’rifat)] beenthe peopleof
Godastheyclaim thentheywould havegivenusthe newsof howthecreatedbeings
are. [Sincetheycannot, then] how would they haveunveilingson on thesethingsii.e.
thetrueinformationon God]?Thereforetheyconsiderfthe peopleof God]to beliars.

19 wwwteachislam.com/dmdocuments/54/Abu%20Ilsma.adéessedn October 19,2009

20 Beaurecueil, S, de. dal-Ansar al-Harawi, Abu Isma'il "Abd Allah b. Muh. b. "Ali b. Muh. Ahmad b.
“Ali b, Ja’far b. Mansur b. Matt al-Ansari al-Harawi al-Hanbali 6 Encyclopedia of islam, Second
Edition , edited by: P. Bearman, Th. Bianquis, E. Bosworth, E. van Donzel and W.P. Heinrichs. Birill
2009, Brill Online, University of California Berkeley, 19 October 2009.
<http://brillonline.nl/subscriber/entry?entry=islam_SIM -0680 >
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Thisis thelogic of thedeviant(fasid). Theyareblind towardsthetruth (abnau 4-
sahihatu)And theydo notknowthatindeedAllah hasmadethem][the peopleof God]
independenthama)of looking towardsthe creation(mulahazati-khalqi) andfrom
beingexcitedby it (haddahumandfrom beingabosorbedy it (shuglahum}hatis
somethingotherthanGod.May God protectthemandeveryoneelse!

56 2" parawalawkanu

If they[the peopleof God]werepayingattentionto the statesof the createdthings
(mu’ridunaila ahwalid-khalqi), thenthey[would betoo busywith thingsotherthan
Allah andsothey] could not be qualified by the qualitiesof Allah. Therefae, [basedon
theabovepremisesit canbe establishedhat] the peopleof Godlack knowledgeabout
the statesf the createdhingsin the sameway thatthe peopleof creationlack
knowledgeaboutthe personandattributesof Allah.21

Indeed we haveseenthatthe peopleof Godaresuchthatwhenevetheypaythe
slightestattentiontowardsthe unveiling of theform (idhailtafatu adnailtafati ila kashf
al-suri), thenthroughthatthey perceive(adrakubiha) suchthingsthatthe othersare
unableto attan.

Finally, the Mujaddiddefinesma’rifat Only theelectamayattainit andthe restdo not. And marifatis the
knowledgeon Godandall thatwhichis nearhim i.e. his prophetsangels paradisehell etc.

Innerknowledge(marifat)is the perspicacityfirasat)thatrelatesto the beingwhoiis
the Realandto thatwhichis nearhim (al-qurb minhu). The[common]Muslims,
Christian,Jewsandtherestof the communitieqtadf) do notsharethatbecausehey
arenot holy (sharif) beforeGod. Insteadtheyrelateto theirfamilies.

Mukashafa 25
Origins of Entification

%Circle of shadow/ Prototype-shadow dichotomy with lbn Arabi/ Journey Into the Manifest
Names

In this mukashafathe Mujaddid explainsaccordingto his ontologyof of %\emph{zilliyat} andcortraststhese
ideaswith Ibn Arabi. In %\emph{zilliyat}, their basicdifferencearosebecausevhatibn Arabi took asthe
prototypeof Godandtheorigin of entificationinto the createdhing, the Mujaddidtook thatasthe shadowof
the prototypeof God. It shouldbe notedlaterin life, the Mujaddid advanced newtheoryof ontologythatmay
be calledthe sevendescentualismmodifying Ibn Arabié five descentmonism.

Explaining%\emph{zilliyat}, the Mujaddidspeaknthecircle of theshadows.

21 interpretive translation



Thecircle of shadowof the namesandthe attributesof the Necessary22this level
containghe entificationsinto the createdhings(ta’ayyunai khalaiq), exceptthe
[entificationsinto the] honoredprophetsandthe greatangels Shadowof eachnameis
theorigin of entification(mabd&i ta’ayyun)of eachindividual. And this circle of the
shadowis truly the differentiation(tafsil) of thelevel of the namesandthe attributes.

Shadows of the Attributes Are the Origins of the Humans

He explainsit by anexampleof the attributeof knowledge Eachpatrticularof the shadowf thatattributeof
knowledgewhendifferentiated may becomehe essencef eachindividual manwith the only exceptionseing
the prophetsandthe majorangelsfor whomthe fiprototypes of .

For example theattributeof knowledgegmay be considered]lt is arealattribute.
Thereareparticularsof the shadowf thatattribute(juz iyat-i zilal-i ansifat) [of
knowledge].Those[particulars],in the undifferentiatednannercorrespondto (keh
be-ijmal munasibdarad)all the particularg(harjuzd) of thatrealityi.e. essence
(haqgigat)for eachindividual manexceptthe prophetsandthe [great]angels,

Prototypes of the Attributes Are the Origins of the Prophets

Ontheotherhand,the prototypeof all theseshadowss the origin of entificationfor the prophetsandthe major
angels.

57.4\ index{prophets!entification!originjhdex{angels!entification!origimajorangels)}

Theorigin of entificationsfor the prophetsandthe[great]angelsarethe prototypeof
all theseshadows.e. thetotality of thesedifferentiatedparticularg(kulliyat-i in
juzdyat-i mufassild).

It shouldbe notedthatthe sameattributemaybethe origin of entificationof manyprophets

[It maybeusefulto expain it by takingexampledrom] the attributesof knowledge,
power,desire("ilm, qudrat,iradat)etc. Many individualsarerelatedto oneattribute.
For example prigin of entification(mabdd&i ta'ayyun)of the sealof the prophets
[Muhammad]is the attribute of knowledge Thatsameattribute[of knowledgeljis also
theorigin of entificationof prophetAbraham.Thatsameattribute[of knowledgelis
alsothe origin of entificationof prophetNoah.

Muhammadan Reality

TheMujaddid describesheviews of thelbn Arabi schoolon the Muhammadameality.
57.9

[Ibn Arabi andhis followers] saythat,

22 bengali has mistake that says fiThe circle of shadow is the names and the attributes of the Necessanp



1. TheMuhammadameality is the undifferentiatedoresencéghadrati ijmal). And thatis
thefirst entification(ta’ayyuni awwal) or onenessrossingover (wahdat) It is the
centerof this circle of shadow.

2. Thiscircle of shadowis consideredo bethe entificationof thefirst center(ta ayyuni
markazi awwal)[or whatto the Mujaddidis the entificationof the circle of thenames
andto Ibn Arabi is the attributesor the entificationof the unqualifiedpersonof God].
And the centerof this circle [of shadowi]thatis undifferentiatedijmal) hasbeennamed
onenesxrossingover (wahdat).The circumferencef this circle hasbeennamedone
andallnesg(wahidiyat).

3. Thestationabovethecircle of the shadows-- thatis thecircle of thenamesandthe
attributes--- is conceivedasthe unqualifiedpersonof God (dhati bi-chun).[Ibn Arabi
andhis followersthink thatway] astheyconsiderthatthe attributesareidenical to the
personof God,andtheydo notrecognizgthat the attributesexistwith anexistencehat
is] additionalto the existenceof the personof God,whichthe Sunniulamaandthe
Mujaddidrecognize.]

DIAGRAM
Ibn Arabi scheme

Above prototypecircle is thecircle is the circle of the namesandattributesthatto Ibn
Arabi is theunqualifiedpersonof God

Thecircle belowis its shadow
Forthecircle below,therearetwo concentraticircles,

1. thecentercircleis --- undifferentiatedpresencdéhadrd-i ijmal), onenesgrossingover
(wahdat) Muhammadameality, first entification

2. circumference-- oneandallnesgwabhidiyat),[secondentification]
DIAGRAM ENDSdiagramdone
Now the Mujaddiddescribeshis unveilingsthatmodifieslbn Arabi. This shouldbe bornein mind thatthisis
the Mujaddid interim view while hewasin the stationof %0\emph{zilliyat}. Nearthe endof hislife, he

radically changechis view .andproposed newsciencehatmaybecalledthe sevendescentiualism.Therethe
first enification wasfloved andthatwasthe Muhammadameality.

57 - 6 fil hagiqatPUT IN DIAGRAMAMSWwith concentraticcircles

[In contrastthe Mujaddid saysthat] thetruthis that

1. This center(markaz)[of thecircle of shadow]is the circle abovethatis its prototype.
This [prototypalcircle] is calledthecircle of the namesandtheattributes.

2. TheMuhammadameality is the centerof thatprototypalcircle (markazi andafraéi
asl).

3. [lbn Arabi® mistakewasthathe] ascribedhe [Muhammadanteality (itlag-i hagigat
namudanpntothe shadowof that[prototypal] center(bar zill-i anmarkaz)[of thecircle



of shadow] And he[lbn Arabi] did sobecausdie mistookthe shadowfof that
prototypalcenter]for the prototypal(ishtebaki zill astba-asl)[centeritself].23

Putin Diagramson Mujaddid'sview andcontrastof the Mujaddid andlbn Arabi

PPP0????????7???7??77??27?77?7

Shadows of the Origins of Entification

The Mujaddid confirmsthatwhile the actualnamesandthe attributesof Godarethe originsof entificationfor
the prophetsthefirst level of the shadowss the origin of entificationof the mostexaltedmenlike Hazrat
Abubakr.

This[first level of shadowafterthe namesandattributes]is the origin of entificationof
HazratAbubakrthe championof truth who is the mostexaltedmanafterthe prophets.

\noindentin the sameline, the secondevel shadows.e. shadow®f thefirst-level shadowarethe origins of
entificationof thesecondevel exaltedmenandsoon.

An Inscrutable Unveiling

TheMujaddid now discussesomemoreunveilingsaboutwhich he could not understandully.

This circle [that comesout to bethelower circle] is indeedthe prototypeof thecircle
of the namesandtheattributes And the other[higher] circle thatis above[the lower
circle] is the prototypeof this prototype(asti in asl)[i.e. the prototypeof thelower
circle]; [actuallyonly] anarc (gaws)from the highercircle is the prototype|of this
lower circle]. After that,the other[higher circle] wasnot seenbut for suchanarc.In
this place thereis a mystery,which | couldnot understand.

Origin of the Additional???or???Manifest Names and the Attributes

manifest????????f8@mexandattributes.

23 Interpretivetranslation/it. And the[Muhammadanteality hasbeenascribeditlag-i
hagigatnamudanpntothe shadowof that[prototypal]center(barzill-i anmarkaz)[i.e. the
circle of shadow] And to ascribethe[Muhammadanteality (itlag-i hagigathamudanpnto
the shadowof that[prototypal] center(barzill-i anmarkaz)|i.e. ontothecircle of shadow]
depend®n mistakingthe shadowfor the prototype(ishtebah zill astba-asl).



Theseprototypedof theadditionalattributes]arein the [absolutelyundifferentiated]
divine personwhereeven]no crossingover (idibarat)[hasyet emerged]That
[undifferentiatedoersonlis the origin of the additionalattributes(sifat-i zaGd).

DIAGRAM

Mujaddidi scheme

Circle of the Prototypeof the prototype

Prototypecircle

Above prototypecircle: unqualifiedpersonof God

Prototypalcircle (circumferencejs the circle of the namesandtheattributes alsothe
origin of entificationfor prophetMuhammad

Centerof the prototypalcircle= Muhammadameality

Shadowof the prototypalcenter= origin of entificationof the bestmenafterthe

prophets

DIAGRAM ENDS

Contrastingbn Arabi andthe
Mujaddid

Concepts Ibn Arabi Mujaddidin
%\emph{zilliyat}
Muhammadan centerof the circle of the shadowsof centerof thecircle
reality thenamesandthe attributes of the prototypes
of thenamesand
Note:It is alsocalledthe theattributes
undifferentiatedoresencé¢hadrati
ijmal) or thefirst entification Note:thiscircleis
(ta’ayyuni awwal) or oneness abovethecircle of
crossingover (wahdat) the shadowsf the
namesandthe
attributes
Whatthe Mujaddid entificationof thefirst center circleof the
callsthecircle of (ta’ayyuni markazi awwal)or shadowsof the
the shadowsf the namesandthe
namesandthe attributes
attributes

shadowor entificationof thecircle
of thenamesandthe attributes;or
theunqualifiedpersonof God




Whatthe Mujaddid theunqualifiedpersonof God (dhati thecircle of the

callsthecircle of bi-chun). namesandthe

the prototypeof the attributes.

namesandthe Note:[Ibn Arabi andhis followers

attributes think thatway] astheyconsiderthat Note:The
theattributesareidenticalto the unqualifiedperson
personof God,andtheydo not of Godis even
recognizgthatthe attributesexist abovethecircle of
with anexistencehatis] additional thenamesandthe
[to the existenceof the personof attributes
God.]

Completion of the Journey Into the Manifest Names

TheMujaddidrealizedthathe would haveto completethejourneyinto the nonmanifeshamesaswell, in order
to prepardor theflight.

58,3

Whenl reachedhis placeduringthejourney,| thoughtthatmy taskhasbeen
completedas| hadcompletedhejourneyin the manifesthames]However,this
differentiationthathappene@ndwasseenwasthedifferentiationof the manifest
nameghatwasonly onewing for theflight. [The otherwing wasneededo fly in the
nonmanifeshames]The nonmanifeshameswerestill ahead.Whenthat[flight in the
manifestnameswould becompletedn adifferentiatedmannerpothwingsfor my
flight would bemade

And thus he completedhis flight in the manifestnamesand preparedto fly into the nonmanifest
names.

58,7

By thegraceof Allah, assoonasthejourneyin the manifestnamesvascompletedthe
otherwing wasreadyandit waspossibleto fly to theintendeddestinatior{i.e. the
nonmanifeshames] Praisebeto Allah almightywho hasguidedmetowardsthis. If he
would notguideme,| would haveneverbeenguided.The prophetof our Lord has
comewith thistruth.

Unveilings on This Journey in the Nonmanifest Names

TheMujaddidnow describesis unveilingsonthejourneyin the nonmanifeshamegism-i batin).Hereit
seemghatby thetermfimanifestnames, he meanghe sideof the nameghathumanbeingscanconceiveto
someextentandvice versaby thetermfinonmanifesthames, he meansthe sideof the nameghathuman
beingscannotevenconceive.

58,9 azsayr; Ben62 last para



Whatcanl write onthejourneyin the nonmanifeshamegsayri ismal-batin)! That
stateis relatedto hiddenmysteriesand so[that state]cannotbe conceivedHowever,|
cansaythis muchaboutthatstationthatthe journeyin thedifferentiationof the
manifesthamegqsayki tafsil-i ismal-zahir)is the journeyin the attributesduringwhich
the personof Godis notobsewed.Ontheotherhand,duringthejourneyin the
nonmanifeshamesalthoughit is thejourneyin thenamesstill the personis observed.

Thenamesarein the color of thejourniesbeyondwhich the personof Godis observed.
For example no personis observedn the attributeof knowledgebut the personis
observedn thethe nameknowerthatis behindthe veil of knowledgeit is sincethe
knoweris the persorwho hasknowledge Thereforejourneyin knowledgeis like
journeyin the manifestnamesandjourneyin the knoweris like journeyin the
nonmanifeshamesTherestof thenamesandattributesarerelatedlike this.

Thenonmanifeshamesarehighly exalted.

Thesenameghatareconnectedo thenonmanifeshamestheyarethe origin (mubadi)
of entification of the greatangels Do not considetthis difference[betweenthe
manifesthamesandthe nonmanifeshames}o be small,anddo not claim thatthe
distancebetweerknowledgeandthe knoweris small. Indeed.,it is notlike that.Onthe
contrary this differenceis as[broadas]the distancerom the centerof the earthto the
highestpoint of thethroneof God or the differencefrom a drop of waterto the ocean.
Althoughit mayseemeasyto sayi,it is difficult to attain.

Thisis the bountyof Allah, He grantsit to whomeveHe choosesAllah possesses
magnificentbounties.

Ascent After the Two Journies

TheMujaddidnow describesis ascenthattook placeafterhe hadcompletedhejourneysin boththe
manifesthamesandthe nonmanifeshames.

59,3

Havingattainedhetwo wings of the manifesthamesandthe non-manifestnamesthe
flight (tiran) resumedandl ascendedlhenl understoodhatprimarily (bi'l-asalat)t is
thefire [elementin my body] thatis progressingaindthe elementsvater,the element
air andthe honoredangelssharethatprogresgsecondarilyjin whateveffsmall] share
theseelementsnayhave.

Mystic Vision of the City

TheMujaddiddescribesa mysticvision.
59,6

Duringthisjourney,| hada mysticvision (wagi‘a),| amwalkingonaroadandl am
gettingtired becausd waswalkingtoo muchand| wasforcedto do so.At thattime, |
hada staffand| wasableto walk by usingthat staff.| wasgraspingat everysprig and
strawthat would helpmeto continuegoingand| hadno otheroptionbutto go. While



| wasjourneyinglike that| sawthe plaza(finad beforea city and crossingthat plazal
enteredthat city.

TheMujaddiddescribesis interpretatioron thatcity in thatmysticvision.
59,10

| interpretedhatthis city is the metaphorkinayat)of thefirst entificationthatbrings
togethernall thelevelsof the namesattributesmodesandcrossingovers(asmasifat,
shu’unj tibar) andthatalsobringstogetherthe prototypesof thesedevels(usuti in
maratib).

TheMujaddiddescribesisinterpretatioron thefirst entificationthathe derivedfrom thatmysticvision.

And this [thefirst entificationi.e. the] prototypesof the prototypequsuki usul)is the
endof theendof the crossingoversof the personof God (intiha-i muntahai i‘tibarati
dhatiya),andit is relatedto attainedknowledge(Cilm-i husuli).If afterthatanymore

journeytakesplacethenit would belike presencalerivedknowledge(Cilm-i huduri).

And thisfirst entificationis the endof all friendship(walayat),beit thegreater
friendship(walayati qubra)or thefriendshipof the angelg(walayati "uliya) thatis
specificto the greatangelslt bringstogetherall thefriendshipsof the prophetsandthe
angels.

59, 4

It is observedn this stationthatperhapghis first entificationis the Muhammadan
reality aboutwhich thethe sufi shaykhshavetalked.| learnedthatthe Muhammadan
transmissiorandreality (nisbatva hagigat)is somethingelsethathasbeenmentioned
before.Sothejourneythattook placeabovethatcity is thejourneyin the perfections
of prophethoodThe prophetsarethe original receipients(be-asalat)of thatthat
[which is the perfectionsof prophethood.And the perfectfriendshaveattainedt by
following them [i.e. by their perfectemulationof their respectiveprophets].

Element Earth

TheMujaddiddescribesisideasontheelementarth.
60, 2

And theelementearthis a constituenthatis plentiful in this perfection All the
constituentsn the humanbody, beit from theworld of empiricalthingsor theworld of
commandalami khalq, alami amr)all aresubsidiary(tabi’) to thatholy element
[earth]onthis station And elect(khwass)humanbeingshaveattainedsuperiorityover
the electangelsbecausét is theelementhatis specificto humanbeings.

Althoughthe perfectionsof thefour elementdgfire, water,air, earth]is abovethe
perfectionof the[soulin] innerpeaceasits realizationhasbeendiscussegreviously,



still the[soulin] innerpeacsds intoxicated(sahibi sukr)asit is relatedto stationof
this friendshipthatis appendedo (mulhaq)theworld of command.

Indeed the powerto opposedoesnotremainon the stationof drowning(istighrak).
Sincetheelementgelatemoreto the stationof prophethoodsobriety(sahw)
predominategghalib)them.Therefore hecessarilyfformsthatcontradictoneanother
remainin themin orderto attaincertainbenefitsthatareinherentin those[forms].

Endof mukashafa.

Mukashafa 26

Reality of Ahmad

TheMujaddidis askedaboutwhatthethe reality of Muhammadbecominghereality of Ahmadmean?

DearbrotherKhwajaMuhammadHashimhadaskedthatsomemasterdavequestions
(khadsha pnthesetwo ideasof yours.

Question#1: You saidthatafter athousandyears thereality of Muhammadwvould
becomehereality of Ahmad,whatdoesit mean?

The Mujaddidanswerghatwhile thereality remainghe samejt undergoes nominalchange.

This discussiorwouldjustify giving it thesetwo namessotherewould not be any
scopeof doubtafterthis. It would be usefulto employthis analogyA persorhastwo
nameqi.e. MuhammadandAhmad]indicatingtwo specificperfectiondi.e. thereality
of Muhammadandthereality of Ahmad].If oneof histwo nameseachrepresenting
oneof his perfectiondi.e. thereality of Ahmad]is realized(mutahaqgiq)ong afterthe
other[perfectioni.e. thereality of Muhammadlhenwhais wrongwith it! And if he
progresseftaraqqi)from oneperfection[i.e. thereality of Muhammad}o the other
perfection[i.e. thereality of Ahmad]thathasbeenobscuredn him sofar thenwhat
harmis there!

P60-4

TheMujaddid considerghe philosopherg4 wrongon theseideasof theirs.First, theyconsiderthatall the
perfectionsareattainedat the beginningof creationandtheyarewrongin thatbecausehereality of Ahmad
would berealizedlater. Secondthey seethe world asstaticandsothey considerit impossiblethatthereality of
Ahmadwould berealizedlaterin time.

Thephilosophersproposehatall the perfectionsareattainedn the beginningof the
creationpractically;andtheyconsiderit impossiblethatonecanprogresdy deeds.
Theythink thatway becauséheir sightis defective He whosetwo daysare similar, he
isruined.(Manistiwiy yawmahua-huamaghbun).

Now the Mujaddidnotesthatthe prophetlesusalledprophetMuhammadasAhmadin the GospelsThat
suggestshatwhenJesusvould re-appeatin the secondcomingathousandyearsor moreafter Muhammadthat
would bethetime of felicity for thenameAhmad.

24 the faylasuf tradition of Islamicate philosophers e.g. Avicenna, Alfarabi Averrois et al.



HazratJesugslm) would descendat sometime] afteronethousand/earsafterthe
adventof thatmastel{ProphetMuhammadsim)]; he hascalledthathazraffwho is
Muhammad}py the nameAhmadandconveyedo his communitythe goodnewsthat
propheffAhmad] would come.[So thetime whenprophetlesusvould re-appeain his
secondcoming,]thatwould bethe periodof felicity for thatname[Ahmad].

Jesugjavethe Jewsthe goodnewsthata newprophetwould comeandhis namewasgivenasperiglytosin the
original GreekGospelswe do not know the original Aramaic/Hebrewword thatJesusised.Theword periglytos
hasbeentraditionallytranslatedasthe comforte asin the sentenceAnd| will pray the Father,andhe shall give
youanotherComforter,that he mayabidewith youfor ever(John14:16).However,it etymologicallyand
literally meanghe mostillustrious,renownedandpraiseworthythatis the meaningof the Arabic word Ahmad.
25

TheMujaddidargueghatthereasonlesusalledthe prophetasAhmadin the Gospelds becausdy thetime
Jesusvouldreturnin his secondcomingwhich would be athousand/earsor moreatfterour prophetthereality
of Ahmadwould prevailinsteadof thereality of Muhammad.

Without a goodreasorsuchasthis, Jesusvould not havereferredto our prophetby
thatname[Ahmad insteadof the nameMuhammadTherearedisadvantageis calling
him Ahmad.First,] calling our prophetby thatname[Ahmad] would confusepeopleas
thatname[Ahmad] is not thatwell-known. Secondpeoplewould not be ableto
recognizeo whomthatnamerefers.[Therefore theremustbe a goodreasonvhy
Jesudadcalledthe prophetAhmad,andthe reasomrmaybethathewould realizethe
perfectionsof Ahmad duringthe secondcomingof Jesughatwould be sometimeafter
athousand/earsafterthetimesof the prophetMuhammad].

TheMujaddid suggestshatthe prophets nameis Muhammadbn the earthandAhmadon the heavens.

Thereforeyou mayinterpolatethatthe prophe& nameis Muhammadon the earthand
Ahmadonthe heavensBecausehe perfectionof Muhammadelatesto the peopleof
the earth(zamin)andthe perfectionof Ahmadrelatesto the peopleof the heavens
(asman).

After athousand/earelapsesthe perfectionof Muhammadstartsto diminishandthe perfectionof Ahmad
startsto increase.

And whenonethousand/earselapsegrom thelife-time of thatmastefMuhammad],
themodeof operationof thatperiodis completedandtheinter-relationshipof the
perfectionof Muhammadwith the peopleof the earthgrowsless.Thenthe perfection
of Ahmadstartsto develop andits knowledgestartsto berevealed.

61.10khadshahkh chist

And thatis quite possible Sothoseopposingmastershouldinsteadaccep it.

25 Professor Abdul Ahad Dawud in the Muhammad in the Bible wrote, Periglytos etymologically and literally means
"the most fllustrious, renowned, and praiseworthy.” | take for my authority Alexandre'’s Dictionnaire GrecFrancais=Periglytos,
"Qu’on peut entendre de tous les cotes; qu'll est facile a entendre. Tres celebre,” etc. "= Perigleitos, tres celebre, illustre,
glorieux; = Perigleys, tres celebre, illustre, glorieux,"” from = Kleos, glorire, renommee, celebrite.” This compound noun is
composed of the prefix "peri," and "kleotis,” the latter derived from "to glorify, praise.” The noun, which | write in English
characters Perigleifos or Periglytos, means precisely what AHMADmeans in Arabic, namely the most illustrious, glorious, and
renowned. The only difficulty to be solved and overcome is to discover the original Semitic name used by Jesus Christ either
in Hebrew or Aramaic (quoted in http://www.usn2161.net/ahmadnishitoba.html , accessedon May 19, 2009)



http://www.usn2161.net/ahmadnishitoba.html

If it happenswhy shouldtheybe doubtful or hesitanto accepit? Whatis thereason
for their doubtWe havenot talkedaboutthereality changingwith time; [thenthey
couldsaythatit would beimpossibleasthereality neverchangeslnstead aboutwhat
we havetalkedis thata secondperfection the perfectionof Ahmad,would berealized
andthe perfectionof Muhammadwould diminish,in the samereality thathastwo
nameghatarethereality of Muhammadandthereality of Ahmad.And the proptet,
whois alive in the otherworld, would progresgrom oneperfection the perfectionof
Muhammado anothemperfectioni.e. the perfectionof Ahmad.]

TheMujaddidis askedaboutmeaningof reality andthe purposeor its change.

QuestionWhatdoesrealty (hagigat)[thatis beingcalledthereality of Muhammador
thethereality of Ahmad]meansandwhatis the purposeof its change?

TheMujaddidexplainsthatthereality nevertransformsnto somethingelse;it only changesuperficiallyon its
surface

Answer:Thereality nevermetamorphosefsom oneform to another(galbnist), instead
it fluctuates(tagallub)from oneperfectionto anotherandfrom beingcoloredby one
color, it getscoloredby another.

TheMujaddid continues.

This [above]statemenalsoanswerall the questiongnadepreviously.Whatit really
meansds its own reality (hagiqati khod).Elsewhy would it berestrictedto
fthousand?

TheMujaddidsuggestshatthereality of Ahmadwould be highly beneficial.

Why hasit beensaidthatvhathasbeenaskedor thethousand/ear®(magul-i hazar
sal)would beaccepted™ is becausehereality of Ahmadwould berevealedafter a
thousand/ears].Now the sayingaboutthe thousand/earsbenefit(faGdadi hazarsal)
is clarified.

Sabahat and malahat

TheMujaddidis askedaboutwhatthetermssabahatandmalahatmean.
61.-5

Questior#2: Whatdo thetermssabahatandmalahatmean?Our prophetMuhammad
andthefriend of Allah Abrahamwerethey predicatedy thesetwo qualitiesor did
theybring thosetwo qualitiestogether?

The Mujaddid explainsexplainsthetermssabahat.e. dazzlingbeautyandmalahati.e. tranquil beautytaking
their meaningrrom hadith.

Answer:Thetermssabahaiandmalahatmeanghatwhatthe prophetmeant.The
prophe stated My brother Josepthad sabahat.e. dazzlingbeautyand| havemalahat
i.e. tranquil beauty(Akhi Yusufasbahwa ammaamlah).He haspredicatedranquil
beauty(malaha) with himselfanddazzlingbeauty(sabaha} with HazratJosephHe
attainedthis malahatfrom HazratAbrahamthe friend of Allah.



Now the Mujaddidis criticising Ibn Arabi for his beliefthatheis superiorto the prophetin somerespectskor
example Jbn Arabi proposedhatmanyfriendshasmorewalayator God-centeredneshatthe prophets.
Becausehe prophetsarefocusedowardsmanastheyhavebeenchargedvith preachingo men.Ontheother
hand.thefriendis focusedowardsGodandsotheyaresuperiorto the prophetsn their God-centerednes3he
Mujaddid commentghatthatsuperiorityof thefriend is only partialandthat superiorityof the follower only
glorifies his prophet.Sothe prophetis alwayssuperior.

62.3

If aservantthroughhis servicemakesthe beautifuldeedof his beautifulmastereven
morebeautiful,thenhow canthe beautifulmanblamedAnd whereis the blamein
servingbeautifully?Whena servantserveghe masterjt dignifiesthe masterand
establishesis high rank. Themastemwho doesnot haveanyservanto servehim, he
would belike theking who haswealthbut doesnot haveanysoldieror army.

ExaltAllah andsayHis praise(subhanailahi wa bihamdihi)! If someonéasa
thousandyoodqualitiesanddespitebeingso qualified, he hasa singlefault thenatype
of peoplefollow their natureandduethatsinglefault, throw awayhis thousand®f
goodqualitiesin thetrashandspendheirtime in condemninghim.

Theydo notrealizethathis singlefault is notreally a fault, insteadit is wisdom.There
aremanysuchinstancesn the Book, Sunnaand the sayingof the sufi shaykhsvhere
theapparenmeaningof the sayingis somethingotherthanthe [true meaning].Thisis
notthefirst suchinstancen the historyof Islam.

TheMujaddidis alludingto Ibn Arabi herewho claimedthatthe prophets lessthanhim on thelevel of
friendship(walayat);the Mujaddidrefutesit.

This muchis enoughto knowthatheis indeeda heretic(zindiq) who considersimself
to be betterthana prophetor regardghatthe prophetfollows him in somedeed May
Allah showhim somejustice!

Rumi! Dond utter thewordsof unbeliefnowor in thefuture
Dond bea denieré é Whatwill theharm?

Rumi!sukhni kufr nehgoftastnehguwaid
Munkari moshuyadasté é é.chehbalashod?

| takethe persorwho doubtsto be someonevho lovesmeandsomeonavho has
acceptedne.Wheredid hegettheideato denyme andhow did he takethe perverse
path?

Thequestiorthatis askedout of enmitydoesnot serserveananswerHowever,since

you arerelatedto us,thafs why | haveopenedny lips in answerExaltedAllah
inspiresthetruthandHe is wherewe return!

Mukashafa 27

Love

TheMujaddid explainsa hadithon kindnesgo God creation.



BlessedSir! It comesin afisacrechadithd, Thecreationis myfamily (Alkhulgu iyali).
Sincethecreationis Gods family, treatingthemkindly (ihsan)would bring somuch
contentmentkhushnudiYo theLord (SWT). It is becausehatkind behaviorwould be

kind behaviorto Gods family.
Onthatline, he givesthe exampleof love to the creationfrom his father.

It is saidthatdueto this perfectmercifulnessaandgrace(azkamali shafgatva
mehrbaniXhathe hadtowardsthe creation your saintlygrandfatheHazratShaykh
[Abdul Ahad] who wasthe Mujaddid father]usedto supplicate God! Makemybody
sobig [and put mein hell; so] thatit fills up theentire hell andnowrongdoercouldbe
putin thereor no sinnercouldbetormented

The Mujaddid continuesandtalks moreaboutthelove betweerparentsaandchildren.

In accordancéo therule -- Childrenmaketheir parentshappy(Alwaladusurru d-
abihi) -- it hashappenedmutawaqqi'shod)thatthe childrenof HazratShaykhareof
thatsametype.Know thatcertainlyhis adventhasmadeus (fugara’)happy.May Haqq
(SWT) makeyou contentandkeepyou steadfasbn the path(jadeh)ontowhich your
fore-fatherstrod.

Mukashafa 28

Zikr
TheMujaddid exhortshis disciplesto spendeverymomentin zikr.

Know! Thisworld (dar)is the placeto do [good] deedsthis is not placefor leisure
(faraghat)or takingrest(aswadgi).You shouldstrive asmuchaspossibleto remain
absorbedn doing[good] deedsandconsideleisureandtakingrestasthe enemy.
Everymoment keepyourtonguebusyin thezikr, La ilahailla d_lah! Without
necessityyou shouldnot sper [a singlemoment]without[the zikr of] this pleasant
verse.

fiKeepingthetonguebusyin the zikro doesnot meanthatthe sufi would haveto fimoved the tongueor make
soundsTheyMujaddidi zikr is alwayssilentandthediscipleshouldnottry to movethetongueatall. This zikr
is really zikr by theenergy;soalthoughthe zikr is silent,thetonguemay vibratewith the energywhile doing
zikr.

Thezikr of thebeginnerson the Mujaddiditariqais the zikr of nameof the personwhichis Allah. At amore
advancedtation,whenthe shaykhwould tell him, the disciplewould do zikr of the pleasanterse.

He alsoteachethe methodof thatzikr.

Know more!You shoulddo a silent(khafi) zikr thatis concurrentlyby thetongueas
well asthe heart.If you can,dothezikr of thisformulanotlessthanfive thousand
timesaday. Themoreyou candothebetter.

And heexhortsusto beabsorbedn the perpetuakikr.



You shouldconsidelidlenessasthe enemy.You mustdo [good] deedsYou mustdo
[good] deedsYou mustdo [good] deedslif therewould bea masterin thehousepne
word would beenough!

Mukashafa 29

Ontology: %\emph{zilliyat}

This mukashafalelineateshe ontologyof the Mujaddid at thattime, which wasthe ontologyof
%\emph{zilliyat} wherethe cosmoss the shadowof God. However,he hadradically changechis ontologynear
theendof hislife. Hefinally realizeda higherstationwhereherejected\emph{zilliyat} andinsteadproposed
thatGodhasno relationshipwith the cosmosasHe is suprenely incomparable.

Insteadof %\emph{zilliyat}, the Mujaddid proposedh newontologythat maybecalledsevendescentlualism
While it drewvery closeto Ibn Arabiés five descensystemthatwasmonist,this final ontologywasstill
dualistic.%\emph{zilliyat} is usuallyconsideredo be fithed ontologythatthe Mujaddidhadproposedand
peopledo not often notethathe hadchangedis viewslater.

While hewasin %\emph{zilliyat}, the Mujaddid usedto believethatthe cosmoshasexternalexistencgustas
God asexternalexistenceHowever,while the existenceof Godis the prototypeexistencethe existenceof the
cosmosds shadowexistenceontowhich the powerof artisanshippf Godhasbeenappliedandassuchit has
attaineda measuref durability. Sothe cosmoss nota pureillusion thatlbn Arabi supposedinstead Godis the
artisanof thecosmosandHe hasgivenit a measuref durability.

Thereis no doubtthatHaqq(swt) is the artisanof the cosmosHe hasmadethe cosmos
fixed andsettled(thabatvaistigrar).Indeed how the peoplewould betreatedeternally
is relatedto the eternalpunishmenandrewardof thelastworld aboutwhich the
truthful newsgiver [ProphetMuhammad]gavenews.

Somepeoplearguedhatif this world is anillusion thenhow eternalpleasureor punishmentn the afterlife could
be predicatednthis worldly life? The Mujaddid answerghis by postulatingthatthe cosmoss notapure
illusion aslbn Arabi supposedpor Gods powerof artisanryhaslaid its handson this world andmadeit fixed
andsettled.

TheMujaddidnow briefly discusseshe ontologiesof thethreegroups:the ulama,the sufisandthe Mujaddid
while hewasin %\emph{zilliyat}. While hewasin %\emph{zilliyat}, the Mujaddid usedto believethatthe
cosmods anillusion but God hasput his handsoverit employinghis powerof artisanshipandthusthe cosmos
hasrealizeda sortof durablenesssuchthatthe cosmosvould not go way whenthatillusion would end.26

Thescholarsof the manifestknowledgethink thatthis createdvorld existsin the
outside(mawjudi khariji) andtheyconsiderit to beatracein the outside(athari
khariji). Ontheotherhand,the Sufisconsiderthe cosmogo beillusory (mawhum)and
theyestablishit to beonthelevel of illusion andsenseerceptionwahmva hiss). [In
contrastto both of thesegroups the Mujaddid hadproposedwhenheexperiencedhe
ontologyof %\emph{zilliyat}thatwhile the cosmosds anillusion, still] thatillusion is
not suchthatit hasbeenmade(ikhtira™) by illusion alone.[Instead the cosmoss an
illusion to which GodhasappliedHis powerof artisanshindthathasgiventhe

26 The Mujaddid explains % \emph{zilliyat}  in detail in his maktubs 1.234 and 2.1



cosmosa sortof durablenessjoit is not suchthat[the cosmoswould ceaseo exist
whenthatillusion would go away

TheOntologiesWhatis
thecosmos?
Thegroups Ulama Sufis Mujaddidin
%\emph{zilliyat}
Whatit considerthe Existentin theoutsidein | Purelllusion and illusion thatGodhas
world to be thesamewaythatGod | nothingelse;andsoit givendurability by his
exists needgo fborrowo powerof artisanship.e.
existencdrom Godin it existswith shadow
orderto exist existencein theoutside

Yes! To the Mujaddidwhile hewasin %\emph{zilliyat}, thecosmods madeof illusion, butanillusion onwhich
Godhaslaid his handsandsothe cosmoshashasattaineda measuref durability andthereforetakenon the
natureof existenceAnd sothe cosmosexistsnot merelyin themind of Godbutin the outsidealthoughit exists
notwith prototypalexistenceput with shadowexistence.

Instead theartisanshigsana of Haggmade[the cosmosbound,ruled,fixed and
settled(wathiqg,ahkam thubut,tagarrur)on thelevel of illusion and[consequentlythe
illusion thatis the cosmosltook overthe propertyof beingexistent.

The Mujaddid® positionin %\emph{zilliyat} contrastsvith Ibn Arabi. Ibn Arabi proposedhatonly Godexists
in the outsideandthe cosmosexistsin the divine mind only lackinganexternalexistence.

To thesemasterglike Ibn Arabi], Haggexistsin the outsideandthatis all. Andthe
cosmoshasbeenfixedin thedivinemindalone,andit doesnot existin the outsideat
all.

TheMujaddidgivesananalogyfor Godvis-a-vis thecreation ananalogythatwasonly valid to him whenhe
wasexperiencinghe esotericscienceof %o\emph{zilliyat}. In %\emph{zilliyat}, Mujaddid proposedhatthe
creationindeedexistin theoutside;albeitwith shadowexistenceasopposedo the prototypeexistenceof God.
Now hegivesanexampleof thatshadowexistence.

Godstatedn the Koran, Allah& analogiesare exalted(Wali-d_lahi d-mathalud-a’la)
(Koran 16:60).Godexiststruly (mawjudi hagigi)andtheillusion [of thecosmos}hat
is in the outside(mawhumi khariji) is anillusion. Their analogyis the point movingin
acircle (nuktadi jawwala).

Whenthis point movesfast, it createsanimaginarycircle (dadradi mawhum)onthe
level of senseperceptiorandimagination(hissva wahm)thatfinds a sortof existence
(thubut)thatis only in imagindion. In reality, thatcircle lacksanyexistenceexceptin
imagination,andtheonly thing thatexistsis thatpointandthatis all

Secretof the sweethearis morepleasant
Thanwhathasbeensaidaboutthe others

Khwushtaran bashadkehsirr-i dilbar
Goftehayaddar hadithi digaran

While in %\emph{zilliyat}, the Mujaddid proposedhatthe cosmoshasno prototypalexistenceits existenceas
accidental.



Thecosmosds [composedf] accidentdi rad) thathavebeenbroughttogether
(ijtima’). It is notthe prototypalperson(dhatiyat).Nor is thereany prototypalmatter
(jawhariyat)in it in which the accidentsvould subsist(giyam).

Instead the cosmosexistsby anexistenceghat God hasbestowedntoit.

Instead[Jthe cosmoslsubsistdy anexistencahat God hasbestowedntoit (dhati
mawhub).The gnosticwho hascompletelyrealizedthe knowledge( arif-i tam)[e.g.
the Mujaddid] would give usthatideaandproposét asthe premisdinsteadof
proposinghatthe cosmoshasno veritableexistenceasgnosticswith incomplete
knowledgdike Ibn Arabi does And Ibn Arabi saysthatthe cosmogiborrow its
existencdrom Godasits own existencas insufficientto makeit exist.]

And thecosmosdoesnot borrowits existencdrom God,aslbn Arabi proposs.

That[cosmos]to which existencenhasbeenbestoweddhati mawhub)would share
nothingwith [God who is] without whatmanner(bi-chuni),astherealizationof this
topic hasbeendiscussedn othermaktubs.

Thecreationthatis qualifiedhasnorelatiorshipwith Godwhois unqualified All the sciencehatestablishes
suchaninter-relationshipJike the lbn Arabi sciencejs false.

Whensoundintellect("agti salim)establishes relationship(nisbat)with [the world]
thatis without whatmannei(bi-chuni) thenit goesoutsideof vision andintelligence
andleavesunderstandingndimagination(fahmvawahm).Thenhowevemuchit
tries, nothingfrom [the world without whatmannerjcomesto the handgof the sound

intellect].
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End of the and end of the monograph
As an epilogue, pls include the Mujaddid & final ontology

Forty Hadith of th e Mujaddid
Original: The Great Mujaddid Ahmad Sirhindi
Translation: Irshad Alam

Hazrat Umar narrates that the prophet said, Practice is related to intention and
everyone will receive according to his intention.
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